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THE PERFECT MAN AS THE

PROTOTYPE OF THE SELF
IN THE SUFISM OF JAMI.

William C. Chittick

Source: Studia Islamica 49-52 (1979-80): 137-37.

No single technical term in the vocabulary of JAmI’s Sufism conveys satis-
factoiily the various meanings denoted by the English word “self”.! Rather
these meanings are expressed through the use of a number of different terms.
A brief discussion of some of these can act as an introduction to the par-
ticular dimension of JAmT’s concept of the self which we wish to expiain.
The first and most common term which conveys the meaning of “self” is
yfs;»which in the Arabic dictionary is also translated as “soul, psyche,
spirit, mind, life, person”, etc. In the context of JAm1’s technical terminology
it can probably best be rendered as “soul”. It usually refers to the animating
principle of the body, the intermediary between the bodily constitution and
the spirit, or to the immortal aspect of man’s being which can be perfected
through the spiritnal life. It may also refer simply to the individual con-
sciousness, and as such is nearly equivalent to and’iyyah (“I-ness” or ego), a
term, however, which Jami rarely employs. Man’s nafs or soul possesses
potentially a number of different stages of perfection. By traversing these
stages it moves ever closer to God and farther from its own fallen nature.
The soul in its fallen state—or in its ordinary everyday reality far from its
primordial nature (fitfrah)—is referred to as the “soul which incites” (to evil,
nafs-i ammarah). Through entering upon the path of spiritual perfection it
becomes the “soul which blames™ (itself for its own shortcomings, nafs-i
lawwdamah) and at the end of the Path it attains the station of the “soul at
peace” (nafs-i mutma’innah). One can also speak of the “inward dimen-
sions” of the self or soul, dimensions which are only actualized through the
path of spiritual perfection, but each of which at a certain stage represents
man’s subjective reality. Here such terms as “heart” (galb or dil), “secret”
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composed works or not. What is clear is
that Muhammad b. al-Mansar al-Muradt
compiled the hadiths that Ahmad transmit-
ted in various fields of law, along with other
hadiths, in a book which has remained of
prime significance in the history of Zaydi
jurisprudence. The text, which is known
as Ahmad b. Isa’s al-dmal as well as
Uliim Al Muhammad, was also called by
al-Manstr bi’llah ‘Abd Allah b. Hamza, a
renowned Zaydi imam, Badd’i‘ al-anwar fi
makhdasin al-athar (al-Muw’ayyidi, 1/421). This
work, which covers Ahmad’s hadiths, in
many cases contains his opinions and legal
views as well. This book has always been a
point of reference for Zaydi scholars and
hadith transmitters, and has been edited
and published by ‘Alf b. Ismafl al-San‘ant
in three volumes in Beirut (1410/1990).

Another work by Muhammad b. al-
Manstr al-Muradi, which 1s known as
Masa’il Amad b. Isa wa al-Qasim b. Ibrahian,
is mentioned by Sezgin (1/563). Abu ‘Abd
Allah al-‘Alawi (q.v.) the famous Zaydi
scholar of the Kifan school, says in his
introduction to al-Fami® al-kafi, one of the
major sources of Zaydi jurisprudence, that
he collected the sayings of Kufan Zaydis,
since in legal matters they relied on the
doctrines of Ahmad b. Tsa, al-Qasim b.
Ibrahim al-Rassi, al-Hasan b. Yahya b.
al-Husayn b. Zayd b. ‘Alf b. al-Flusayn
and Muhammad b. al-Manstr al-Murads,
when mentioning Ahmad’s sayings, he
utilised Muhammad b. al-Manstr’s works,
particularly al-Masa’il, which include the
hadiihs, sayings and legal views of Ahmad
(172, 5).

Further details about Ahmad b. Tsa’s
life can be found in Der Imam al-Qasim ibn
Tbrakim by Wilferd Madelung (pp. 80-84).
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Hassan Ansarz
Tr. Jawap QAsEMI

Ahmad Jam, Shaykh Abt Nagr Shihab
al-Din Ahmad b. Abi al-Hasan al-Namidq,
who was given the lagab Zhandah Pil (or
Zandah Fil) (440-536/1048-1142), was
a well-known Sufi who was held to be a
descendant of one of the Prophet’s Com-
panions, Jartr b. ‘Abd Allah al-Bajali. He
was therefore also known as Ahmad al-
‘Arabi or Ahmad al-Bajali (Ghaznawi, 16;
Abti al-Makarim, 10-11; Bugjant, 26).

Ahmad was born in the village of
Namiq (or Namaq, Namik), a dependency
of Turshiz in Khurasan, but there is no
information about his childhood and ado-
lescence. He was renowned for his valour
(Ghaznawi, 14-16), which apparently
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Journ:

The Vita of Ahmad-i J8m. B;aZ‘Z;
Sch._OI’. Afr. Stud. 26, 1963, pp-. 420-25.

; A bic?graphy' of Shaykh Ahmed-i Jam. '
S0y Aciat. Sona, 1917, PR. ‘

291-365.

NNC
At A 3 devi

Abmad-i Jam, 1049 or 50-] 141,

) Miﬂx.l‘; al-najat / tagnif-i Shaykh al-Islam Abmad-
i Jam Zh@dxh’pn," dar 522 Hijd Qamart ; bi
muqabalah-i panj nuskhah va muqaddamah va tashih

va tabshiyah-i *All Fazil, — (Teheran, 1347 je.

1968,

368 p. : fucsims. ; 25 cm. — (Faisafah va ‘irfan-i Iran ; 3)

(Intishrél-i Bunyad va Farhang-i Iran ; 40)
Persian
L. Fazil, ‘Al 1L Tide.
BP188.9.A66 77-274644
DLC AzU CLU IaU Mil NcD NNC WsU WU

AhmRa:-i Jam, 1049 or 50-1141.
2Wzat al-muznibln va jannat al-mushta In / tag-
oif-i AbD Nasr Ahmad-i Jam Namaqr m(:‘ruf bish
Zhandsh‘pl ; ba mugibaiah va taghth va muqad-
damah ve lawzlp-i' ‘Al Fazil — tTeheran :
Buny&d-i Fathang-i Triin, 2535 i.e. 1976 or 1977,
139,450 p. : il ; 25 em. — (Falsafah va irfen-i Ir&n ; 22)

