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Hazrat Umm Salmah related one day she was sitting with the
Holy Prophet along with Hazrat Maimunih (Hazrat Aisha
according to another version) when Hazrat Ibn Makturh, who
was blind man called on the Holy Prophet. The Holy Prophet
told them to observe Purdah from hjm. Hazrat Umm Salmah
said: “IS he not a blind man'?  Neither will he see us, nor
recognise us.” 'The Holy Prophet said : *“Are you also blind ?

Do you not see him.”’ - ‘e » - (Tirmizi)

_ Indeed, all the disputes about 'the'veil $pring from hypo-
crisys *A ‘person who is conversant' with Qur’an, Hadith and
Islamic history cannot dare deny the fact that.Shariah enjoins -
on the woman to hide her face from the other people, and this
has been the practice of the Muslim women even since the time
of the Holy Prophet hi‘x\nf‘self which was the time of highest moral
purity and discipline. It is all the more needed now when the
society is at the lowest ebb. Though the veil has not. been
described in shape in the ‘Qur’an, it is Quranic in spirit. The
- Muslim women living at the time of the Holy Prophet to -whom
the 'Qur'an was revealed had madeita regular part of their
dress outside the houses, and even at that time it was called
_ Nigab, the veil. 'But people enamoured of . Western concepts of
‘progress’ and ‘civilisation’ cannot sincerely follow a religion that
prohibits its women from’bécoming society girls which inculcates .
_ Haya (modesty), chastity and which forbids the queen of the
house to become the "“Object of Beauty” for others outside the
house.  The things which are held as highly important and
valuable in the West are indeed of little or no value in the eyes
of Islam and:vice versa s ;v © o 0
“And (He commandeth you, saying) : This is My straight
path, .50 follow. it,  Follow not other ways, lest ye be
parted from this way.  This hath He ordained: for you,
that ye may ward. off evil. - (Al-Quran 6 : 154)

DO NOT GET ENGROSSED IN WORLDLY
TRASH o

Umar bin al-Khattab narrated : The Messenger of Allah-

93

was lying on the mat and there was nothing between him and -
that (mat), and under his head there was a pillow made of
leather and it was stuffed with palm fibres and at his feet were
lying a heap of sant tree (acacia nilociica, meant for dyeing)
and near his head was hanging a hide. And 1 saw the marks
of the mat on the side of Allah’s messenger (may peace be upon
him, and so I wept.. He said : What makes you weep ? I said :
Messenger of Allah, the Khusrau and the Caesars (Persians and
Romans) spend their lives in the midst of (luxuries), whereas
you being Allah’s Messenger (are leading your life in this pover-
ty). Thereupon Allah’s Messenger (may peace be upon him)
said : Don’t you like that they should have riches of their
world, and you have the Hereafter. (Muslim)

In this context the Holy Qur’an says :

“Lo! Allah will cause those who believe and do good
works to enter Gardens underneath which rivers flow :
while those who disbelieve take their comfort in this life
and eat even as the cattle eat, and the Fire is their
habitation.” (47 : 12)

This does not however mean that a Muslim is destined to
lead a life of want and poverty in this world and a non-Muslim
a life of plenty and luxury. What it implies is that a Muslim
should live up to the higher ideals—salvation in the Hereafter—
and should not run after petty ends of the material world. A
Muslim should always keep before him the lofty spiritual heights
and should not allow himself to be entangled by the snares of the

- worldly life. It is quite natural to conceive that a person who

has the goal of eternal salvation before him cannot attach any
importance to material things. On the other hand, the person
who looks upon the material comforts and worldly riches as the
highest achievements of his life is spiritually impoverished and
a great loser in the Hereafter.

The Qur'an aptly records the conversation between the
dwellers of Paradise and the inhabitants of Hell where the latter
narrate their shortcomings and misdeeds which drove them to
the Hell-fire in these awe-inspiring words :

" In Gardens they will ask one another concerning the



BEKIR KARLICA i

Dokuzuncu sekilde ise Saatin kag oldufiunu maymunlar belirlir. Ortasin-
da siitun olan bir samdan bulunur ve samdanm alt kisminda bir dogian

ver.alir. Doganin sirl1 ve bast o yiikseltiye dayalidir. Dogganin sadece alt ga-,

gasi hareket eder, Dofanmn saf yamnda ise bir tekne iizerinde sag ayafimin
{istiine ¢bkmiis bir adam, adarmin avucunda kii¢iik bir ok bulunur. Okun basg
tarafinda ise yuvarlak bir daire iizerinde bir maymun oturur, Maymun dizini
sol eliyle gopsiine ilistirmistir. Maymunun yiizii siituna doffrudur, Maymunun
eli boslukta ve bas parmai yiikseltinin iizerinde iki viiz on sekiz tane nokta
bulunan isaretlere temas etmektedir. Her onbes nokia arasinda sirayla saat-
ler yazihdir.

