GHANI, Kashshaf. - Mystical traditions and voices
of dissent: experiences from Bengal. Sufis and -
Saldfis in the contemparm;v age. Ed. Lloyd Rldgeon.
London: Bloomsbury, 2015, pp. 119-145;253-256.
Outlines the beliefs and practices of an unorthodox"
group in Bengal, Imown as Fakirs, who are assot:lated
with the Sufi tradition.

. MATTT YAVIMLANDIKTAN
30 tisan 2018 SGNEA GELEN DOKUMAN




21 Ekim 2017

40 GHANI, Kashshaf. Mystical traditions and voices L
of dissent: experiences from Bengal. Sufis and 7;
Salafis in the contemporary age. Ed. Lloyd Ridgeon. 6094 z
London; Bloomsbury, 2015, pp. 119-145;253-256.
OQutlines the beliefs and practices of an "unorthodox”
up in Bengal, known as Fakirs, who are associated
with the Sufi tradition.



060042 DIA
FAKR

Madde Yayinlandiktan Sonra Gelen Dokiiman 03.05.2017

Frenkel, Yehoshua

Mutasawwifa versus fugara': notes concerning Sufi discourse in Mamluk Syria .-- Institut Francais
d'Archéologie Orientale, Cairo, 2001 : El Sufismo y las normas del Islam. Trabajos del IV Congreso
Internacional de Estudios Juridicos Islamicos: Derecho y Sufismo (Murcia . . . 2003) / Papers
presented at the IV International Conference ... Murcia. .. 2003)

Edit. y trad. Alfonso Carmona , pp. 291-307,



948 ENER, Mine. Religious prerogatives and policing the -
poor in two Ottoman contexts. Journal of "
\é; Interdisciplinary History, 35 iii (2005) pp.501-511. .

r. ' [Nineteenth century Cairo and Istanbul.] -

348 COHEN, Mark R. Poverty and charity in past times.
Journal of Interdisciplinary History, 35 iil (2005)

. *;)Lfg pp.347-360. [Introductionto themed issue on Poverty
Y and Charity: Judaism, Christianity, and Islam.}

pA=Y Lodle Sy Jadll USs Sl A -

41 a Voo S
— s of R ¢t

R1,9O Pauvreté et richesse dans le monde musulman

méditerranéen. Poverty and wealth in the Muslim

Mediterranean world / Ed. Pascual, Jean-Paul. Paris 2003
Carballeira, Ana Maria. Al-Qantara: Revista de
Estudios Arabes, 25 i (2004), pp.280-283 (S)

o« e
(v o

&y ayNgs lesdpe B o))

L1

Fode

[

R0 {h%é ¢ fj;i}LM Kh— KV o
(O

-
.

L

£19  MAHR.OOF, M.M.M., ‘Mendicants and
_ SRiLawcp Troubadours: Towards a Historical Taxonomy

of the Fagirs of Sri Lanka’, felamic Srudi
T O i (simabad), 304, 1991, pp.sor-1g

1y

1 ]

T S TLS
&Q-,Qool,‘z EALR

Lb.} Irh\ﬂ ‘M‘;\Py‘; J—.—-‘J;aﬂ! s,

v IR E XL U MY -ULWH ,

3 T Rt e e S

j Oy (s o) e RO S ROV, (3L N PE
/ : a Loy Uy, ole

i) e OV a VR (el ol A2 13 gl Byl

— . (¥ it
el )
.
[
i
. 2404 BEN-NAEH, Yaron. Poverty, paupers and poor relief N PO |
R mn Ogtgman Jewish society. Revue des Etudes hujves, = X© 3
0, 163 i-ii {2004) pp.151-192.

[16th-18th century.} = ..\’2;\(\\’\ '



, e
P I
Pty Bally Cppellall vy b dosl
,__,,WS dgma g Wl 65 Ol Gl desme e A5

(afry v1o &y Hls
e
ol el

SN dbiSa B 90 deadl TR\ \mﬂl“{%wm

- dagAd) clalgiadl e Boldiadl \gh ey (gaasr wdaiig

Lq.iz,w L)“; M‘ j..L“ L;'“"k“*‘\-“ aaall C.:w uwbu le

(Li)’:‘““‘) \—.'.\7"‘1’_9—’ L__} 0J,wf» ML.H AJ_)J;;,D L;J .vawx.d\ L;o‘)\,w:}“ J““}QJ\

e VE 2 Goledl caVEYA 5,391 (oaler YR TE o
CY‘ Y (jw\j)-_{)

