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Language, to the presidency of which he had suc-
ceeded Ahmad Lutfi al-Sayyid in 1963.

(3) His writings.

In common with many intellectuals of his genera-
tion, Taha Husayn wrote profusely and on a wide
variety of subjects. He is credited with 1,481 articles
and 61 volumes of original writings (not a few of
which are collected articles). In addition, he edited
eight texts, translated eleven books and thirty articles,
contributed substantially to twenty-one other books,
and wrote introductions to another thirty-six.

In his youth, he wrote some poetry which he later
discounted. On the other hand, not a small contrib-
utor to his popularity was his prose style, for he was
a master of the classical language and a defender of
its purity, while adapting it to new purposes with a
deceptive suppleness and fluency.

It was as a critic that he was most celebrated, for
he produced some major studies and a multitude of
articles covering virtually every period and most major
aspects of classical and modern Arabic literature,
excluding only folk compositions, for he considered
the colloquial forms of the language as corruptions
unworthy of artistic recognition. His aesthetic creed
was never systematically expounded, but the progress
of his thinking can be traced from the early studies,
which claimed scientific rigour and ascribed to social
and psychological factors considerable deterministic
power, leading to an eventual recognition of the crit-
ics’s complete subjectivity. And in this respect, Taha
Husayn was decidedly romantic, prizing the evoca-
tion of emotion as the supreme touchstone of liter-
ary worth.

He broke into the narrative field by retelling tales
from early Islamic sources, but not without planting
into them some modernistic seeds, and later wrote
short stories and sketches mainly bearing on con-
temporary social ills. A more signal achievement was
the first volume of his fictionalised autobiography,
al-Ayyam “The Days”, serialised in al-Hilgl “The
Crescent” in 1926-7. This was the first modern Arabic
literary work to receive international recognition, being
translated into a number of foreign languages. He
followed this up between 1935 and 1944, with six
novels, and started another in 1946, Ma ward@’ al-nahr
“Beyond the river”, which was published posthumously
in its incomplete form. Although he was not at his
best in sustaining a well-integrated plot, he was char-
acteristically bold in his choice of themes, Du'a’ al-
karawan “The call of the [mythical bird] Karawin”,
being a rare attempt at dealing with the code of honour
that requires the slaughtering of a woman who
offends against sexual mores, and Aklam Shahrazad
“The dreams of Scheherezade”, being an early ex-
ploitation of the Arabian Nights to convey a political
message.

His output includes substantial historical studies of
the first four caliphs and a slighter but revealing early
work, Kadat al-fikr “Leaders of thought”, which cele-
brates the ascendancy of the Western over the Oriental
mind.

Finally, in his lesser writings and his translations—
which give a good deal of attention to the theatre—
one may detect an effort to fill gaps in the Arab
literary experience and in his own creative work.

(4) His standing.

He was a charismatic figure in his own tme, his
bold initiatives at the cutting edge of intellectual
progress earning him the unofficial title of Dean
of Arabic Letters. The next generation—more self-
assertive towards the West, more rigorous in its crit-

ical perceptions and imbued with socialist doctrines—
has been somewhat less appreciative of his attain-
ments, though they had opened the way to further
development.

Under the Egyptian monarchy, he was awarded
the title of Bey, then that of Pasha. The Republic,
having abolished titles, awarded him the Order of
the Nile in 1965. Internationally, he received countless
honorary doctorates and the French Légion d’Honneur.
In 1949, mainly on the initiative of André Gide, he
was nominated for the Nobel Prize. Finally, the United
Nations’ Rights of Man prize was delivered to him
on his deathbed.