. ifade ettigi anlama gelince; ilk aksam samdan yak 'ir, oturan adam da
muntazam sekilde harcketlerle maymunu yukariya dogru kaldirir. Ve may-
munun parmaji saatleri gisterir. Ve her saat bagi dogamin agzindan bir bilye
Sniindeki tabaga diiser. Ve her saat basi maymun dirck iizerindeki isaretler
dogrultusunda yiikselir.

" Onuncu sekil ise yaklagik olarak bunun aymisi olmakla beraber fark: su-
dur: Ortadaki yiikseltide on dirt kapt yer alir ve her kapmin ikiser kanadh
bulunur. Her saat bast dofanin agzindaki bilye tabaga diisiince kapmnn ka-

natlart acalir ve icinden istenilen sekilde yapilan bir adam cikar ve saatt

gosterir. .
Baska bir makalede periye kalan sekiller tizerinde bilgi vermeye caliga-
cafiz. Eserin bir kag niishasinin bat: kiitiiphanelerinde bulunmas: ve Ayasolva
kitaphigindaki niishalarndan bir kisminmn arasinda resim ve sekil bulunan
sayfalarin kopariimis olmast bati diinyasinin bu escrle fazlasivia ilgilendigiini

gosterir. Ihrahim Hakki Konyalimin belirttifine gire Kitapta tammlanan ma-

kinelerden bir kag tanesi Alman proflarindan Widemann taralindan  yapil-
mis ve basan ile ¢alistinlmistir, Ve bu makineler halen Almanyada Erlangen
Universitesinde bulunmaktadir. (13) :

@Iamil Dergisl < s (1934)

Dergl [ Kizap

g 275-2Y5.

Ritipheneds Meveuttss

(13) Bilim ve Teknik dergisi, Nisau 1974
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ISLAM?DA
DUNYA-AHIRET DENGESI

fsmail Liitfi CAKAN
— Amasya Merkez Valzi —

ensei 11ahi olsun, insani olsun «din» diye bilinen hak ya da banl inang
M sistemlerl; mutlika bir diinvadhirel, hayat-memit giriigii getlrmisler-
dir. Her din kendisine inananlari, getirdigl bu goriise bagh kalmaya,
diinya ve Ahiretl Gfrettifl gibi anlamaya, hayair tanttifa bicimde yasamaya
cafirnmsgtir.
inangsiz insan olanuyacafi lemel prensibi uyarinca, Hz Ademden bu
yana, her insan kendi zamamadaki hayat goriislerinden bivini uygulamms dte-
ki hayata ylece gitmigtir. Bundan sonra da by, biyle olacaktir, Bu gergek,
dogum ve Bliim olaylar1 kadar defismez ve kat'idir,

_Iste bu mutlak gergegii, dinler velpazesi icinde son defa Istamivet deger-
lendirmis, kendine has hayal gériisiinii, diinya-dhiret anlayisgim kesinlikle be-
lirtmigtir. Miisliimanlar da kendi giriisiince vagamakla gorevlendirmiglir,

Ashnda en miikemmel hayat giriisiiniin en miitekamil dine ait olmast ak-
1i ve manhiki bir kuraldir. Ancak biz, pesin ve kesin belirttigimiz bu akli zo-
runfulukla vetinmeyip delillerle bwiu isbat etmeye cahgacagiz.

Kargilagtirma imkanmmn dogmast  igin-once ve ozetle-Islam’dan incekd
dinlerin goriislerinin genel bir degerlendirmesini yapacak sonra da lslam’

mn goriisiinii acikliyacagiz.
1 — ISLAM DISI HAYAT GORUSLERI

A — YAHUDILIGIN GORUSU:
Tek ciimle ile ifadesi: «BENIM MEMLEKETIM, YALNIZ BU DUNYA-

DIR»
Bu giriig aym zamanda Materyalizm'in dc benimsedii ve giiniimiizde
hemen biitiin diinyayt hakimiyetl altina alan maddecl bir goristiir,

Z - ¢ .

