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BUDIZM’DE KADININ KONUMU

Hammet ARSLAN®

OZET

Budizm’in ilk dSnemlerinde kadimlar, dénemim mevcut ataerkil killtiirtintin etkisiyle
toplumsal tabakamn en alt simfina mensup, defersiz ve hichir ise yaramaz varliddar
olarak kabul edilmislerdir. Baglangicta Budda’mn dilstincesi de, dinde kadinlara yer
vermeme seklinde idi. Ancak, Budda’nin teyzesi ve aymi zamanda siitannesi olan
Mahaprajapati'nin basint gektigi seckin/elit kadinlar grubunun istikratl, kararh ve kesin
durusu ile bas miirit Ananda’nin iste§i Budda’'mn fikrinin degismesiyle ve kadinlann
dine kabuliiyle sonuglanmistir, Béylelikle, mevcut kiiltiirel yapida radikal bir degisim
yaganmustir. Bu makalede, kadinlarin sosyal tabakamin en alt katmanindan kurtulusu,
manastira kabul ediligi, dini ayin ve ibadetler ydnetme yetkisl, Budizm’in gelisimi ve
ilerléyisine yaprus olduklan aktf katkilant ile sosyal faaliyetlere vermis olduklar
destekleri ele alinacaktir,

' Anahtar Kelimeler: Budizm, Budda, Kadmn, Kesise, Budist Cemaat

THE POSITION OF WOMAN IN BUDDHISM
‘ ABSTRACT

At the early pedod of Buddhism, women were considered inferior, useless and
worthless. They were treated as like sudra, that is lowest class at caste, by the effect of
the patriarchal cultures of dme. According to Buddha, at the beginning, there was no
place for women in religion. But, Buddha’s thought changed and he admitted women
to sangha by the stable, firm and certain attitudes of elite women headed by
Mahaprajapati, wet-nurse and aunt of Buddha, and request of chief disciple Ananda. It
was a very radical change at the cultural structures of Buddha’s time. In this article we
will examine releasing of women from the lowest level of society, admission to sangha,
authority of directing religious ceremonies, active contributions to the development and
improving of Buddhism and sustenance to the social activities.

Keywords: Buddhism, Buddha, Woman, Nun, Sangha

Giris

Budizm’de kadinin konumunu anlayabilmek icin 6zellikle s6z konusu
dinin ortaya ¢ikuf dénemin sosyo-kiltirel yapisint cok iyi bilmek gerekir.
Budizm, ataerkil bir anlayisin hikim oldugu Hindistan’da ortaya cikmis ve
bolgenin hékim dini olan Hinduizm’in &zellikle kutsal metin anlayisin
(Vedalann otoritesini), toplumsal tabakalagsmasint (kast sistemini), ibadet ve

*  Dr.,, DEU, Ilahiyat Fak., Dinler Tarihi Anabilim Dali, hammet.arslan@deu.edu. tr
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Sanskritce bir kelime olan ahimsa, soziiklerde ‘yaralamama, incitmeme, dldirmeme,
kan dékmeme, giddetien uzak durma, hicbir cunliya zarar venmeme kaba ve sert
davramnama, zorbalik yapmama, aci v 1zditaba neden olmami” aibi anlamlara gelir.z
Ahimsa. iki pargadan (athimsa) olusur: A", Sanskritce'de olumsuzluk ckidir, “Himsa' ise
“giditrme, yaralama, zaraw verme” aplammdaki ‘han” k¢ ciinden tiremistir. Bu yiiz
ahimsa “oldirmeme, yaralamamia,  zarar vermeme” anlamiarna gelir” Bu chfin
Hinduizm, Budizm ve Caynizm gibi Hint kékenli dinterdeki terim anlami da “diiglinscl.
sézel ve fiziki agidan higbir canlt varhgrs (insan. hayvan veya bitki) incitmeme” seklindedir.
Ahimsa Ogretisi, s6z konusu dinlerde dogal gevreye zarar vermemenin yamnda beden, rah.
sihin ve ¢evre kirliligine karg bilingli olmayt da gerektirir, Aynca bu kavram, diger
yartiklara karst gefkat, merhamet ve sevgl hissine sahip olunmasmi da igerir. Bunpnla
pirlikte bu prensibin her ii¢ din igerisindeki geligimi. kutsal Kitaplardaki vansynalari, arz
ettigl onem ve gerek din adamlan gerekse sadan dindarlar tarafindan uygulanma boyutlan
arasinda bir takum farkhihiklar bulunmaktadir.