Bibliography: Tahia Husayn, al-Madimii‘a al-kamila
“Collected works”, Beirut 1973-4; Hamd1 al-Sakkiit
and J. Marsden Jones, A%m al-adab al-mu‘asir fi Musr
“Leaders of contemporary literature in Egypt”, i,
rev. ed. Cairo and Beirut 1982; P. Cachia, 7@ha
Husayn: his place in the FEgyptian literary renaissance,
London 1956; D. Semah, Four Egyptian Lierary crit-
ws, Leiden 1974; Meftah Tahar, Taha Husayn, sa
enitique littéraire et ses sources frangaises, Tunis 1976;
Djabir ‘Asfar, al-Maraya al-mutedjawira “Contiguous
mirrors”, Cairo 1983; Abdel-Rashid Mahmoudi,

Taha Husain’s education. From al-Azhar to the Sorbonne, ‘(;7

Richmond, Surrey 1998. (P. CacHia)

TAHA, MAHMUD MUHAMMAD, free-thinking
Islamic reform theorist, founder and spiritual
leader of the religio-political lay movement
al-Ikhwan al-Djumhiriyytin in Sudan. Born about
1909 in Rufa‘a on the Blue Nile, he grew up in a
traditionally mystic-religious environment. Following
graduation as a hydraulics engineer in 1936 from the
Gordon Memorial College in al-Khurtiim (Khartoum)
[g.v], Taha worked until 1941 for the Sudan Railway
Company in ‘Atbara.

Taha’s thinking was clearly formed by both the
religious nature of his home background and the
intellectual confrontation with European thinking at
the British colonial college and in ‘Athara. In addition
to the traditional literature of his Islamic heritage,
particularly al-Ghazali, Ibn al-‘Arabi and al-Halladj,
he also read sociological texts by Benjamin Kid,
Auguste Comte and Herbert Spencer, as well as works
by European philosophers of the schools of enlight-
enment, logic and dialectic, from Hegel to Marx and
his successors.

Since the beginning of the Sudanese nationalist
movement in the 1930s, Taha played an active part
in fighting for Sudanese independence. However, his
objective was neither Sudan under British rule, as
advocated by the Umma Party, nor administrative
and political unity with Egypt, as advocated by the
Ashikka’ Party, so that together with a few other
intellectuals, he founded his own party in 1945, al-
Hizb al-Djumhiiri, and became party chairman. The
objective of this party was an independent, federal
republic of Sudan, where “democratic socialism” would
guarantee individual freedom and perfect social justice.

In 1946, an ant-British leaflet brought Tahz into
prison for the first time, accused of anti-government
propaganda. Released prematurely after 50 days, he
was arrested again during the same year and sentenced
to two years’ imprisonment for public incitement and
sedition, after preaching a sermon to the population
of Rufi‘a in which he incited them to use violence
to free a woman from prison who had had her
daughter circumcised. His followers, the Djumhariyyfn,
see this event as the turning point in their history.

During his imprisonment and subsequent two-year
period of voluntary isolation, kkalwa, Taha subjected
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Idris. He claimed to be the true khalifa of his teacher,
but this claim was disputed by leaders of the Khatmiya

" and other followers of Ahmad. Ibrahim won some

followers in the Sudan but his most successful ministry
was among pilgrims in Mecca. The order gained
adherents from India, Arabia, Syria, and Somaliland,
where it was reported to be the order of the reformist
Muslim leader, Muhammad ibn Abdallah (called the
“Mad Mulla” in some Western literature), early in the
920th Century. Ibrahim died in Mecca but the order
was continued in the Sudan on a small scale under
local leadership.

REFUGEES. Sudan has one of the largest refugee popula-

tions in the world per capita with refugees from wars
and civil strife in Chad, Zaire, Uganda, and Ethiopia/
Eritrea. In the eastern Sudan, refugees are monitored
by international relief agencies which indicate that the
overall refugee population probably exceeds 300,000.
Other estimates place the refugee population at closer
to one million. There are also hundreds of thousands
of internal “refugees” from the civil war fought pri-
marily in the southern Sudan. Another large group of
displaced people comes from the western -Sudan
where ecological degradation and famine have dra-
matically altered their traditional lifestyles. As eco-
nomic migrants, there has been a massive rural to
urban migration in the Sudan as well as a large “brain
drain” of Sudanese nationals to other Arab and Euro-
pean countries. SEE: Famine
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teachings of Mahmud Muhammad Taha. This reli-
gious ideology is based on revised interpretation of the
Meccan and Medinan texts of the Qur’an, the latter
basically repealing the former in their view. The
“Second Message of Islam” involves the concept of an
evolving religion from the later, more concrete and
practical Medinan texts, to the earlier, more funda-
mental Meccan texts so as to construct a society where
equality and social justice prevail. ‘ :