1tz Musa'ya; « T&éﬁ;;‘.t\\t/;\ Allaln ayan-beyan bize giister!» (1)
teklifinde bulunan Israilogullars, Yahudiler; tarihi maddeciligin ik {emelle-
rini atmslardir. Kur'ana Kerim ve Tevrat'm bildirdigine goére (2); Samirl
adimdaki dokiimeii Yahudi Hz. Musa'mn emir alinak iizere 40 giinliigiine Tur
Daj'na cikigmm firsat bilerek, dteki yahudilerden femin ettigi altmlardan,
ses c¢ikaran bir buzagt heykeli yapms; «iste sizin de Musa'min da (anrst

(1) en-Nisa; 153 o
(2) Dlkz. Tevrat, Cikig, Bab; 32
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- “early Arab life an
not:to exceed,‘the limits of-

-'.,'Q‘T"Acgordmg. o t;hgf}%acceptéd ;v;ke“;‘,{ft‘héré"‘éiqst 2 sharp':contrast
. between: the ‘spiritual and ethical foundations of pre<Islamic Arab

~ able to discuss details here; for the time being, see below, p. 34. :

' In this stu;iy

life and the religion:founded by Muhammad. It was Goldziher who; -
in his study *Muruwwa und Din” (Muhammedanische Studien, 1,
p. 1-39), placed this view, which had been current before, on a
scientificbasis; iyt ot oniif S 3'( Sl

Goldziher ‘was undoubtedly correct in interpreting muriwah as
“virtus” ! (cf.'below, p. 322), but the contrast he tries to establish-
between this concept and din, in the sense of “Islamic religion”,?

* Revised from the article published in Hebrew in Tarbiz, vol. 18 (1946/
47), p. 65-88, and in English in Lz Muséon, vol. 64 (1951), P. 317-356.

1 This translztion had already been given in De Goeje's Glossary of Muslim
b. al-Walid's Diwan, p. LXVIII.—In this connection, I would mention an
expression frequent in early poetry, but hitherto disregarded. The names of
certain persons are frequently preceded by al-maru, as al-ma-'u Nip (d«a
Maymin, no. 79, v. 28), al-mar’u Kisr@ (Tabari, 1, 5; 2434. 15), al-mar’u
Tubba* (Hamasut al-Bulituri, no. 1059, v. 4), also al-mar’u dAhmad = Muham-
mad(Ibn Hisdm, p. 995, 10), etc.; cf. further Hebrew k@%§ Al5§# ‘*the man
Moses”. T have 110 doubt that al-mar>u is to be understood here 1n an emphatic
sense: “‘one possessed of muritwah’; it must be assumed that the abstract
noun al-murdwah is derived from al-mar’y in this specific application. The
emphatic meanng of al-mar>u developed from the simple me. ining in much
the same way as fafan "‘hero, knight, fighter” (compare futiuah) developed
from the simple meaning “young man, vir",

2 On the lines laid down by Goldziher, Tor Andrae (Die Persen Mohammeds
in Lehre und Glaube seiner Gemeinds, p. 210) speaks of a tharp contrast
between the “Gesellschaftsethik des altarabischen Stimmewesens’” and the
individualistische Moral des neuen din”. I question the particularly in-
dividualistic character of the concept din in early Islam, without being

1

Al

BRAVMANN, The Si:irimal Background of Early Islam
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nouvelles sur I'implantation du soufisme dans des régions encore mal connues comme Je Deccan
et le Tamilnadu (Y. Kokan, p. 73-85; L.H. Siddigi, p. 237-249) et le Cachemire (M.I. Khan,
p- 86-97) ol fleurit notamment la Nirbabsiyya (A.M. Mattoo, p. 98-113),

Les deux premiers volumes sont riches aussi en données sur les mouvements de réforme
modernes. Notamment sur les « Wakhabr-s » indiens du XIX°® s. (Qeyamuddin Ahmad, vol. 1,
p. 64-85) et sur leurs émules du XX* s. notamment au Kerala (G. Koovackal, vol. 2, p. 64-89),
D’importance majeure est ’étude de Ch. Troll sur la Tabligt jamd'at, mouvement missionnaire
fondé en 1927 a Delhi par Mubammad Iiyas (1885-1944); ce mouvement, qui s’est progressive-
ment étendu hors de I'Inde aprés 1950, est devenu depuis 1970 I'organisation missionnaire
musulmane Ja plus importante dans le monde. Partant d’une traduction commentée de cing
lettres du fondateur, Ch. Troll nous donne ce qui est & ce jour la meilleure étude sur Pesprit et
les méthodes de ce mouvement (vol. 2, p. 138-176).