(Intishargi-i Bunysd-i Farhang-i Irfa ; 219)

nef 4.7816

Title may also be romanized: Rawdat al-mudhnibln wa-

jannat al-mushtagin.
Persian

L. Fazil, *AIL. 11 Tide. 0L Title: Rawdat al-mudhnibin

Wwa-jannat al-mushi .
BP189.26.A33 1976 7%-970111
DLC A:zU CLU ICU MiU NNC WaU WU

Abmad-i Jam, 1049 or 50-1141.
Uns al-t'ibIn va Sirf A
mad-‘i JBm Nimagr ma'rgf bih
avayil-i qarn-i shishum.j
nuskhah va tashib va ta
'AIT Fzil, —
1350-

“Zhandah'p1l" dar
ijﬁ; bi mugabalah-; panj
Shib bshiyah va mugaddamah-i
tTeheran : Bunyad-i Farhang-i Iran
vl s Le. 1971 or 1972. '
Vol cm. — (Faisaf, i i
shﬂral»} Bunyad-j Furhung-iuliinu") llel)rmH tani 9 anei-
Persian '
L Fazil, ‘Al qp, 1
BP189.6.A35 e

74.
DLC CLu cU 1w Njp SR

nef 4-7818

nef 4-7817

U al-mubin / tagntr-i Ap.

7

Bunyad-i Farhang-i Tran, 2535 (1976 or 19773
- —— (Falsafah va ‘irfan-i

_ 139, 450 p. : 25 cm
%r3n, 221

"lefl Persian; romanized record.
Ntish3rit-i Bunyad-i Farhang~i Tran, 219
Includes biblicgraphical references and

indexes.

. (Qlassical work on Sufism; inelud
introduction (139 p.) and cémmentar?'sb;n

AT PEziY)

HISTOIRE P.M. n

297. Yusore AnL (JatAL al-DiN), J. Fard'ed-e giydsi, vo%. 2. i\’lo's’tfama‘; bar
bab-hi-ye dovvom ta panjom, nime-hd-ye 145 14 318. Ed. mtrod: et index par
Mo’ayyad Hegmat. Téhéran, 1358/1979, xvu-747p. Ente$arat-¢ Bonyad-e Farhang-e

Irdn, 297.

Le volume 1 de ce recueil de lettres fait par un descendant de Seyx Ah.mac_i—e Jam au
9¢/15¢ siscleé a paru en 1356/1977 (voir Abstr. Ir., vol. 3, n° 5§4)A Avec la putfhmtxon des 175
lettres suivantes du recueil, 'éditeur arrive au milieu de son important travail. Il a pu, pour
ce nouveau volume, profiter d'une septiéme copie, de Leningre}d. mais dor_n »Ia ghx?lo lui est
parvenue en mauvais état. Se trouvent mélées au texte des parties du Xamsin fvr;zadz 'c?cyMo in
al-din Jami (m. aprés 784/1382), recueil de documents que Ygsof{ Ahl a»b-zen uuhsffg. Lﬁes
lettres publiées sont écrites par ou pour de hauts fonctionnaires et des vizirs (chgp»xtre‘;])‘
le chapitre suivant comprend des lettres échangées entre hauts personnages rehgmu? le
chapitre 4, celles de magistrats; le chapitre 5, celles de gouverneurs. Modeles de cE‘lance lene‘
et pages d’histoire, dont certaines sont bien circonstancwe_s, ces lettres semblent étre FQulFes
d’époque timouride. Les Index (pp. 617 a 744) sont essentiels et comprennent en particulier

un index des termes rares ou difficiles, avec leur traduction, ce qui est bien précieux ga;s
ce genre de littérature. ‘ ’ . F.

171. al-Namaki, Abt Nasr Ahmad b. al-Hasan al-Cami (&lm. 536

h. = 1141 m., Kahhila I, 198).
— Gazaliyyat

Micro- Atwmad-i Jim, 1049 or 50-1141.
fiche Rawzat al-muznibin va
8/ /.hta$nif—1 Abu Nasr Aty
bih Zhandahpil ; b3 mugibalah va tashih va
mugaddamah va tawgihei 411 Fagil. - [Tehran] ;

Jannat al-mushtagin
mad-i J3m Nimiql, mafriif

madde

88931957

A. Br.
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M. L.
T. A.
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Gam Zanda . 3
3. Ahmad G};“/‘ ba-kosisi Ahmad Karami. -

trivat-i Ma, (1986 = 1365 hs) - 484 S
halt: Gedichtsammlung.

m

- In arab. Schrift, per

564. JaraL al-DinN Yusor-e A, J. Fard'ed-e Giydsi, vol. 1. Fi rasa’il al-saldtin

Bag :

sl B yme a.:;-r;lfj U A0

Nafiz Paga nr. 399/3 (yap. 158 b-229 b, ist. 825 h.).

— Risala dar-tasavouf
Basg :

Nafiz Paga nr. 399/1 (yap. 1 b-37 a, ist. 825 h.).

...JLS-“G - --*jf—-d‘ bl&dr.li:_,aj...

ma® al-mulak wa l-wuzard’, mostamel bar 144 nime, Mo'ayyad Hesmat, éd.
Téhéran, 1356, Lx1-839 p. Entefarat-e Bonyad-e Farhang-e Irdn, 260.

Premier des quatre volumes annoncés, voici le commencement de I’édition d’un recueil

de textes importants pour le soufisme, I'histoire et la littérature. L'auteur qui a rassemblé
ces textes appartenait a la famille de Seyx Ahmad-e Jim (le célebre maitre soufi Zandé
Pil, 441/1049-536/1141) et c’est tout naturellement qu'il a d’abord cherché a réunir les
documents des maitres de sa famille, mais en y incluant tous les autres documents qu’il ]
possédait, dont certains ont valeur pour I'histoire générale de I'Iran. 1l a dédié son travail /

au ministre Qiyas al-din, de la cour du timouride Sahrox, et 1'a achevé en 841/1437.
M.T. Dane$-Pazuh avait décrit Vouvrage de Yusof-e Ahl (Fehrest-e nosxe-hd-ye xaiti (...)

ddnesgah-e Tehrdn, vol. 14, 1340, pp. 3710 4 3794), contenant 452 lettres et documents et

existant en six manuscrits. C’est ce genre de publications, faites ici avec grand soin (et com- ' ' ' ’
portant lexique et index des noms propres), qui peut enrichir et modifier sensiblement nos '
connaissances dans les domaines concernés.