Particularly emphasized is the Republican Brother-
hood claim of the lack of human rights and equity
regarding the treatment of women and non-Muslims
in modern Islamic societies. A pragmatic rendering of
the program of the Republican Brotherhood would
involve the specific revision of the Shari’a law regard-
ing marriage and divorce whereby the right to contract
the marriage and the right to terminate it is vested
equally with the woman as well as the man, as individu-
als. Polygamy would be prohibited. Under a revised
constitution, based on true principles of Muslim equity
and justice, non-Muslims would be treated on a par
with Muslims, and religious freedom would be abso-
lutely protected. . ‘

Until the execution of Mahmud M. Taha in 1985 the
Brotherhood’s influence in. Sudanese ' politics had
grown although it had historically disdained formal
participation in politics since its earlier days as the
Republican Party. In recent years its ranks have
swelled, particularly joined by students, women, and
Muslim intellectuals. SEE: Islamic Law Reform, Re-
publican Party

AF. see: Jub: e
REJAF. see: Juba IREPUBLICAN PARTY. A small but relatively long-lived

party founded in 1945 by Mahmud Muhammad Taha.
It favored Sudanese independence but did not ally
itself with any other party or front. The party had no
electoral success but continued to be represented in

REPUBLICAN BROTHERHOOD. An outgrowth of the
Republican Party with a mission of Muslim religious

- reform from within an Islamic context. The New
Islamic Mission was founded in 1945 to spread the
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274 Islamic Law and Society in the Sudan

of Shari‘a ‘which does not always cater to the rights of equality’ (Dina
Sheikh Al Din, Sudanow, January 1981: 46)

The revival of Islam in a variety of forms in Egypt, not the least of
which has led to the assassination of Sadat and a series of political trials
of new Muslim sect leaders, has become one of the central, if not the
most important, social question of the day. While numerous Islamic
political religious sects have burgeoned, virtually leaving the older
Muslim Brotherhood behind in the dust, the official work of the
committee to establish the Shari‘a as the basis of the law moves at a
slow pace with few major developments. Meanwhile the reform in
family legislation promoted by Sadat in 1979 has left both Muslim
‘fundamentalists’ and social reformers unhappy for different reasons,
in effect, the opposing views of too much versus too little reform. In
1985 this reform legislation was repealed under pressure from religious
forces.

So the call for an Islamic constitution in the Sudan and in the region
generally is not idle preaching. It is consummately political while at the
same time a deeply personal and sensitive issue for the majority of
Muslims. The Islamic constitution is part of the wider discussion of the
role of Islam, indeed of religion, in the modern state in the Middle East
and Muslim Africa and Asia. It is a subject which is happily debated
in the public domain, but approached with extreme caution in terms
of practical politics.

The Republican Brotherhood Call for Revised Shari‘a

A major call for the revision of the Shari‘a within an Islamic context
has come from the Republican Brotherhood (Ikhwan Jamhouriyyeen),
a uniquely Sudanese movement. Founded in 1945 by Mahmoud
Mohammed Taha as the New Islamic Mission its central ideology is fixed
on the difference between the earlier Meccan and later Medinan texts
of the Qur’an, the latter basically repealing the former in their view.
The earlier texts contained within them the high moral precepts of
equality and dignity for all human beings, while the Medinan texts, which
have accounted for a large measure of interpretation of the social
legislation by the jurists, have not lived up to the ideals expressed in
the traditional Shari‘a. ‘The second Message of Islam’, as the core of
this philosophy is called, involves the concept of an evolving Islam from
the Medinese to the Meccan level so as to construct a society where equity
and social justice prevail and democracy and socialism are reconciled
(Republican Brothers Pamphlet, 1981: 36).