Hint dinlerine 6zgQ bir ofreti olan ahinsa. son viizyllda énce Mahatma Gandhi (1569-
194R)"nin, 8011 yillardan sonra da Acharya Tulsi (1920-1997) ve Dalay Lama (1935-} gibi
dini liderlerin gayretleri sonucunda gvrensel bir karakicr kazanmgur, Boylece, onun artik
biitiin diinyada bilindigl ve canli varhklara zarar verilmesini énleme ve onlan korama
yontindeki cabalarda Snemli bir kayram haline geldigi aylenebilir.

Biz bu bildirimizde, ¢himsd prensibinin ik olarak nusil bir taribsel geligim seyri
izledigini séz konusu dinlerin kutsal metinleri baglammda ele almaya calisacagiz, Ayrica
onun Hinduize, Budizm ve Caynizin'de nasil bir uygulama alaming sahip oldufu ortaya
konularak; gerek din adamlarmum gerekse siradan bir dindann yagam tarzinda arz ettigl
gnemi vurgalayacagiz. Son olarak da, bu ikenin glntimiiz dinyasimn siddetle ihliyag
duydugu asli niteligini koruyan temiz bir gevie azlemine katki saglayp saflayamayacagimt
ve glinlmiiz gevre sorunlarna ciziin olup clamayacagint laripmaya calisacagiz.

1i- Ahimsa: Kokeni ve Geligmesi

Ahimsy Hint kékenli dinlerin mensuplars terafindan uygulanmaya ¢aligilan ahlaki bir
dgretidir, Ahimsenin tarihsel kaynags, bu kadar genig bir kupsama nast} sahip oldugu, Hindu,
Budist ve Caynist felsefesini bu kadar derinden nasit etkiledigi konusunda kaynaklarda gok
ayrinth bilgt yoktur. Aragtrmacilara adre, akimsa ogretisi ik olarak MO 115 binyilda Ari
olmayan halklar arasinda geligmigtic. indus vadisi medeniy tindeki Harappa ve Mohenjodaro
antik sehirlerinde yiriitilen kazilardan elde edilen mihiirlerde etrafi vahgi hayvanlarla
cevrili meditasyon palindeki bir yogi motifi. bu prensibin varhgim MO 2500710 nillera kadar
estiiren Snemli bir delil olargk kabul edilmektedir.” Buradan anlagimaktadir ki, mithiirlerde
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Budizm’in ilk dénemlerinde kadinlar, dénemim mevcut ataerkil kiiltiiriiniin etkisiyle
toplumsal tabakanin en alt sinifina mensup, degersiz ve highir ise yaramaz varliklar
olarak kabul edilmislerdir. Baslangicta Budda’nin diigiincesi de, dinde kadinlara yer
vermeme seklinde idi. Ancak, Budda’min teyzesi ve aym zamanda siitannesi olan
Mahaprajapati'nin bagim gektigi seckin/elit kadnlar grubunun istikrarly, kararlt ve kesin
durugu ile bas mirt Ananda’nin istefi Budda’nin fikrinin degismesiyle ve kadinlarin
dine kabuliiyle sonuclanmistir. Boylelikle, mevcut killtiirel yapida radikal bir degisim
yasanmigtir. Bu makalede, kadinlanin sosyal tabakanin en alt katmanindan kurtulusu,
manastira kabul edilisi, dini ayin ve ibadetleri yénetme yetkisi, Budizm’in gelisimi ve
iletléyisine yaprug olduklan aktif katlilan ile sosyal faaliyetlere vermis olduklan
destekleri ele alinacakur.