Cade P G Mi A el Sl e aenibl s
e a.‘:\_a,wqu L‘g}f,aj \.G_x.ni MLLAJQ JADJ\ WL;\A : E\SJ’M BEE Ji;uéfl
ﬂ‘dj?* g_,)_)b q}\ uwwl ’j}l &F—Lw» o g ch L:JQJ\_G_:P‘\Y\

b b3

s

code 1 Lt ol sl e L Lepandl s JipeYl N
e 20 Jaylpally sl slge N e pls 1]

Dyl iy die pbetll Sl st (S5l e o) Lo

di‘}.ﬂi CJJ‘}; CALE gl e 5T LfLﬂ&“ ;5)_3 \.} _,ﬂ; LBBJ_H

CLJJ JL _}_5\}.) Jie LJL_,,/YS aJu 5L9‘J..ﬁ Ls.xw.ﬁ o\SJJ\
ok.‘_ﬁh,‘ﬁ\}“ L“&lj LJ}»,DJ.H L)liaﬁ_p 424};“

u Pl P
sy 5L

£ VAZTN G s
ha N U AP N

m;w g2
e

- ¢ 7@\5_5:05
\/\0 - ) Olnal

AUNW L YAA0 = YEYTLL N

g
RN ERARILE PeV EETRA T AW
sLAUAZ N ELY)

www.awqgafshj.ae

w/‘“ .Aﬁjji'bw\:,
3
g !‘;"LJM AR
AL oL G L
(e e e

N 79 I b




madde

1e)i,8. 9957

:C'£ , S. T - {@L,fyw fu,fu P
T LATOR E O

peil 8. 495
DS 58 T

.
3

Toce

‘.@a L e Alabbin

&Moiugﬁ ve %“(‘ -

\bmg‘“&mﬁgs

;%khang®w& |
m &i ;’m(w { |
(azm[; S\ gt /

(-YVe0)sle (sisu 9
e ol i 0y g 900V

1331 xu_w)‘é Luo\YV s Voo [ VWAY cJ,‘

- MYV-AYD sl o ygiks)
. Fal e wramonorisus
_ §‘? el BPyaa/y/NaFY 58
YAV/AY ;g0
Beyyss du)l &
| w5
b gy 5 e oy oMol £, i
Gl 300 33 83y ] g 550 &y Sl
o cilye 5 4395 coloMad ol Slan 25 L
9 i (gline ol (59 D9d aside plAS
o8 ol jl Gaaiy Jliys (gie g egdle iag)d
Cegige g Olalia (3 (69 Conl 4B) 000 o2
plis o Jl o ) o)l (b 5 Solow 4 bgsys
el |y 800 g o3hs gudsi 1) p3 5 (s By
Sl 03,8

of b Jugs

"OJLU/JE}.‘;)")@F}W—"'D'F -~

) it S g lae ¢, P 3 gt g
we B VPV logll 0082 Ohys Bl
dainly sl gy Coypo 4 9 VPY=10A slio
adljistee o zyglie Sl £S5 93 pliacd
g PAYESY oty 55
27 ﬁ@%%m@ Ak gl 188 (5
o5 § 1855 oo asbiglal ol )3 odsag ]
oy i e S 5 s )3 535 45 2m>
Jgead 3 035155 ol 5 0 @i § Cusdtamisna
e 9 ol iye 0 B8 e g a5 4 (2]
potie ol duslis cymd § o (Fremee )5 P
1y 58 sl 5 ocabia dpi 2ag 5 b8
o (3l g 59 S oo ot By S 0
S8 i g3 ) it 51 &S sy o 20T ol A
5 ol bbb 5 cliole b 51l oley Jele
oo o dle 4 b b Plis ol 4o gl
o3 pl 5 29550 (AT — LB (m — Sl g s
1y 53 0t Gl (adlst B ye 4y LU i
e T ul’)-—"
JS 355 42 3959 5 S35 ot J ey sl 45
ol ply p3 hoee bl 88 CdE> n,«al ()
Sapean lasd 4 ol 13 ot plia 45 Cusl S

BONNER, Michae],

QUran Vi Povenyande(:
fif (2005) }1;;?;{ ’Zaol o tnter Onomics in the

Aisciplingy History, 35




(VA Y aat it saads 4_,:.c;..smu.\.}.u..;.l_,,().;

slas Jas
Tigall Sty S g

*uLp t.Jz.iU g,..._v)i
L5y VI dnald!