Particularly emphasized is the Jamhouriyyeen claim of the lack of

4" fundamental human rights in the Shari‘a as it is applied today in the

rule of law, the lack of rights of women and religious minorities making
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it ‘totally untenable and unworkable anywhere in the modern world’
(Abdullahi Ahmed el-Naiem, 1982: 4). The Shari‘a of today is
anachronistic in the sense that it was appropriate to an earlier stage of
human development, but not to the present time. The evolution (tatwir)
of Islamic law is not only desirable but necessary for its continued
viability. This is not a question of reform, but revision of the Shari‘a
usmg 1ts own most bas1c sources. Reforms which have occurred in the
secularly oriented or too superficial to achieve any degree of real Islamic
social, economic or political reform’ (ibid, p.6). »

Selected for special consideration in this respect is the status of women
in the contemporary applied Shari‘a which befits the conditions of
society in-the seventh century, not the twentieth century, according to
Republican Brotherhood thought. The limitations on the rights of
women are based on specific Qur’anic and hadith texts, including inferior
matrimonial and inheritance rights, limitation of capacity to testify or
denial of competence to assume high ranking judicial or political office,
and are not in need of apology or justification, but of abrogation
(naskh). The process of abrogation simply involves the practice of ijtihad
in matters governed by explicit texts in the Qur’an and hadith, a
technique which is explicitly barred within the framework of traditional
Shari‘a. The evolving body of jurisprudence would nonetheless be
Islamic Shari‘a because it would still be based on the two fundamental
sources.

A pragmatic rendering of the program of the Republican Brotherhood
movement involves the following specific revisions in the Shari‘a law:
(1) the cancellation of the function of the marriage guardian (a/-wali)
with the right of the bride to contract herself in marriage taking priority;
(2) theright of divorce is to be equally shared and is contractual so that
an impersonal and shameful court appearance on either part is avoided.
The system of marriage arbitration is retained; (3) the polygamy of the
‘First Message of Islam’ is to be strictly prohibited in the ‘Second
Message of Islam’ except in rare cases of barrenness or illness in the
wife (Republican Brothers Pamphlet, 1981: 38). In practice the
Jamhouriyyeen marry each other with a symbolic payment of £51.00, v
with other members of the movement acting as the legal witnesses and
marriage guardian.

Because the philosophy of Mahmoud Mohammed Taha violated
existing Islamic orthodoxy on a number of points, specifically declaring
the established opinions of the fogaha and the Shari‘a legal experts to
be null and void and to be replaced by the ‘Second Message of Islam’,
the works of the Republican Brotherhood and its founder were placed
on trial in 1968 and found guilty of ‘apostasy from Islam’. Mahmoud
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egalitarianism by rejecting all traditional authority of the tribal chiefs and
marabouts and the authority of Islamic law. His followers established
separate communities in which property and earnings were held in common
under the local head of the group. Although Sylla’s extremism was rejected
by Hamallah, his faction continued to have influence in many areas, and
after World War 11, that influence was utilized by some in the RDA to help
undermine the position of those chiefs who supported the French.

A more intellectual tradition of “orthodox” Hamallism also had a long-
term impact. Hamallah had converted a major Tijaniyyah leader, Tierno
Bokar Salif Tall (d. 1940), who “derived from the intellectual and mystical
content of Hamallah's teaching the notion that Islam—or perhaps more
precisely, reformed Tijanism—was a religion that an African could be
proud of qua African.”?® That tradition represented an African Islam that
opposed colonial rule and stressed equality and social reform. Through
Tierno Bokar, Hamallism influenced a number of significant political
leaders, like Modibo Keita, later president of Mali;and Diori Hamani, later
president of Niger. S