La théologie et la philosophie occupent la plus large place dans ces volumes. 1 peut s’agir
du kalam traditionnel comme I’étude sur la doctrine de la prophétie et du miracle dans la théo-
logie de Sibli Nu'mani (1857-1914) par Ch. Troll (vol. 1, p. 86-115). Mais le plus souvent on
déborde les cadres de pensée médigvaux pour arriver 4 des synthéses nouvelles. Le ton est donné
par un article de Ch. Troll sur le sens du mot din (vol. 1, p. 178-197); il relate uﬁe controverse
des années 1978-1979 entre d’une part les partisans d’Abii "I-A'la Mawdidi (1903-1979), fon-
dateur de la Jama ar-i Islami; et d’autre part Abii ’I-Hasan ‘Ali Nadwi, actuel dirigeant de la
Nadwatu *I-Ulama’ et ses émules. Ces derniers reprochent aux premiers de mettre au premier
plan les implications politiques de Iislam aux dépens de ses dimensions spirituelles. On est ici
au ceeur du débat contemporain : des penseurs comme Iqbal (1876-1938) et Mawdiidi ont fait
d’un ordre politique et social islamiques une partie intégrante de l'islam; et de Ja capture du
pouvoir un objectif primordial; une telle conception est incluse dans Pidéologie officielle du
Pakistan. Pour les musulmans qui ont choisi de rester en Inde, comme minorité religieuse, la
capture du pouvoir n'est « ni faisable, ni désirable ». Ils sont forcés de repenser I'islam en mettant
au second plan sa dimension politique et sociale pour insister sur ses aspects personnels dans
les croyances, les rites, ]a morale et une spiritualité profondément imprégnée de soufisme. Ces
penseurs indiens modernes sont rarement connus en Occident, sauf peut-étre A.A.A. Fyzee
(A modern approach to Islam, Londres, 1963; et Conférences sur I'islam, Paris, CNRS, 1956).
Deux d’entre eux nous sont présentés par Ch. Troll : Jamal Khwaja (vol. 1, 178-197) et surtout
Syed Vahiduddin 3 qui le volume 3 est entidrement consacré.

Syed Vahiduddin (né en 1909) eut & ses débuts, 2 une génération d’intervalle, une carridre
paralléle & celle d’Iqbal : né dans une famille trés marquée par le soufisme 3 Hyderabad, il fit
des études de philosophie en Allemagne de 1933 A 1937, Mais le paralléle avec Igbal s’arréte
ici; ce dernier construisit un systéme métaphysique et créa une idéologie politique qui est a
Porigine du Pakistan; Syed Vahiduddin, simple professeur 3 I'Université Osmania de Hyderabad
de 1937 4 1961, puis 2 ’Indian Institute of Islamic Studies de Delhi ol il exerce encore, refusa
de construire un systéme métaphysique et de bitir une idéologie. Il se contente d'une « hermé-
neutique » (il emploie ce terme). 11 reconnait comme ses inspirateurs les grands soufis (comme
Muhammad al-Gazili, Galal al-Din Rimi et *Abd al-Qadir al-Gilani) qui lui ont enseigné le
sens du mystére divin (gayb) plutdt que les théologiens. Cette expérience de base, il Ia formule

@S ARALIN 1995

dans les termes dé la philosophie existentielle allemande (il fut trés lié A Rudolph Otto) A Ia

lumiére de laquelle il réinterpréte les concepts-clés de 'exégése et de la théologie classique. I
insiste cependant sur le sens du mystére et de la transcendance; il se garde bien de « démytho-
logiser » complétement Pislam. Cette expérience de base (cet urislam comme il dit) est pour lui
Pessentiel; elle se vit dans le ritucl obligatoire, la méditation du Coran, I'imitation du Prophéte,
les exercices mystiques (dikr) et la rigueur morale. La traduction de cet essentiel dans le concret
doit tenir compte des temps et des lieux : il n’y a pas de formulation intellectuelle intangible,
et I’édifice de la pensée médiévale est largement désuet; il n’y a pas de formulation juridique
définitive et le droit musulman doit étre adapté au contexte indien : enfin il n’est pas lié & un
systéme politique; ses jugements sur les fréres musulmans et sur 'expérience pakistanaise sont
négatifs; en Inde il vaut mieux éviter les alignements politiques sur une base religieuse. Dans son
introduction au vol. 3, Ch. Troll (p. 3-22) restitue les grandes lignes de cette pensée. Il publie
ensuite 17 articles et 7 comptes rendus de Syed Vahiduddin; il donne enfin une bibliographie
sélective de ses autres ceuvres comprenant 2 livres (Indisch-moslemisches Werterlebniss, Leipzig,
1937; et Religion at cross-roads, Delhi, 1980) et 14 articles.