C.F
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AHMAD-E JAM, in full SEHAB-AL-DIN ABO
NASR AHMAD B. ABU’L-HASAN B. AHMAD B.
MOHAMMAD NAMAQI JAMI, a conservative Sufi
with unreserved loyalty to the Sarf“a (b. 440/1049 in
Namaq, near TomSiz, Khorasan; d. 536/1141 in
Ma “addabad on the outskirts of Jam, which today,
thanks to his tomb, is called Torbat- [Sayk-e] Jim).
Although he claimed descent from the line of Jarir b.
‘Abdallidh al-Bajali, a companion of the Prophet, he
had a distinctly non-Arab physiognomy (EF, p. 283)
and an unusually original and thoroughly native sound-
ing quality to his Persian. The nickname Zandapil, “‘the
colossal elephant,” expressive of both his appearance
and religio-social conduct and mentioned first by
Hamdallah Mostawfi, goes back to his own lifetime
(Biizjaoi, p.26). In his youth Ahmad enjoyed some
formal schooling, and the claim to total lack of
education forwarded by himself (Magamat, p. 357) and
his biographer Mohammad Gaznavi is meant to credit
him with supernatural knowledge. At the age of twenty-
two, while immersed in the pleasures of a loose life,
Ahmad experienced a miracle which led him to de-
nounce worldly interests and spend the following
eighteen years in the secluded mountains of Ndmagq and
Bézad, undergoing self-imposed hardships, meditating,
and studying. At forty (?), ordered by God, he left the
solitary life and embarked on a long career devoted to
preaching, combating sin and irreligion, spreading
orthodoxy, teaching Sufi followers, and writing books.
He traveled to many nearby towns and villages includ-
ing Nigabur and Herat, and once made the hajj.

As a Sufi Ahmad stands rather alone, unrelated to
any known order of his time. His pir, Aba Taher Kord,
an otherwise unknown figure, appears in several stories
of Ahmad’s early period (repeated in the Nafahat of
Jami) to fill a gap and is quickly abandoned. The
attempt made by Gaznavi to present Ahmad as the
legitimate successor of Abi Sa ‘1d Abi’l-Kayr is base-
less. He built a mosque and a kdnagah in Jam, his
permanent residence. His contact was mostly with the
local population and minor dignitaries, only rarely
including a figure as distinguished as Fagih
Mohammad b. Mansir Saraksi-revered by
Sand’T-with whom Ahmad clashed in a hostile conflict
for personal recognition. Sultan Sanjar was the one
great exception: He allegedly had conceived a particular
liking for Ahmad who in turn devoted his RawZat al-
modnebin to him. Two extant letters to Sanjar, one
defending Jam's inhabilanis i a raiher fearless ione
and the other answering Sanjar’s question about the
“signs of God’s friends,” support this report (Gaznavi,
Magqamat, pp. 60, 337).

Abmad is portrayed by Gaznavi as meddling in
everyone’s affairs, destroying vats of wine and musical
instruments, and punishing sinners and forcing them to
repent, but this does not correspond to the impression
left by his books, where he appears gentle and ready to
forgive a whole life of sin and corruption if only the last
breath is taken in repentance. He constantly warns
against hypocrites, who disguise themselves as “alem,

qazi, mofti, faqth, Sufi, Koran reciter, etc. His dis-
cussions concern ordinary subjects of Sufi practice and
religious morality, hardly ever touching on sophisti-
cated questions of philosophy or theology. (For a listing
of his more important topics, see “A. Fazel’s introd. to
Rawzat al-modnebin, pp. 68-69.) Writing in the simple
though penetrating style of sermons, he often repeats -
himself, even word for word, in his different books. He
must have impressed certain simple believers with his
religious zeal and demonstrations of power and au-
thority; they in turn imagined the wild miracles re-
corded in the Magamat but practically unsupported by
Ahmad’s own writings. Unlike other famous mystics,
his appeal to scholars and poets remained minimal;
‘Attar never mentions him, though he practically
followed in his footsteps and, one feels, should have
sensed his presence in the air.

Ahmad’s works, over 850 years old, are more pre-
cious for their contribution to Persian literary history
than for their teachings. His style is mostly conver-
sational, clear, flawless, rich in rare obsolescences,
abounding in parables and situational examples, beau-
tiful and truly enjoyable to read. His books are
1. Seraj al-sq’erin, 3 vols. written in 513/1119;
2. Mefiah al-najar, 522/1128 (pp. 65-69 unexpected sig-
nificance attached to the figure seven); 3. RawzZar al-
modnebin, 526/1132; 4. Ons al-ta@ ebin, date unknown
(2, 3, and half of 4, edited by “Ali Fazel, were published
in Tehran by Bonyad-e Farhang-e Iran in 1347 8./1968,
13558./1976 and 13508./1971 respectively); 5. Behar
al-hagiga,” 527/1133; 6. Koniz al-hekma, 533/1139;
7. Resala-ye Samarqandiya, a collection of several let-
ters in answer to questions (partly-printed in Magamazr,
pp- 329-47). Of the remaining five books mentioned in
sources, no mss. have been discovered. (M. T.
Danespazith has given the headings of the chapters of
the existing seven works with brief selections of impor-
tant samples in FIZ 16, 1348 5./1969, pp. 240-325). A
divan of poems, mostly gazals, with the pen name
Ahmad or Ahmadr is attributed to him and has been
lithographed several times in India. Ahmad certainly
wrote poems; the authenticity of the printed text,
however, is at least partly questionable (see Magamat,
introd., pp. 52-67).