Hamallism was one of the factors that helped to prepare the way for
African socialism in the region. It provided a justification in Islamic terms
for egalitarianism and social reform, and it began the process of mobilizing
people outside of the small group of educated elite in support of nationalist
and socialist programs. ! C

The Republicans of Mahmud Muhammad Tahd. The most common
Islamic associations in Sudanic Africa are not large movements or inter-
regional organizations. Instead, the dynamism of regular religious activity
and the expansion of Islam are usually centered in numerous smaller
associations and clubs in the cities and towns of the region. These groups
are often built around an individual intellectual whose special ideas form
the basis for the organization's activities. In ideological content, the associa-
tions range from conservative Quranic study groups to radical secularists
studying the latest liberation movement. Some of the groups have a formal
organization, and others are little more than a group of people who regu-
larly share a table in a coffeehouse. Groups of this type are not all religious
in orientation,‘and those that are, are similar to informal groups that may
meet regularly for playing musical instruments or dancing. ‘

The smaller associations are the continuation of some more traditional
Islamic groups that were similarly organized. They provide regular meeting
places and are the center of informal social and intellectual life for many
people. For the modern-educated Muslims, the regular weekly meeting of
the local tariqah and the discussions and teachings of the local shaykh are
no longer relevant or satisfying, and many such Muslims have formed their
own club or found their own guide, whose activities and message relate
more directly to the lives of people living in the conditions of modern
change.

An excellent example of a well-organized small association is the
Republican Brothers and Sisters in the Sudan, led by Mahmud Muhammad
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Taha. It is primarily centered in Khartoum and Omdurman, although peo-
ple from many parts of the Sudan who live in the capital are members. At
the end of World War II, an informal discussion group centered around
Mahmud favored Sudanese independence rather than unity with Egypt but

 was unsatisfied with the political parties that were emerging. As a result, its
" members formed the Republican party in 1945. The party did not become a

significant element in Sudanese politics, but Mahmud'’s vigor and hard
work succeeded in gathering a group of followers that survived the era of
party politics. : v

The Republicans became a group dedicated to the revival of a reformed
Islam. The heart of Mahmud's teaching was that Muslims should apply
the basic principles of Islam rather than work to perpetuate forms and struc-
tures that developed as a result of specific historical circumstances. He
distinguished within the Quran itself between the Meccan message, when
universal principles were presented as the guide for religious faith, and the
message after the establishment of the community in Medina. The second
message prescribed rules that were designed specifically for the needs of that
particular time and place, and as such, it is an important part of the message
because it shows how the basic principles can be applied, but it is the exam-
ple of that period, not its specific rules, that should be followed. Islam,
properly understood, is the true basis for a society that is based on justice
and equality and rejects all aspects of inequality. In this framework, the
Republicans support full equality for women and oppose the special role of
traditional religious leaders. Republicans are active in speaking at local
cultural clubs;, and they have won a small following among university
students. Republican Sisters as well as Brothers take an active part in

' presenting the message of the group, often acting as street-corner preachers.

The Republicans were opposed by traditional Islamic groups as being
heretical, and radicals and communists felt they were too tied to a fun-
damentalist style of thought. At times, the vigorous speeches of Mah-
mud and his followers resulted in public disturbances and created dif-
ficulties with the authorities, both before and after independence. But the
organization managed to survive all the political changes and to bring a.
message of Islamic reform and revival in the Sudan. As such, it represents
an important type of modern Islamic association: the small, dedicated
association that, in functional terms, is the successor to the tarigahs in pro-
viding a vehicle for the expression of Islamic faith and for small-group

social cohesion.

Islam and the Political Development of African States

Two important features of the political development of those African
states in which Muslims form a significant proportion of the population are
the general evolution of a state-supported ideology and the consolidation of
national unity. In each of those areas, the states both were part of broader
African trends and had distinctive characteristics influenced by Islam.

- Development of National Ideology. It has been noted that in many areas
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