Cette collection nous donne donc une vue unique de ce qu’est ’islam indien, surtout dans ses
aspects contemporains; I’éditeur a pris soin de ne pas faire double emploi avec les ouvrages
existants. L’apparat critique soigné et les index trds détaillés en font un instrument de travail
commode. On ne peut plus désormais faire de recherche sur islam indien sans y avoir recours.

Marc GABORIEAU

. A)\)f\f\g\&}\ (CN.RS/EHESS., Paris)
v

1N ABI 'L-DUNYA, Kitab damm al-dunya, €dité par Ella Almagor. Jérusalem, Institute of
Asian and African Studies / The Hebrew University of Jerusalem / The Max
Schloessinger Memorial Series, 1984, 22 x 15 cm., 267 p. + XLII 4 XXXIX P

L’édition de ce texte difficile, qui semble avoir posé de nombreux problémes de déchiffrement,
a €t¢ menée de main de maitre par Madame Almagor. Le texte imprimé est basé sur trois
manuscrits dont deux sont inédits, celui du Caire et celui d'Istanbul. L’aspect marquant est
Ia rigueur : les variantes incluent non seulement les divergences entre les trois manuscrits, mais
aussi les différences entre la source, Pcuvre d’Ibn Abi ’I-Dunya, et les ouvrages plus tardifs
qui I’ont citée. Les paralléles, assez riches, établissent le lien entre Damm al-dunyé, les ouvrages
antérieurs d’une part tels K. al-zuhd wa'l-ragi‘ig de ‘Abdallah b, al-Mubarak (m. 181/797) et
K. al-zuhd attribué 4 "Abdallih b, Ahmad b. Hanbal (m. 290/930), et, de 'autre, les ouvrages
postérieurs tels Hilyat al-awliya’ d’Abii Nu'aym al-Isbahani (m. 430/1038) et Jhya’ ‘uliim al-din
d’al-Gazili (m. 505-1111); en d’autres termes, les paralléles nous donnent un apergu sur I'évo-
lution de la littérature de zuhd, Bref, ’éditrice a établi son texte selon les régles et les exigences
de «I’Ecole de Jérusalem » dans I'édition, basées sur la rigueur, I'érudition et 1’étendue de
P’apparat scientifique.



54} WILLIAM OF AUVERGNE — WORLD

William of Auvergne 938 (necessity of revelation), 1413 (esoteric the-
ology — comparison with its source: Ibn Sinz), 1678 (concept of
happiness — Arabic roots), 1829 (~ and Ibn Sina: distinction
between being and essence), 2239 (intellect), 6071 (Averroism),
6903 (immortality of the soul — Arabic sources), 7280 (soul), 8594
(impact of Ibn Sina, Metaphysics: “Ex Uno — Secundum Quod
Unum - Non Nisi Unum”), 9014 (Latin Avicennism; Arabic sources)

William of Auxerre 9014 (Avicenna)

William of Conches 5509 (influenced by AbG Ma‘shar and his Aris-
totelian natural philosophy)

William of Ockham 1570 (~ and Liber de causis, st proposition —
interpretation), 2017 (echo of natural causality — critique by muta-
kallimiin), 2313 (double truth), 7181 (Averroism)

William of Sherwood 2281 (impact of Ibn Sind’s theory of predica-
tion of universals) :

Wilton, Thomas 8013 (soul — intellect — Ibn Rushd)

Windelband, W. 4277 (anti-averroistic tendencies)

wisdom 1462 (concept of ~), 1498 (practical ~ — theoretical knowl-
edge — Islamic philosophy), 1741 (~ — moral/ethics — Greek tra-
dition — survey), 2762 (divine ~ and Mu‘tazilite ethics), 3330
(“wisdom” and “oriental philosophy” — Ibn Sind), 3806 (wisdom
literature — nature, scope), 5687 (~ and law: Farabi, Maimonides,
Plato), 7437 (wisdom sayings, Greek-Arabic — Ibn Dawid al-
Isbahang), 8050 (concept of ~ — Farabi), 8634 (Greek — Islamic
philosophy), 8888 (Iranian ~ — Ibn al-Muqafla®); — fikma