Ahmad married eight wives and was survived by
fourteen sons, some of whom became famous, wrote
books, and carried their father’s tradition ahead. A few
generations later, his descendants were widely spread

housan ds. In 840/1436 about
1000 of them were living in Jam, Nigabir, Herat, and
some nearby places. They met with particular good
fortune in India: Homayun’s mother as well as his wife,
i.e., Akbar’s mother, to mention just two examples,
belonged to the great Jami family (Magamai, introd.,
pp. 67-71). Rulers of the Al-e Kart dynasty (8th/14th
century) greatly respected them and entered into kin-
ship with them by marriage. Numerous kings including
Timir, Sahrok, and Shah ‘Abbids are said to have
visited Ahmad’s grave and contributed to the complex
of educational and religious buildings on its site. The
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Boyle, J.A.«Dynastic and Political History of the I-Khanss, The
Cambridge History of Iran, Cambridge, 1968,vol. V; Grousset, René,
L' empire des steppes, Paris, 1948, Howorth, H. H., History of the
Mongols, London, 1888; Iranica; Minorsky, V..«Roman and Byzun-
tine Campaigns in Atropatenes, Iranica (Twenty Articles), Tehran,
1964; Spuler, Bertold, Die Mongolen in Iran, Leiden, 1985; Sykes,
Percy, A History of Persia,London, 1969.
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A BIOORAPHY OF SHAYXH ABMAD-I.JAM
‘ By W. IVANOW

| 1
! TN the autumn of 1915 T found at Bukhiri a few Jeaves
© of & Persien MS. forming part of an unknown work
devoted to the biography of the famous saint Shaykh
Ahmad-i-Jam, surnamed Zindah-Fil!  There were ouly
thirteen leaves, 23 by 18 and 16 by 13'5 cin., written on
old Oriental puper, eighteen or nineteen lines in a page, in
o comparatively elecant old character (like that of MSS.
copied at Heidt). This MS. was copied apparently in
the tenth or eleventh century am.  (The first page is
written perhans with o different qalam, but the hand
seems to be tie same as in the other parts.)

‘The beginning, perhaps a single leaf, ns well as the end
are lost, but the whole work cannot be very lengthy,
considering the style of the parts preserved and some

! For scanty materials on his biography, mostly based on Jimi's article
in Nufuhdt, see Sprenger, Catalogue of the Library of the King of Oudh,
vol. i, pp. 323 . ; Rieu, Catalogue of the Library of the British Museum,
p. 861 ; H. Ethé, Catalogue of the India Office Library, p. 568 ; Cata-
! logue of the Bankisore Library, vol. i, p. 30; also Grundriss der Iranischen
: Phalologie, p. 284, Ovientul works, (a) edited : Dawlat-shih, ed. E. (.

Browne, p. 348; Mujilis-ul-*Ushshiq(Nawalkishor's edition at Cawnpore),
{ pp-70-3; Habib-us Siyar (Bombay, 1857), vol. ii, p.71; Majilis-ul-Mu’minin
! (‘Tebriz ed.), p. 2t2; Ateshkaduh (Bombay, 1277), p. 73; Bistin-us-
i Siydhat (Tehridin ed.), p. 197 ; Majma‘-ul-Fugahd (Tehran ed.), vol. i,
: p. 675 Riydd-ul-"Ariiin (Telrin ed., 1305), p. 31; Tard'ig-ul-[lagi'iq
i (Tehriin ed., 1316), vol. ii, p. 261. {b) In MSS, : Shach-i-Nafahit by
: ‘Abd-ul-Ghafir Livi; MS. in Asistic Musenm ut Petrograd ; Ivanow's
Bukhara Collection No. 031 ; Sullum-ns-Suinuwitt in the same library ;
also Lagl-Awhuadi, Huft-Iglim, Safioat-ul-Auliya (by Dara- Shikah—
there is an Indian litho. ed.), Riyad-ush-Shu‘ard, Khildsat-ul-Afkar,
Subuf-i-Ibruhim, lMakhean-ul-Ghard'ib, ete.



AHMAD-I JAM

the tribe’s historic chiefs, in this case the
Stdiya Shaykhs.

Much sought after by contemporary
scholars, especially Europeans, the his-
torical, geographical, and ethnographic
chapters of the work—which the author
describes as a fadhyil (supplement) to in-
dicate its secondary importance—offer a
wealth of detailed information about the
situation of the Arabic-speaking commu-
nity at the time immediately preceding
colonisation, an era—with its geographical
construct, the nation of Mauritania—that
Sidahmad did not live to see. The author
attempts to answer the question whether
Shingit is a part of Sudan (“the black
[lands]”) or of the Maghreb (422-4). He
lists the ethnic characteristics of the region’s
inhabitants (475-7), offering an analysis of
the two ruling classes, the zawaya (religious
scholars) and the fassdn (warrior politicians)
(478-509), explaining the characteristics of
the two languages used—the klam aznaga
(Berber) and the lughat al-hassaniyya (Arabic)
(511-7y—and inventorying the region’s ani-
mal species (533-6); he also writes about
sickness and health (538-40), as well as
witchcraft (541).

That al-Wasit was a successful work is
indicated by its reissue in 1958 (Cairo,
Casablanca), m 1961 (Cairo), and in 1989
(Cairo, Nouakchott). Sidahmad scarcely
outlived the publication of his book: he
died in Cairo in 1331/1913. He also
authored a poiemic work, which has never
been published, in defence of Sidi Ahmad
al-TyanTt (d. 1230/1815), the founder of
the fariga of which he (Sidahmad) and the
entire Idaw ‘Alf tribe were members.

BiBLiogrAPHY

‘WORKS BY AEMAD B. AL-AMIN AL-SHINQTTT
Al-mu'allagat al-‘ashr wa-akhbar shu‘ara’iha, Cairo
n.d.; El Wasit. Littérature, histotre, géographie,

51

meurs el coutumes des habitants de la Maunitante,
par Ahmed Lamine Ech Chenguity, extraits traduits
de Uarabe par Mourad Teffahi, Saint-Louis, Sene-
gal 1953; al-Wasit fi tardjim udaba’ Shingit, ed.
Fu'ad Sayyid, Cairo 1409/1989.

StupiEs ‘

Abmed Baba Miské, Al Wasit. Tableau de la Adau-
ritanie au début du XX sidcle, Paxis 1970; Abdel
Wedoud Ould Cheikh, Les perles et le soufre.
Une polémique mauritanienne autour de la
Tijaniyya (1830-1935), in Jean-Louis Triaud
and David Robinson (eds.), La Tydniypa. Une
confrénie musulmane & la conquéte de UAfrique (Paris
2000), 125-64.

