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their like who advocated fighting and sep-
arating from those they considered non-
Muslims, the nascent Ibadiyya accepted
the practice of lagiyya (“prudent dissimu-
lation”), rejected the need to emigrate
(that is, to perform hijra) away from those
whom they considered non-Muslims, and
did not anathematise those who refrained
from fighting against those whom they
deemed tyrants. In so doing, they implic-
itly accepted the premise that the commu-
nity might live in secret amidst non-Ibadss.
What is perhaps the earliest formal exposi-
tion on the conditions of zuhiir and kifmdan
comes from an Ibadi sz (“epistle”) that
survives in an Omani manuscript collec-
tion and purports to be from an unknown
Abii ‘Ubayda al-Maghribi to the second
Rustumid smam ‘Abd al-Wahhab b. ‘Abd
al-Raliman b. Rustum (r. 168-188/785~
804; Kashif, 2:320-24). Formulations of
the masalik al-din that count four stages are
first attested by the Maghribt Ibadi scholar
Abt Zakariyyd’ Faysal b. AbT Maswar (d.
fifth/eleventh century), who was a mem-
ber of the North African Ibadi generation
(tabaga) of the late fourth/tenth and eazly
fifth/eleventh century (al-Darjin, 2:364).
The concept of kitmdn also serves the
broader purpose of conceptualising the
flow of Ibadi history as uninterrupted

and, thereby, as connected in an unbro-
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Kulthtm b. Iyad al-Qushayri

Kulthiim b. Tyad al-Qushayri (d.
123/741) was an Umayyad notable and
government official who served as amir
(governor) of Damascus during the reign
of the caliph Hisham b. ‘Abd al-Malik
(r. 105-25/724-43). He also led a large
Syrian army on an expedition to suppress
an Amzigh (Berber) revolt in the Maghrib
(122-5/740-3). He is occasionally labelled
al-QasiT rather than al-Qushayri, which
is likely a scribal error, but could suggest
confusion about his tribal affiliation. As a
Qushayri, he would have been part of the
Qaysl tribal bloc, but as a Qasii, he would
have been part of the Bajila tribe, which
was loosely attached to the Yamani bloc
instead.

Little is known about his tenure as amir
of Damascus. It is even unclear when he
was appointed to the position. Ihn ‘Asakir
(d. 571/1175) records two long, eloguent,
but otherwise unremarkable khwthas (ser-
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to the ecarliest sources of Islamic legifi-*

.macy (Gaiser, Stages, 214-5).
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