\) - *

N Abstract
Y, /
}‘ yd This paper discusses certain types of earlv_Sufi visions (emerged in

3rd/9th century) which involve paradoxes and incompatible

- judgements. It examimes from within such visions in their own context -

. which,the Sufis called “states and stations”. The paper, therefore, deals
first with the states of fear, hope, nearness, security and sadness. Then it
looks into the stations of abstinence ghd poverty to elucidate
contradicting statements by the Sufis through other unequivocal
sayings. The third part tackles three mutually-related concepts:
Futuwwah, freedom and satisfaction. The conclusion is an attempt at
explaining, in general and from a -philosophical standpoint, the
phenomenon of paradex in Sufism.
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TASAVVUF{ BIiR TERIM OLARAK FAKR

Isa CELIK (%)

OZET

Fakr terimi sdzlitkte, yoksulluk, fakirlik, maddi ve manevi bakimdan muhtachk gibi an-
lamlara gelmekte olup cogulu “fukQr”dur, Fakir'in kelime anlam ise, yoksul, aciz ve sikinty
icinde olan kimse demektir. Cofulu fukarddir. Istllahi (terim) anlami, kiginin mevhum olan
varhifindan kurtulmast ve fendfillah’a mazhar olmasidir. Fakir ise, diinyarin peginde bog ye-
re kogmaktan yiiz gevirerek, hakikati, yani kendi varolugunun sirrint sorugturandr. Bir bag-
ka deyigle fakir, her geyden vazgegerek, Allah Teala’mun rizast ve inayetini aragniran sfidir.

Mutasavwiflar fakri maddi ve manevi fakirlik olarak ikiye aywrmugtr. Yahya b, Muaz
(258/872) ve Ciineyd-i Bagdadi (297/909) gibi ilk sifilerden itibaren bu konuya genis yer
vermiglerdir. Hatta sfilerden bir kism fakr’y makamlarin en iistiinii olarak kabul etmigtir.
Ancak, mal mllk sahibi olmak mutasavviflarin igaret ettigi fakra engel defildir. Zira onlarin
kastettigi fakr diinyevi degil, manevidir. Bu anlamdaki fakr diigiincesinin, maddenin dnemiy-
le birlikte yan tesirlerinin de aritifh gliniimiizde, insanlifin huzuru igin bir denge unsuru ol-
ma fonksiyonunu icra edebilecedi dilgliniilebilir.

Anahtar Kelimeler: Fakr, fakir, dervig, fakirlik, acz.

Faqr As A Mystical Term
ABSTRACT

The term “faqr” is defined as poverty, poorness, to be in need of something as regards .
material and spiritual aspects. The plural form of the term is “fuglir”. The lexical meaning
i of the word fagr is poor, helpless and the person who is in distress. Its plural is “fupard”.
This word’s terminological meaning is one's being freed from imaginary existence and atta-
ining “fendfillah”. The poor person is the one who does not run after the world but investi-
gates the reality, that is inquires the mystery of his own existence. In other words, he is “si-
fi" who investigates the Allah's approbation and grace by giving up everything.

SOfis divided poverty “faqr” into two groups as material fagr and moral faqr. The first
s0fis like Yahya b, Muaz (258/872) and Cuneyd-i Bagdadi (297/909) have focused on this is-
sue. Even some of them have accepted faqr as the highest position of the posts. However, ha-
ving some properties and money is not an impediment for being considered as faqr indicated
by some sufis. Infact the fagr they mean is not wordly but spiritual. It can be thought that such
considerations might be the element of balance for humanity in our times experiencing the
increase of by-effects of material whose importance as well as effect is rising.

Key Words: Fagr, dervish, poverty, helpless, poor

*} Atatlick Universitesi {lahiyat Faktltesi Tasavvuf Anabilim Dah Aragtirma Gérevlisi.




Al-Faqr'

By René Guénon

HE contingent being may be defined as one that is not self-sufficient,

not containing in himself the point of his existence ; it follows
that such a being is nothing by himself and he owns nothing of what
goes to make him up. Such is the case of the human being in so far
as he is individual, just as it is the case of all manifested? beings, in
whatever state they may be for, however great the difference may be
between the degrees of Universal Existence, it is always as nothing
in relation to the Principle. These beings, human or others, are
therefore, in all that they are, in a state of complete dependence with
regard to the Principle “apart from which there is nothing, absolutely
nothing that exists”;3 it is the consciousness of this dependence which
makes ‘what several traditions call “spiritual poverty”. At the same
time, for the being who has acquired this consciousness, it has, as its
immediate consequence, detachment with regard to all manifested
things, for the being knows from then on that these things, like himself,
are nothing, and that they have no importance whatsoever compared
with the absolute Reality. This detachment implies essentially and
above all, in the case of the human being, indifference with regard
to the fruits of action as is taught particularly in the Bhagavad-Gita,
and which enables the being to escape from the unending chain of
consequence which follows this action ; it is ““action without desire”
(nishkama karma), while “action with desire” (sakama karma), is
action carried out in view of its fruits.