Constant Hangs

Ahmad-1 Jam

Abii Nasr Ahmad-i Jam (i.c., from
Jam, a village in the mountainous re-
gions of central Afghanistan) Namaqi
(440-536/1048-1141) was a significant
sixth/twelfth century Persian Saff closely
involved with the Saljiiq sultan Sanjar (d.
552/1157), who left behind an impressive
shrine and legacy. He was born in Namagq,
a small village near Tarshiz in Kiahistan.
Ahmad-i Jam’s numerous honorifics include
Shaykh al-Islam, Qutb al-Awtad (“Pole of
the [four] saintly props™), and, curiously,
Zhanda Pil (“the giant elephant”). His
hagiography claims that he spent his youth
in a drunken stupor (a fairly common trope
in Soft literatufe), a stage often referred to
as a period of moral depravity ( fasad). The
turning point in his life came as he was
riding on a wine-carrying donkey, when he
had an experience not unlike that of Paul
of Tarsus on the road to Damascus. He
claimed to have heard a divine voice and
repented of his corrupt lifestyle, whereupon
he retreated into a life of solitude for twelve
years, devoting himself to ascetic exercises.
This repentance/conversion is depicted
in a typically emphatic fashion in later

THE ENCYCLOPAEDIA OF ISLAM THREE,
2009/1, LEIDEN 2009. '
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Lumia' = REYNOLD ALLEYNE NICHOLSON: The Kitdh al-Lumd' fi'(-Tasawwuf of Abit Nasr
‘Abdalldh b. ‘Al al-Sarrdi al-Ttsi, edited for the First Time. .., ¢ Gibb Memarial Series»
22, Leiden~London 1914.

Magamat—1 Sayp wl-islant = A. J. ARBERRY: Jami's Biography of Ansdri, in « The Islamic
Quarterly », 7, 1963, 57-82; Magdmdi—i Sayh ul~islam. .. ‘4 bdullah—i Ansdri-i Harawi,
ed. Fikri-i Salgiqi, Kabul 1343.

MASSIGNON: Kssai? = LOUIS MASSIGNON: Essai sur-les origines du levigue fechnigne de 12
miystique musulmane, nouvelle édition revue et considérablement augmentée, Paris
1954.

Mishdlh ul-hidipa = ‘1zz ud-din Mahmid b, ‘Ali-i Kasink Mishidl ul-
hiddya wa-miftah wl-kifdya, ed. Galdl ud-din-i Huma, Teheran 1323.

Nafehit = Abdurrahmian-—i G am & Nafahat wl-wnsmin hadardr il-guds, od. Mahdi—1
Tawhidipar, Teheran 1337.

Natdig =Mustafd al-‘Ardsi: NVardig al-afkar al-qudsivya jT baydn ma'éni Sark
ar-Risala al-quiayrivya li-Sayl al-isldm Zakariyyd al-Huséri. Balaq 1290.

Quiayri: Riséle=Abu’1-Qasim ‘Abdalkarim b Hawidzin al-Qu-
Savri: drrisila al-gusayriyye. mehrfach in Kairo gedruckt. Ich verweise auf die
fardgin und abwdb. Kommentare sich Nard'ig. Persische Gbersetzung: 7 argumma—i
Risidla-i quiavrivve, ba tashihat w istidrdkdt, ed. Badl® uz-zamiin- i Furiizimfar,
Feheran 1967.

Rughensis opera philosophica = Abi Bakr Mohammadi filii Zachariae Raghensis (Razis)
opera philosophica fragmentaque quae supersunt collegit ct edidit Paulus Kraus. pars
prior, Cahirac 1639.

Sahlagi=Anirmin kalimdt Abi Tayfir, nass gayr mansir. .. yuwnsadu ila ‘s-Sahlagi,
in‘Abdarrahmian Badawi: Setahd? as-sifivya, Kairo 1949, teil 1.

Sakwd (I-garit) = Sakwa-l-garié. .. de ‘Ayn al-guddt al-Hamaddni (+ 525-1131), &ditée
et traduite, avec introduction et notes, par Mohammed ben Abd el-Jalil,
in « Journal Asiatique», 216 (1930); ‘Afif ‘Usayran: Musanpnafit-i ‘Ayn
nul-gudat-i Hamadani, Teheran 1962, bd 1, teil 3.

Sa‘rani: Tubagit=‘Abdalwahhdab ad~Sa‘rani: dftabagdt al-kubrd, Kairo
1355.

Sulami: Tubagit=Aba ‘Abdarralmian as-Sulami Zabagal as—-sufivya,
cd. Nar ad—din Sariba, Kairo 1053; JOHANNES PEDERSEN: b Abd al-Rafimdn
Muhwnmad b. al-Husain b. Muhammad b. Misd al-Swlami: Kitdb fabagal al--siifivya,
texte arabe avec une introduction et un index, Leiden 1960.

Tudkira = The Tadhkirati'l-dwliyé (« Memoirs of the Saints») of. .. Faridi'ddin ‘Aitdr,
ed.... by Reynold A. Nicholson. .., with a Critical Introduction by Mirzd Mubammad
b. ‘Abdu’l-Wahhab Qazwini, London-Leciden 19o5-1907.

7idrih—i Bayvhegi =Abu’l-Fadl Muhammad b. H usayn-i Bayhaqi: / -
Tirih—i Rayhagi, edd. Dr Gani et Dr Fayyid, Teheran 1324, Ed. Sa'id-i Nafisi, Teheran [

1319-1332.

Tawhidi: fmtd =Abda Hayyan at-Tawhidi: Amld we'l-mu'anasa, edd.
Ahmad Amin et Ahmad az-Zayn, Kairo 1939-1944.

Tawhidi: Megabasi/ =Abd Hayvyin at-Tawhidri: [lmugdbasit, ed. Hasan
Sandiibi, Kairo 1929.

Zakariyyd al-Ansari==sich Vata'ig.

Zur Biographie Ahpmd-i Gam’s und zur Quellenkunde
von Gami’s Nafahatu’l-uns

Von Fritz Meier, Basel

a) Sayh al-Islam Abii Nasr Ahmad b. Abi’l-Hasan b.
Ahmad b. Muhammad an-Namagqi al-Gami (gest. 536 H./
beg. 6. Aug. 1141 D.) ist uns vorldufig besser bekannt aus der
Geographie als aus der Siifik. Sein Grab hat einer ansehnlichen
Ortschaft den Namen gegeben: Turbat-i Sayh-i Gam an
der StraBe von Maghad nach Harat. Die Erforschung des
Grabmals begann mit J. B. Frasgr (1821-—1822)1) und ist
fortgefiihrt worden von N. pe Kmanixorr (1858)2), P.M.
Syrrs, C. E. Yare und Ernst Diez?); eine kurze Beschreibung
des Ortes geben neuerdings (aus Biichern) V. F. BucENER in
El 4, 967a s. v. Turbat-i Shaikh-i Djam und (aus eigener An-
schauung) ALrons GABRIEL in seinem zwelten iranischen Reise-
buch Durch Persiens Wiisten, Stuttgart 1935, 158. Von moder-
nen iranischen Geographielehrbiichern, die den Ort behandeln,
sei genannt Mas‘Op-1 Kavuan: Gografyday-i mufassal-i Iran,
Bd. 2 (siyasi), Teheran 1311, 196. In der Teheraner Zeitschrift
Mihr, Ig. 2, 1313, 961 hat Mu’ayvap- Tierri die Gedichte
gesammelt, mit denen sich einige Besucher an Tor und Mauer-
wand der Grabanlage verewigten, darunter auch den mit Tinte
an der marmornen Umfriedung (mahgir) des Grabes aufgezeich-
neten Vierzeiler des Mogulkaisers Humayin vom Jahre 951 H.,
der schon in JRAS 1897, 47 von Nev Erias mitgeteilt und

