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Malta, “the sailors lowered the dinghy: but the sol-
diers cut its ropes. Acts says that the sailors were
attempting to escape from the ship (why, one would
not know}; but without the dinghy the ship’s pas-
sengers could not make shore without running the
ship aground.

Revelation records John’s vision of the mourning
of shipmasters and sailors over the destruction of
Rome, for “all who had ships at sea grew rich by
her wealth” (Rev. 18:19). See Suips AND SAILING.
B. H. THROCKMORTON, JR.

A translanon of 1on, e, and &yiog,
meanmg “holy” or “set apart” fon God’s use.

. In the OT. As the covenant people, Isracl is a
hoiy nation, being consccrated as the peculiar pos-
session of God, who is uniquely holy and the source
of Horingss. This relationship to God is summed
up in the “code of holiness”: “You shall be holy;
for I the Lorp your God am holy” (Lev. 19:2).

The more general term “holy one(s)” (¥1p) is
applied to those who are specially dedicated to God
and consecrated to his service. The attendant angels
of the Lord, or the company of the heavenly host or
court, are so described in the “blessing of Moses™:

The LorD came from Sinai,

he came from the ten thousands of holy ones

[KJV “saints”] (Deut. 33:2).

Let the heavens praise tﬁy wonders, O Lorp,
thy faithfulness in the assecmbly of the holy ones!

says the writer of Ps. 89:5 (KJV “‘saints” instead of
“holy ones™). God is depicted “in the council of the
holy ones” (Ps. 89:7; KJV “saints”); and the “holy
ones” (KJV “saints”) are to accompany the Lord
in his self-manifestation in the last days (Zech. 14:5).
The same conception of the appearance of the angels
as ministers of the final judgment is found in the NT
in a citation from Enoch 1:9: “Behold, the Lord came
with his holy myriads [K]JV ‘ten thousands of his
saints’], to execute judgment on all” (Jude 14).

Daniel, in his vision, hears a “holy one”—speaking
to another (8:13).

More commonly, the term is used of Israel as
God’s people. “You are a people holy to the Lorp
your God; the LORD your God has chosen you to be
a people for his own possession, out of all the peo-
ples that are on the face of the earth™ (Deut. 7:6);
hence, because God “loved his people.” “all those
consecrated to him [KJV saints’] were in his hand”
(Deut. 33:3). “Saints” or “‘holy ones” is a general
description of God’s people, found in many passages
such as:

Gather to me my faithful ones [ERV-ASV “saints”].

who made a covenant with me by sacrifice!

(Ps. 50:53.

Holiness is the special quality of the faithful rem-
nan( of Israel (cf. Tsa. 4:3), and it is with reference to

164 Saint

the loyal nucleus of God's people. especially those -
who remained steadfast in the persecution under
Antiochus, that the word fasid {“pious”) is used. In
a more general sense, this term describes the pious -
and God-fearing Israclite (I Sam. 22:26; Pss.
12:1; 85:9).
Love the Lorn, all you his saints!
The Lown preserves the faithful
(Ps. 31:23);
The Lorb foves justice:
he will not forsake his saints
iPs. 37:28)
This occurrence of the term in certain psalms raises
the difficult question whether or not some or all of
the psalms which speak of hasidim may be of Macca-~
bean date and allude to the loyalists of that time.
On the whole, it is unlikely that the instances men-
tioned above are Maccabean. hut the possibility is
somewhat greater in the case of Ps, 79:2. where the °
“saints’’ have been slaughtered; Ps. 97:10, which
speaks of God’s delivering them from the hand of
the wicked; and Ps. 149:5, 9 (hasidim: RSV “faith-
ful” and *“faithful ones™; ERV-ASV “saints”), in
the context of the vengeance to be taken by God’s
people upon their foreign oppressors.

Certainly in Danicl the term denotes the faithful
to whom the kingdom will be given in the approach-
ing day of judgment and vindication, who are repre-
sented in Daniel’s vision by “one like a son of man”
(Dan. 7:18, 21-22: cf. vs. 13). Thesc “saints of the
Most High” arc the pious upholders of the law who
as a definite party formed a fanatically loyal body of
support for the Maccabean rising so long as the
movement retained its character as a holy war for the
law and the rightful high priesthood (I Macc, 2:42;
7:13; II Macc. 14:6).

The word is also uscd in a restricted sense of the
priesthood (II Chr. 6:41: Ps. 132:9, 16).