By this means the being transcends multiplicity ; he escapes, ac-
cording to the expressions used by the Taoist doctrine, from the
vicissitudes of the “‘current of forms”, from the alternation of the
states of “life” and of “death”, of “condensation” and ““dissipation”,*
passing from the circumference of the “cosmic wheel” to its centre

-

The French original was published in Le Voile d’Isis, 1930.

2 That is, the beings of the different states of Manifestation or Existence or, in
other words, of what is represented by “the waters” as a whole, including both
the “‘upper waters” or superhuman states, and the “lower waters” or human
and sub-human states.

3 ‘Abd Allah al-Balyani, Risdlat al-Ahadiyyah.

4 Aristotle, in the same sense, said *‘generation” and “corruption”.
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and which is itself termed ‘‘the emptiness” (the unmanifested) which
unites the spokes and makes them into a wheel”.! “He who has
attained to the greatest possible emptiness”, also said Lao-Tseu,
“will be firmly fixed in repose . . . Returning to one’s root (that is,
to the Principle, which is both primary origin and final end of all
the beings, Alpha and Omega) means entering into the state of repose”.?
“Peace in emptiness”, said Lao-Tseu, “is an indefinable state ; it is
neither taken nor given ; one comes to be established in it”’%. This
“peace in emptiness” is the “great peace” (as-sakinah) of Islamic
esoterism,* which is at the same time the “divine presence” at the
centre of the being, implied by his union with the Principle, which
cannot actually be brought about except in this very centre.

“All the beings manifest themselves to him who remains in the
unmanifested. Being united with the Principle, he is therefore in
harmony with all the beings. Being united with the Principle, he
knows everything through the general higher causes, and therefore
no longer uses his different senses for the sake of particular and detailed
knowledge. The true cause of things is invisible and cannot be grasped
defined or determined. It can be attained in deep contemplation
by him who is re-established in the state of perfect simplicity, and by
no one else”.® “Simplicity” meaning the unification of all the being’s
powers, is a feature of the return to the “primordial state” ; and
here is seen the whole difference that separates the transcendent
knowledge of the sage from ordinary and “profane” knowledge.
This “simplicity” is also what is called elsewhere the state of *child-
hood” (in Sanskrit balya), to be understood of course in the spiritual
sense, and this “childhood” is considered in the Hindu doctrine as
an indispensable condition for attaining to true knowledge. ’

This recalls the corresponding words in the Gospels ; “Whosoever
shall not receive the Kingdom of God as a little child shall in no
wise enter therein”8, “Thou hast hid these things from the wise and
prudent and hast revealed them unto babes.” “Simplicity” and
“smallness” are here equivalents, in reality, of the “poverty” which
is so often mentioned also in the Gospels, and which is generally
very much misunderstood : ““‘Blessed are the poor in spirit, for theirs
is the Kingdom of Heaven”.® This “poverty” (in Arabic al-fagr)
leads, according to Islamic esoterism, to al-fand, that is, to the extinc-

Tao-Te-King, X1.

Tao-Te-King, X VL.

Lie-Tseu. ch. 1.

See The Symbolism of the Cross, ch. VIIL
Lie-Tseu. ch. IV.

St. Luke, XVIII. 17.

St. Matthew, XI. 25; St. Luke, X. 21.

St. Matthew, V. 2.
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FAKIR, derived from the Arabic word fagir (plur. fugard') a poor
person, Le. one badly supplied and in need {to be distinguished from
the conception of miskin i.e. one devoid of all possessions). Besides the
meaning of material poverty the term fagir expresses the notion of spir-
itual need and dependence upon God’s mercy. In the VIIIth century
Moslem mysticism developed the idea that poverty { fagr ) represented a
enit hefore God and would bring divine reward, a belief based on the
alleged saying of the Prophet: ‘al-fagr fakri' (Poverty 1s my Pride). To-
gether with asceticism® (zuhd) self-willed poverty became one of the
principal features of Sufism. the great movement of Islamic mysticism.
Infiltrated into Furopean languages the word fagir Became to denote
an oriental, religious mendicant.
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