1) J. B. Fraser’s Reise nach und in Khorasan in den Jahren 1821 bis
1822. Ubers. in: Neue Bibliothek der wichtigsten Reisebeschreibungen,
Bd. 52, Weimar 1829, S. 494.

2) Nicoras ps Kuanigorr: Mémoire sur la partic méridionale de
U Asie centrale, Paris 1861, S. 116.

3) Churasanische Baudenkmdler Bd. 1, Berlin 1918, 78 (dort S. 81
ausfiihrliche Zitate aus Knanigorr, Syxes und Yare).
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HESHMAT MOAYYAD

Eine wiedergefundene Schrift iiber Ahmad-e Gam und seine Nachkommen-
(Betrachtungen und Ergebnisse)

Unter allen Menschen, die in der persischen Geschichte der islamischen
Aera einen Namen hinterlassen haben, sei es in der Wissenschaft, Mystik,
Literatur, Religion und Kunst oder unter den Herrschern und Ministern,
gibt es vielleicht niemanden, der eine so weitverbreitete und dauerhafte Nach-
kommenschaft gehabt hat wie der bekannte Sufi Scheich Ahmad-e Gam,
genannt Zandapil (441-536/1049-1141). Ob und in wieweit eine geistesge-
schichtliche Bedeutung diesem « wuchtigen Elefanten » beigemessen werden
kann, ist eine andere Frage, die im Verlauf dieses Aufsatzes kurz gestreift
werden soll. Tatsache ist, dass sein Name seit mehr als 850 Jahren in der
norddstlichen Gegend von Iran, in Teilen von Afghanistan und zeitweise sogar
in Indien mit Ehrfurcht und Achtung genannt wird und er durch Jahrhunderte
hindurch in seiner Stadt, die die Bezeichnungseines Grabes (Torbat—¢ Scheich—¢
Gam) sich als Ortsnamen zu eigen gemacht hat, eine Verehrung und Popu-
laritéit genossen hat, die selten anderen Menschen in der eigenen Heimat ver-
gonnt gewesen ist, auch den bedeutenden Personlichkeiten der persischen
Literatur nicht. Seine Grabstitte war und ist noch heute das Ziel vieler Pil-
gerreisen, und selbst Konige und Welteroberer wie Sangar, Timur, Sahrox
und andere mehr haben nicht gefehlt, ihm oder seinem Schrein Besuche abzu-
statten und zum Ausbau und zur Ausdehnung seiner Anlagen beizutragen.
Ein beredtes Zeugnis fiir diesen weitreichenden Einfluss mag der Besuch
des indischen Mogulkaisers Homayun (1508-1556) darlegen, der 1543 nach
seiner Niederlage im Kampf gegen Sir Sah-e Afghini diese Stitte aufsuch-
te und hilferufend den beriihmten Doppelvers auf der Umfriedung des Gra-
bes von Scheich Ahmad schrieb!. Ein stolzes Bewusstsein der Zugehdrig-
keit zu dieser legenddren Gestalt hat stets seine zahllosen Nachckommen
zusammengehalten, so dass sie alle, wo sie auch wohnten, welcher religiésen
Orientierung sie sich auch nahe fiihlten, und welchen Beruf oder welches

1 Sieh JRAS, 1897, 8. 47.
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146 Recension:

iranica preislamica. Un’altra osservazione ci sia permessa sul titolo stesso dell’opera:
il termine ¢ parsismo » sembra un po’ troppo « preciso » storicamente per un libro nel
quale si parla fra laltro anche del mitracismo romano e dei suoi simboli, dello zurva-
nismo ecc. Lo stesso termine ¢ zoroastrismo » potrebbe essere gia — in questo senso —
troppo preciso. In realtd il libro sembra trattare del simbolismo nella religiosita iranica
preislamica (ampl accenni vi sono, del resto, anche al Manicheismo). Forse sarebbe
stata desiderabile una maggiore precisazione anche di qualche altro concetto, spesso
introdotto, come quello di « personificazione » (pp. 24, 27 ecc.) cosl importante per la
comprensione dei simboli iranici (per i quali il Tempo & un giovinetto quindicenne, per
esempio 1), quello della « divinita » dei Re (in che senso e fino a che punto ? So per espe-
rienza a proposito delle infinite discussioni sulla pilt o meno effettiva « divinita » dei
fondatori di certe sette iraniche mussulmane quanto sia delicato e nuancé questo con-
cetto...): a p. 89, alla domanda: Waren die Konige Irans gottlich ? si risponde, con
assoluta decisione, nel caso dei Sassanidi: « ja».

L’ultimo capitolo, Mazdaismus und Sufismus ripropone ancora il problema della
« continuitiin della religione mazdaica nell’Iran post—islamico. I1 Duchesne~Guillemin,
sembra piuttosto propenso alla tesi corbiniana, pur menzionando con grande esat-
tezza (p. 103) quanto io ho cercato di dimostrare nel mio « Persia Religiosa»; la tesi
corbiniana & accettabile — a mio parere — solo se si identifichi mazdeismo con gnosi
(il che non credo possibile) e se si dia a ¢sufismo » un senso molto ampio, includen-
dovi tutte quelle correnti mussulmane che si ritengano (a torto o a ragione ma ben
spesso secondo a me a torto) reazioni a un ipotetico Islam puro che poi non & mai
esistito. Ma allora quella tesi si trasforma semplicemente in questa (che nessuno
potrebbe negare): 'lslam (iranico ¢ non) ha sublto la forte influenza di concezioni
gnostiche, una delly componenti delle quali & un forte elemento ¢ iranico». Parlare, a
proposito di Suhrawardi, di una ¢« Neu-orientierung» quasi di una riforma del Mazdei-
smo (p. 105) mi sembra piuttosto azzardato: & allora semmai I’Islam stesso che & una
riforma del Mazdeismo, come delle altre religioni « precedenti», da lui assorbite col
suo singolare ed elastico sincretismo, tesi questa cui anche un mussulmano ortodosso
applaudirebbe !