2. In the NT. The il;\ithfui of pre-Christian times
are called “saints” in Matt. 27:52. Generally, the
term describes the Christian community as those
who have inherited the covenant privileges as the
holy people of a holy God (¢f. 1 Pet. 1:15-16: 2:9).
Christians are “saints™ by virtue of being “in Christ
Jesus” (Phil. 1:1), Christ as Son of man heing pre-
eminently the “Holy Onc of God” (Mark 1:24: Luke
4:34; cf. Luke 1:35; Acts 3:14). Their holiness is in
respect of God’s calling; they have a vocation as a
consecrated people. Hence Paul addresses those who
are “called to be saints™ (Rom. 1:7). The Corinthian
church consists ofthosc sanctlﬁvd in Christ Jesus,
called to be saints” (I Cor. 1:2). The “saints.” as the
covenant pcople, now includc Gentiles, who have
been made “frllow citizens with the saints” {Eph.
2:19); and as the faithful people they are (o fulfil the
part of Daniel’s “son of man™ in the last day: there
will be a manifestation of those who are in Christ
when Christ is manifested in glory, the “coming of
our Lord Jesus with all his saints™ (I Thess, 3:13:
cf. Col. 3:4). when he will “be glorificd in his saints™
(IT Thess. 1:10). Thus the saints will be associated
with Christ in the final judgment of the world. in-
cluding the angels (I Cor, 6:2-3).

“Saints” naturally becomes 4 common term for the
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Aziz. "Kutsal" veya"Tanri'ya adanmis" minésina gelen

ve kelimelerinin terciimesidir.

1, Bski Ahit'te. Misak kavmt olarak, Israil kutsal bir
millettir. Emsalsiz gekilde kutsal olan ve KUTSALLIGIN kaynaza
olan TANRI'nmin zatf millkii olarak takdis edilmigtir. TANRI ile
olan bu miinasebet "kutsallik kanununda" gdyle Bzetlenmistir:

"sen kutsal olacaksin, ¢iinkii Ben Ulu Tanriniz kutsalim. (Eev.
19:2).

Daha genel bir mefhum olan "kutsal olan(lar)" mefhumu,
hususiyle TANRI'ya adananlar ve hizmetine tahsis edilenler icin
kullanilar. Ulu Tanra'nin hizmetgisi melekler, veya refakatci
melekler Musa'nin dualarinda gbyle tarif ediliyor:

Efendimiz Sina'dan geldi.

Onbinlerce kutsal olanlar arasindan geldi.

(KJV "azizler") (Deut. 33:2).

Kutsal olanlarin meclisine olan imaninizla

Tanri mucizelerinizi ovguye laylk ki1lsain, Ah Bfendim.
diyor, Ps. 89 5'in yazari (KJV "kutsal olanlar" yerine "azizler). -
Tanra "kutsal olanlari konseyinde" tavsir edilmekte (P.s.89:7;
EKJV. aziller");ve "kutsal olanlar" (KJV “"azizler") Peygambere
kaiyamet glinlinde papaz hizmeti gbrecek olan meleklerin zuhuru ile
ilgili ayni mefhum Eski Ahit'te Enoch I:9'den yapilan bir ikit-
basta goriilmektedir. "Igte, Efendimiz kalabalik kutsal mahiyeti
ile nihai hilkmii herkes iizerinde icra atmak iizere geldi."(Jude 14).

Dainel baskasi ile konugan, bir "kutsal olan"a
igitir.

Daha yaygin olarak azizler terimi Tanri'nin kavmi olarak
Israilliler hakkinda kullaniliri ."Siz Ulu Tanriniz i¢in kutsal
olan bir kavimsiniz; Ulu Tanriniz "arz tizerindeki biitiin kavimler-

den sizi zatinin millklinde olan bir kavim olarak secti. (Deut.7:6).
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al-Anwa’y were among those versions,
though not the only ones.
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MigueL Forcapa

Canon and canonisation, in
classical Arabic literature

The concept of a canon, derived from
debates in Christianity about which parts
of the Old and New Testaments should
be accepted as authentic and authorita-
tive, can be applied to any literary tradi-
tion, religious or secular. In Islam there is
a broad consensus on the canonical text
of the Quran, Islamic sects have their
canonical collections of fadith, and legal
schools have their sets of authoritative
textbooks and compilations. The presgnt
article treats the Arabic literary canon, in
the sense of a body of texts or a cultural
repertory deemed worthy, by a more or
less general critical consensus, of admira-
tion and scholarly study, or of emulation.