Anahtar Kelimeler: Budizm, Budda, Kadin, Kesise, Budist Cemaat

THE POSITION OF WOMAN IN BUDDHISM

ABSTRACT

At the early period of Buddhism, women were considered inferior, useless and
worthless. They were treated as like sudra, that is lowest class at caste, by the effect of
the patriarchal cultures of time. According to Buddha, at the beginning, there was no
place for women in religion. But, Buddha’s thought changed and he admitted women
to sangha by the stable, firm and certain atfitudes of elite women headed by
Mahaprajapati, wet-nurse and aunt of Buddha, and request of chief disciple Ananda. It
was a very radical change at the cultural structures of Buddha’s time. In this article we
will examine releasing of women from the lowest level of society, admission to sangha,
authority of directing religious ceremonies, active contributions to the development and
improving of Buddhism and sustenance to the social activities.

Keywords: Buddhism, Buddha, Woman, Nun, Sangha

Girig

Budizm’de kadimin konumunu anlayabilmek icin 6zellikle s6z konusu
dinin ortaya ¢iktift dénemin sosyo-kiiltiirel yapisint ¢ok iyi bilmek gerekir.
Budizm, ataetkil bir anlayisin hikim oldugu Hindistan’da ortaya cikmis ve
bélgenin hikim dini olan Hinduizm’in 6zellikle kutsal metin anlayigim
(Vedalann otoritesini), toplumsal tabakalagmasini (kast sistemini), ibadet ve
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N.S.S. Raman
I

tudents of both Buddhist philosophy and religion and of the orthodox Indian traditions

of Indian philosophy and religion (sometimes subsumed under the loose name

“Hinduism,”) very often have a tendency to overlook the fact that Hinduism in its various
manifestations is not the exclusive religion of India; it has never been so, since the time the'
great king, ASoka sent missionaries to all parts of the then known world to spread the message |
of Gautama, the Buddha. About four centuries after ASoka, another great king Kaniska convened

“the fourth great Buddhist Council (not recognized by the Theravada because it put the seal

on the establishment of Mahayana as a distinct and separate sect of Buddhist Philosophy and
religion). About four centuries later, another great Buddhist king Harsavardhana of Kanauj

ruled over India, during whose time, Mahayana Buddhism was-at the peak of its glory. Italso

witnessed the visit of the famous Chinese traveller, Hieun Tsang, whose accounts have provided
us with a valuable chapter in the history of Buddhism. After him, India saw the beginning
of the Vajrayana sect, the study of which is neglected and scholars mistakenly look upon it as
a sign of decadence of Buddhism. At this time India also saw the birth of the Vedanta, with
‘Sankara and his successors belonging not only to his school but also to those of other Vedanta
philosophies like Vidistadvaita, Dvaita and other schools, which grew in spite of Islamic conquest
of North India around 12% century a.p. Early Vedanta appears to have developed with the
later phases of Indian Buddhism, and as all serious students of Indian ph1losophy know,
' Gaudapida, the teacher of Govinda, who again was the teacher of Sankara; appears to have
been greatly influenced by the Mahayanist. doctrines especially by the philosophy of Nagarjuna.
There are evidences of this in his Mandukyakarika. Students of the two religious traditions
tend to ignore the various phases in the historical development of Buddhist philosophy and
religion, some of which do not bear any relation at all with other phases within the same
historical process. There was also a time between 9% and 10% centuries when Buddha was
regarded as an avatdra of Visnu. Out of ten avatdras or incarnations of Visnu Jayadeva: the
12% century poet in his invocation to the Gita-govinda replaces Balarama by Buddha as an
avatdra of Visnu and there are many Hindus today, who regard the Buddha as such, with
great veneration and visit temples dedicated to Buddha. For aclong time, the great temple of

' Hlstory of Sclence, Philosophy and Culture in Indian Civilization, edit. D, P. Chattopadhyaya,
vol. \/{ , part. l'{ Delhi: Centre for Studies in Civilizations, 20/7 . ISAM DN. /ﬂ/j v
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(
This paper' is intended to examine the accounts of Buddhist thought in
Kalam literature and its influence on the early Mutakallimdn. I shall focus
on the Samaniyya’s view on epistemology, the Barahima’s rejection of
prophecy, and the origins of Islamic Atomism. These seemingly separate
topics were all treated by Shlomo Pines throughout his academic career
spanning half a century. Pines, who made groundbreaking contributions to
each issue, did not establish a link among them. Based on the examination
of Buddhist literature and Kalam works, the present study hopes to shed
some light on the common sources of the Barahima-Samaniyya doctrines
and [slamic Atomism.