A, BAUSANI

Sadid ad-Din Muhammad Gaznavi, Magdmdt-i Zandapil (Apmad—i Gam). Persian
Text from VI Century A. H. ...edited by Heshmat Moayyad, Teheran, Bongah-e
tarfomé va naSr—e ketib, 1961 (1340 s.)

11 Bongdh—e targomeé va nasr-e ketib (Istituto per la traduzione e la pubblicazione
di libri) pud dirsi senza esagerazione la migliore casa editrice persiana attuale. Sotto
la direzione di un «orientalista » persiano di rara acribia — degno erede della scuola
di un Qazvini e di un Igbal — cio¢ di Ehsan Yar-¢ Sater, essa non solo ha pubblicato
con precisione testi classici persiani e ottime traduzioni di testi classici e orientalistici
europei (spesso, come & avvenuto per esempio per la classica Literary History del Browne
e per il Landlord and Peasant in Modern Persia della Lambton, con laggiunta di note
aggiornative che aumentano il valore stesso degli originali), ma, Jusz but not least, tali
pubblicazioni essa ha condotto con una eleganza anche editoriale piuttosto insolita per
i paesi orientali, ¢ con una raritd notevolissima di errori di stampa, anche nelle citazioni
da lingue europee. i

SRS

Recensioni 147

1l presente testo non la cede in nulla, in queste qualita, agli altri della serie, ed &
opera magistrale del giovane lettore di Lingua Persiana e incaricato di Iranistica presso
PIstituto Universitario Orientale di Napoli, Dr. Heschmat Moayyad, che sta conti-

‘nuando in modo degnissimo l'opera scientifica della scuola orientalistica persiana

sopra menzionata.

Saih Ahmad di Gam (citta del Khorasan presso il confine afghano dalla quale
deriva anche il nome famoso Gimi) vissuto dal 1049 al 1141, fu una importante perso-
nalita di mistico, la cui influenza non si limitd all'Iran (specialmente orientale) ma rag-
giunse, dopo la sua morte, anche I’India. I suoi numerosi scritti sono considerati fra le
prime opere in prosa della letteratura persiana e pertanto la sua importanza, oltre
che grande per la storia religiosa della Persia, lo & anche dal punto di vista linguistico-
letterario, anche perché vi si trovano vocaboli ed espressioni del dialetto di Herat di
quell’epoca. Delle tredici opere che gli sono attribuite, ne restano oggi solo cingue,
inedite, e un canzoniere, gia stampato, ma che sembra solo in parte autentico. La sua
vita ci & nota soprattutto attraverso le notizie contenute in quest’opera, un cui rias-
sunto era stato fatto conoscere dall'lvanow (in JRAS, 1917) ma che fu scoperta nella
sua interezza solo nel 1938 dal Ritter in una biblioteca di Istanbul. Il manescritto sco-
perto dal Ritter ¢ alla base di uno studio fondamentale di Fritz Meier (in ZDMG, 1943,
97, pp. 47-67) ed & ora pubblicato nella sua integrita e con ampio apparato critico dal
Moayyad. L’autore dell’opera & un discepolo di Saih Ahmad che visse fino alla morte
in vicinanza del maestro ¢ che & quindi, come & ovvio, una fonte preziosissima per la
conoscenza.non solo della vita dello $2i}, il cui santuario a- Gim & tuttora molto vene-
rato, ma anche delle sue dottrine, tuttora imprecisamente conosciute dato che le sue
opere fondamentali sono inedite. 11 Moayyad ha posto alla base della. sua edizione il
manoscritto scoperto dal Ritter nella biblioteca di Nafiz Pasd a Istanbul, ma ha utiliz-
zato anche una parte di un manoscritto della « Preussische Staatsbibliothek v (Ms.
Or. Oct. 3784) che contiene arche qualche storia non cortenuta nel manoscritto di Istan-
bul. Alla sua edizione il Moayyad ha anche aggiunto un piccolo trattato composto dal
figlio di Saibh Ahmad, Sihabu ’d-Din Isma‘il, un trattatello sui miracoli del nostro
Saih, diignoto autore, e una Resalé—ye Samargandiyyé di Saih Ahmad stesso, tutti con-
tenuti nel manoscritto di Istanbul.

Si tratta di un contributo prezioso alla storia della religiosith persiana in periodo
premongolo. L'edizione & condotta con metodo rigorosamente critico ed & preceduta da
una nutrita introduzione in lingua persiana che & in buona parte una rielaborazione
della precedente opera del Moayyad (con la quale consegui il dottorato in filologia alla
Universith di Francoforte): Die Magamat des Gaznavi, eine legendire Vita Ahmad—i
Gam’'s, gennannt Zandapz'l, Frankfurt a. m. 195g.

A. BAUSANI

Zain ad-Din Vasifi, Badi'i' al-waqd’i‘. Kritileskij tekst, vvedenie i ukazateli A. N.

Boldyreva. Moskva, Akademija Nauk SSSR, 1961 2 voll. di 50 + 1375 pp.
_ complessive.

11 crollo degli ultimi resti dei principati timuridi di Persia (specialmente quello dei
Kart di Herat la cui corte fu abbellita da un Gami e da un Nava’i) la crescente potenza
degli ¢ uzbeki» sceibanidi nucleo di quello che sarh poi P'Uzbekistan, la formazione e il
consolidamento del potere safavide e dello sciismo nella Persia, che si isola dall’Islam
centro-asiatico (conservatore in certo qual modo dell’iranismo pre-safavide) e il sor-
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164. Abfi Nasr Ahmiad b. Abt 1-Hasan al—xNiiﬁ;ta’ki (al-Namag) al-
Jamt, called Ahmad i Jam, or Zhandah-pll, the famous mystic, is said
to have been born in 441/1049-50 ‘an«::l to have died in 536/1141-2, A
diwan is ascribed to him in a number of ménuseripts, almigst all of them
of Indian [252] provenance, and none- older 1“‘_han the 17th century,
though one rubizT is attributed to him in the 13th-century Nuz’hat al-
majalis. See also PL 1 p. 950 n. 3.