There is no clear Arabic equivalent of
the literary term “canon.” The Arabic
word ganiin (from Grk. xaveév) has many

- technical senses in law and administration

and has even been used in literary con-
texts, as in al-Farabt’s (d. 339/950) Risala
S qawanin sina‘at al-shu‘ara’ (“Treatise on
the rules of the art of the poets”) and Aba
Tahir al-Baghdadi’s (d. 517/1123) Qanitn
al-balagha (“The standard of eloquence®),
but it does not mean “(literary) canon.” In
modern Arabic, the phrase adab al-turath
(it., heritage literature) covers some
aspects of “literary canon.” For poetry,
the term ‘@nid al-shi7 (pole, or mainstay,
of poetry), derived from fourth/tenth- and
fifth/eleventh-century works of criticism,
especially al-Marzigi’s (d. 421/1030)
commentary on Abid Tammam’s (d.
231/845 or 232/846) Hamasa, is often
used in modern times in a sense approxi-
mating “canonical.”

The basis of the Arabic literary canon
was laid by the transmitters, philologists,
and anthologists of the early Islamic cen-

THE ENCYCLOPAEDIA OF ISLAM THREE, 2011/1, 2011 LEIDEN.
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)stract

e Church Fathers are the early Christian authors who
considered the authentic witnesses of Christian life
belief. The first of these writers were the Apostolic
thers, those closest to the time of the Apostles, and thus
rliest noncanonical witnesses to the Church’s under-
ing of the Christian Scriptures. As the Church grew
mbers and became more noticed, it also became the
get of criticism and needed to be defended against
es that were opposed to it. This work was done by
ext generation of Church Fathers, the Christian Apol-
. When the Church grew and spread even more, it
hered into its flock people of different cultural levels.
s demanded that the Church develop schools and also
und teachers. These teachers, both in the East and the
st, manifested the strength of Christian truth and the
wer of Christian life in their writings that marked this
iod as the Golden Age of the Fathers. The end of the
tic era is generally marked in the West with the death
Isidore of Seville (d. c. 636) and in the East with the
of St. John of Damascus (d. c. 750). The writings of

the Fathers have been given great respect both in their role
of establishing the Christian tradition of beliefs and pat-
terns of living and also as works that provide a deeper
grasp of the meaning of Christian truths or provoke ques-
tions that lead Christians to a deeper understanding of
their beliefs.

The Church Fathers, whose lives and writings were exem-
plary in building Christian community life and decisive in
matters of doctrine, were the early Christian writers who
were considered by the Church to be models of Christian
living and authentic witnesses of the Christian faith. Their
sermons, letters, and treatises fostered understanding of
Christian truths, fought against detractors and heretics,
and encouraged strong moral habits and trust in God’s
grace and providential guidance.

Meaning of the Expression “Church Father”

St. Clement of Alexandria (d. c. 213), in the opening
chapter of his Stromata (Tapestry or Miscellanies) (PG 8,
687-690), explains the meaning of the expression by
acknowledging the importance of spiritual fathers: “It is
a good thing, I reckon, to leave to posterity good children,
This is the case with children of our bodies. But words are
the progeny of the soul. Whence we call those who have
instructed us, fathers.” According to Clement, the Fathers
of the Church replaced the fathers of the pagan world,
Homer, and the other “theologians of vice” (Logos
protreptikos (Exhortation to the Heathen), 4 PG 8,
133-164). St. Basil (d. 379), speaking for those attending
the Council of Nicea (325), wrote: “What we teach is not
the result of our personal reflections, but that which we
learned from the holy Fathers” (Ep. 140, 2; PG 32, 588).
These early Christian Greek writers sensed themselves as
simply following the advice given in the Book of Deuter-
onomy (32, 7) that admonished the covenant people to
“ask your fathers, and they will inform you; your elders,
and they will tell you.” Yet, even more, they viewed the
Church Fathers as imitating the example of Saint Paul,
who in his First Letter to the Corinthians (4, 14-15) said: “I
am not writing this to make you ashamed, but to admon-
ish you as my beloved children. For though you might
have ten thousand guardians in Christ, you do not have
many fathers. Indeed, in Christ Jesus I became your father
through the gospel.” In the West, St. Augustine (d. 430), in
his late battle with the Pelagian, Julian of Eclanum, refuted
the latter’s charge that he was an innovator in his teaching
about marriage by appealing to Sts. Irenaeus (d. c. 202),
Cyprian (d. 368), Hilary (d. 397), Ambrose (d. 397), John
Chrysostom (d. 407), and Jerome (d. 420) (gonﬁa
Julianum Pelegianum 1, 7, 30-34: PL) as those supporting

Encyclopedia of Medieval Philosophy: Philosophy Between
500 and 1500, edit. Henrik Lagerlonud, vol. |, London 2011.
ISAM DN. 224446.
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