I. The Samaniyya on Epistemology

It is generally accepted that the term Samaniyya (or Shamaniyya,
Sumaniyya), deriving from Sramapa (meaning “monk”), designates the
Buddhist thinkers in medieval Arabic Literature.® In Kalam works, there are
reports of debates between some early Mutakallimin and the Samaniyya.’
Pines calls our attention to the one related to the founder of the Jahmiyya,
Jahm b. Safwan (d. 745):

It is reported that some Samaniyya said to Jahm b. Safwan: Does the knowledge
of what is regarded as good (al-ma’rdf follow (yakhruj) from the five senses (al-

means of inference. When Jahm gave this answer, they (the Samaniyya) said:
‘This is not your discourse (kaldm)’. He informed them (of the facts). Hereupon
they went to Wasil, had a conversation with him, and were converted by him
to Islam.*

An earlier version of the same story is reported by Ibn Hanbal:

Some information of jahm came down to us. He is from Tirmidh (my emphasis)
in Khurasan and a master of debate and Kalam. Most of his kalam is about
God. He met some people among the polytheists called Samaniyya who knew
Jahm. So they said to him: We are arguing with you. If our argument prevails
over yours, you should convert to our religion; if your argument prevails over
ours, we will convert to your religion.

So they argued with Jahm and said to him: Do you not assert that you have a
God? Jahm said: Yes. They said: Did you see your God? He said: No. They
said: Did you hear his word? He said: No. They said: Did you smell his smell?
He said: No. They said: Did you find him by taste? He said: No. They said: Did
you find him by touch? He said: No. They said: Then how do you know that he
is God?

It is said that (thereafter) Jahm was confused and did not participate in worship
for forty days. Then he came up with an argument just like that of the Christian
heretics who assert that the spirit (rgh) in Jesus the son of Maria is the spirit of
God from God’s essence ... Jahm came up with an argument just like this
one. Thus he said to the Samaniyya: Do you not admit that there is a soul (rih)
inside you? They said: Yes. He said: Did you see your soul? They said: No. He
said: Did you hear its word? They said: No. He said: Did you find it by taste or
touch? They said: No. He said: Then similarly God does not have a face to be
seen, nor voice to be heard, nor smell to be smelled, and (then) he is unseen
(gha'ib ‘ani “I-absar) and not in any place.’

The views of the Samaniyya in both versions reflect faithfully the

Buddhist theory on the criteria of knowledge (praméana). According to
Dharmakirti (around 600-660), there are two and only two sources of

masha’ir al-khamsa)? e
09 Mart 739
knowledge:

A

He answered: No.

They said: Tell us about the object of your worship (ma‘bid). Do you know

Him (araftahu) by any of them? Right knowledge is two-fold: perceptual (pratyaksam) and inferential (anumanam).
i u ?

Perceptual knowledge means here neither construction (kalpana) nor illusion . . .
It is four-fold: (1) sense knowledge; (2) mental knowledge [that] follows [the first
moment of every] sense-cognition [which is thus] its immediately preceding
homogeneous cause. [The latter] is cooperating with [the corresponding moment
of] the object, which immediately follows the proper object [of sensation]; (3)
every consciousness and every mental phenomena [that] are self-conscious; (4)
the intuition of the saints (yogijidnam) Ithat] is produced from the supreme state
of deep meditation on true reality (bhdtirtha).

1

DOARITVLCTAR
S EAN

TS AN
He answered: No. N DOKUMAN

They said: Consequently He is unknown.

Hereupon he remained silent and wrote about this to Wasil [b. ‘Ata’]. The latter
replied and said: You may posit a sixth [source of knowledge], namely
inference (dalf)). Hereupon they will say: He (God) does not follow either from
the senses or from inference (my emphasis). Thereupon | shall ask them whether
4 ilgey distinguish between the living and the dead, between rational being and a
‘fgﬁadman. There is no doubt about an affirmative answer. Now this is known by

lts (perceptual knowledge’s) object is the particular ... that alone [which is
unique] represents ultimate reality. Because of its efficiency [to produce
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