Mss. of his diwan: Londod LO. 2863 (Dated Ramadin
1069/1659. C(J)umi“us on fol. 56b-68a a collection of poems by his sons
and descendants); 1.0. 4803a (Dated 22 Rabi® T 1100/1689); Or. 269 T
(Rien p. 551. 18th century); Or. 5599 fol. 532-106b (Meredith-Owens
D. 50. Dated 1231/1815. Pictures); 1.0. 910; Cambridge Or. 1556 (2nd
Suppt. 344. 17th century?); Leningrad Acad. B 2307 fol. 1b-28a (Index
1355. Dated 1125/1713-4); Acad. B 128 (Index 1354); Tehran Malik
6053/15 (Munz. 22086, 17th century?); Lahore Univ. I/2 p. 142 (Dated
1109/1697-8); Bombay Brelvi P. #xiv no. 9 (Dated 1076/1656-7);
Lucknow Sprenger 88 (Dated 1080/1669-70); Bankipore 1 23 (17th
century?); Hyderabad Asafiyah I p. 716 no. 451; Calcntta Ivanow 436
(modern); Ivanow Curzon 191 (Dated 5 Jumada IT 1224/1809). Cf.
Munz. 1T 22085-9; Munz. Pak. VII p. 36-8.

-Editions: Cawppofre 1879; 1881, 1885; 1898; Lucknow 1923,

Sharwani, Nuz'hat al-majalis (see appendix IN); Rézi 0 p. 177-9
(no. 667); Hidayat] Majma® I p. 67.8; iH.,‘R‘iydd'pu 513; EP s.v,

‘Ahmad-i Djam’ (F. Meier); Elr s.v, ‘Abmag-e Jam’ (H. Moayyad).

165. al-Shaikh Ahmad b, Muhammagd - the name is followed in

the defective manuseript by a word that looks like ‘al-mim’ and then by
a lacuna - is credited in ‘Aufi’s chapter on the poets of Gthaznah and
Lahore after the time of Sanjar (i.c. after 552/1157) with 2 single poem
which Auff says is “in the manner of Mukhtari’. In fact it is clearly
inspired by the ode in Mukhtari's diwin, ed. Hum#7, p. 512-5. Razi
quotes the same poem, but, {’qrr the reason given below (no. 199, ad
Hamid al-din) wrongly ascribés it to another poet. [253]
‘Aufi 0 p. 412-3; LN s.v. ‘Ahmad’ p. 1356, Khatyam-piir p. 30.

166. Majd al-din “Aiyiiq is represented by one ghazal in ‘Aufps
chapter on the poets of Khurisan after the time of Sanjar (i.e. after

j

552./1157). See also above, p. 78 n. 1,

“Aufl IT p. 354-5; Hiddyat, MajmaIp, 541; Khaiy&m-piir p. 413.
‘ P Ly ,

Blois, Frangois de, Persian literature: a Bio -bigliagraphicalsz_lrvey:poet:rly7 %f;gi
pre-Mongol period, London 2004. pp. 1"} -2 /4 . ISAM DN:




Ali Fazel. Tehran,

“ -ta’ ebin, ed. ‘
Zhendeh Pil” Ons al-ta’ ebin A e ot

S0, L .ol Pk LXXXII-342 p.; vol. 2: notes,

i+, Tus, 1368/1989, vol. 1: texie persan,
7 paginé 344-704. (Tus, n® 294)
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Pil (littéralement “1'¢1éphant

ommé Zhendeh . t
iire fisme khorassanien. NE en

‘Ahmad Jami (ou Jam) Nameqj, K e o

terrifiant’™), est un des plus grands matires Sp

440/1048, mort en 536/1141-42, il nous a laissé une oeuvre d’une importance capitale que le
savant iranien Dr. Fazel s’est donné pour tiche, depuis déja plusieurs décennies, d’éditer, de
présenter et d’analyser. Nous lui devons les éditions critiques de Miftah al-Najar (Téhéran,
Bonyad-e Farhang-e Iran, 1347/1968) et de Rawdat al-Mudhnibin (Téhéran, Bonyad-e
Farhang-¢ Iran, 1355/1976) et il prépare actuellement 1"édition du Kunuz al-hikma et de Siraj
al-sa’irin, ainsi qu’une volumineuse monographie sur la vie et I’oeuvre du maitre de Jam. Sur
celui-ci on peut trés utilement consulter les notices que lui ont consacrées Abu’l-Makarim b.
*Ala’ al-Mulk Jami dans sa Khulasat al-Magamar (Qandahar, 1335 q./1916) et Nur al-Din
‘Abd al-Rahman Jami dans ses Nafahat al-Uns (éd. Towhidipur, Téhéran, 1336/1959) et
surtout sa *‘biographie™ intitulée Magamat-e Zhendeh Pil, écrite par Sadid al-Din Muhammad
Qaznawi (éd. H. Mo'ayyad Sanandaji, Téhéran, 1340/1962). L’article de W. Ivanov, “A
Biography of Shaykh Ahmad 1 Jam” (JRAS 1923) est maintenant passablement dépassé; le
savant russe a également consacré une notice a l'ouvrage qui nous préoccupe ici dans son
Concise descriptive catalogue of the Persian Mss in the collection of the Asiatic Society of
Bengal, Calcutta, 1924 (au n® 1169). Uns al-Ta’ibin wa sirat Allah al-mubin {“L’intimité des
repentants et la Voie claire de Dieu”) semble &tre I'ouvrage le_plus volumineux de I’A., et on
y trouve un exposé complet et systématique de ses enseignements (A. Fazel en avait aupara-
vant édité les 20 premiers chapitres, Téhéran, Bonyad-e Farhang-¢ Iran, 1350/1971). Ecrit, ou
plus probablement dicté, & la fin du 5° ou au début du 6° 5. de "'Hégire, dans une langue fort
belle, simple et dense, le livre se présente en 45 chapitres ol le maftre répond a 45 questions
que les disciples avancés sont censés se poser: “Qu’est-ce que !'intelligence et qui est intel-
ligent?”, “Qu’est-ce que I'Eveil et qui est éveillé?”, “Qu’est-ce que la Voie et quelle est la
Monture?”, “Qu’est-ce que la Vision, qu’est-ce qui est Vu et qui est le visionnaire?”, etc.
Les réponses se présentent comme autant d’oecasions pour des développements fort intéres-
sants d’un des plus originaux enseignements du soufisme iranien. MAAM,