Witelo 5256 ‘

withholding of knowledge 3804 (Ibn STna — Greck and Arabic
precedents)

wizdra — Mawardi’s concept 743‘7

Wolfson, H.A. 6433

woman 12 (Ikhwin al-$afa’), 7591 (position of ~ in state — Ibn
Rushd), 7950 (concept of ~-— Ibn Sinad; woman — reason: Islamic
and European philosophy), 9353 (concept of ~ — Islamic philos-
ophy)

wonder —~ thn Sina 5017; — miracles; — mu‘djiza

word of God — corporeality 4828

work - labour

world 1297 (plurality of w. s ~ BiranT ~ Ibn Sina), 1782 (world cycles } “

= Greck ~ Latin ~ Arabic sources), 5268 (world process — dawr —
kator — Abt Sulayman al-Sidjistani), 6327 (w. and intellect in Ibn
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Rushd — identity and difference), 7333 (illusoriness of the w. Sri
Aurobindo — Muhammad Igbal), 7044 (infinity of the w. — Scleucus),
8097 (world — man — God in Islamic thought); - Ibn Sma, Risdla
Jt daf* al-ghamm mun al-mawt and — al-Sakhawi, fnpah (w. is van-
sient and domain of misfortune)
world — coming into being/creation ~ eternity 512 (cternity ol the
W, 1439 (refutation of cternity — 13th century), 2177 (medicval
discussions and Greck-Arabic sources), 2254, 7302, 7350 (post-
Avicennan philosophy), 8097; Abi Bakr al-Razi 6365 (Galen -
criticized by Abt Bakr al-Razi); Abu 1-Barakit al-Baghdadi,
al-Mu‘tabar 7092 (God’s decision and determination); Averroism
= Ibn Rushd; Baconthorpe 2710 (eternity and creation of the
w.); Farabi 202 (coming into being of the w. ~ Mu“tazila and
criticism by Farabi, Ibn Sind and lbn Rushd), 841, 5773 (world
and eternity — Farabi’s refutation); Galen 3284 (~, On medical expe-
rience — cternity of the w.), 6365 (Galen ~ criticized by Ab Bakr
al-Razi); Ghazzall 1526 (w. and eternity: Ghazzalt ~ Ibn Rushd),
4004 (w. — creation — eternity: lbn Sina, Ghazzaly, Ibn Rushd -
monograph, Arabic), 4252 (origin of the w.: Ghazzalit — Ibn Rushd),
4986 (w. and eternity — GhazzalT’s criticism of the philosophers),
5970 (pre-cternity of the w. — Ibn Rushd versus Ghazzalt), 5984
(pre-cternity of the w. — argument from time — Ghazzalt, Takdfit
al-faldsifa), 7729 (w. — creation — cternity: Ghazzalt ~ ‘Al3* al-Din
al-Tusi), 7785 (w. — eternity); Giles of Rome 6158/ 1; Ibn Rushd
202 (coming into being of the w. — Mu‘tazild and criticism by
Farabi, Ibn Sina and Ibn Rushd), 1526 (w. and eternity; Ghazzali
— Ibn Rushd), 1768 (eternity of the w. — Latin Averroism), 2710
{cternity and creation of the w. — Baconthorpe, Averroist?), 2752
(w. and eternity: “antinomy” in Ibn Rushd, Maimonides, Thomas
Aquinas), 4004 (w. — creation — eternity: Ibn Sind, Ghazzali, Ihn
Rushd — monograph, Arabic), 4252 (origin of the w.: Ghazzalt -
Ibn Rushd), 4287 (~ interpreting Aristotle, De caelo — Djami¢ =
epitome), 5970 (pre-eternity of the w. — Ihn Rushd versus Ghazzali);
Ibn Sina 202 (coming into being of the w., — Mu‘tazila and crit-
icism by Farabi, Ibn Sind and Ibn Rushd), 3170 (cternity of the
w. — geology of an eternal world), 4004 (w. — creation — cternity:
Ibn Sina, Ghazzali, Ibn Rushd — monograph, Arabic); Kindf 2127
(w. = God), 7785 (etermty of the w.); Maimonides 2752 (w. and
eternity: “antinomy” in Ibn Rushd, Maimonides, Thomas Aquinas);
Mu‘tazila 202 (coming into being of the w. — Mu‘tazila and
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