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876 NADWI — NAFI¢

Indian Muslim scholar of this century, died at
Karachi on 23 November 1953. An enlightened tradi-
tionalist, Nadwi later reverted to rigidness in the wake
of initiation in 1940, by the SGfT murshid, Ashraf ‘Alt
Thanawi (d. 1943), to the point of recanting in
January 1943 some of his earlier views.

Bibliography: In addition to the volumes iii-vii
of Sirat al-Nabi, cited above, Nadwi’s other works
include: ‘4rd al-Kur’an, 2 vols., A‘zamgafh 1916,
1918; Sirat-i ‘dyisha, A‘zamgath 1924; Khutbat-i
Madras, lectures on the life of the Prophet in 1925,
Azamgath 1926; ‘drab awr Hind ke ta‘alivkat, lec-
tures on the Indo-Arab relations at Allakabad in
1929, Allahabad 1930; Khayyam, A‘zamgarh 1933;
‘Arabon ki djahazrini, lectures on the history of the
Arab navigation, at Bombay in March 1930, Bom-
bay 1935; Nukish-i Sulaymant, a collection of Urdu
literary articles and lectures, A‘zamgafh 1939;
Rakmat-i . “adlam, a book on Sira for children,
A‘zamgarh 1940; Hayat-i Shibli, the life of his men-
tor, A‘zamgafh 1944; Yad-i raftagan, Karachi 1955.
Makalat-i Sulayman (3 vols.) is a posthumous collec-
tion of Nadwi’s articles. Collections of his letters
have also been published in India and Pakistan. A
collection of his Urdu poems has been compiled by
Ghulam Muhammad as Armughdn-i Sulayman (see
MaSarif, 108/1 [July 1971], 5).

Ma‘anf, 75/5 (May 1955) and Riyad, Karachi
(March 1954), published special issues on Nadwi.
Other works on him include: Ghulam Muhammad,
Tadhkira-yi Sulayman, Karachi 1960; Shah Mu‘in al-
Din Ahmad Nadwi, Hayat-i Sulayman, A‘zamgarh,
1973; Sayyid Muhammad Hashim, Sayyid Sulayman
Nadwi: hayat awr Simi kdrnamey, unpubl. Ph.D.
thesis, AMU 1982; ‘Abd al-Kawi Desnawi, Yadgar-i
Sulayman, Patna 1984; ‘Atik Ahmad Siddiki (ed.),
Sayytd Suiayman Nadwi, proceedings of a seminar
held by the Department of Urdu, AMU in 1984,
‘Aligath 1985; Afik Siddiki (comp.), Awrang-i
Sulayman, Karachi 1985; Muhammad Na‘Tm $id-
diki Nadwi, ‘dllama Sayyid Sulayman Nodwi,
Lucknow 1983; Mas‘ad al-Rahman Khan Nadwi
and M. Hassan Khan (eds.), Mutala‘a-yi Sulaymani,
proceedings of a seminar in 1985, Bhopal 1986;
Khalik Andjum (comp.), Sayyid Sulayman Nadwi,
Delhi 1986; Sayyid Sabah al-Din ‘Abd al-Rahman,
Mawling Sayyid Sulayman Nadwi ki tasdnif, i,
Afzamgarh 1988, (ZararuL-IsLAM KHAN)
NAFAL [see gHANIMA].

NAFAS [see nars. 1. ¢, and NEFES].

NAFIC, the mawli of SAbd-Allah b, “Umar b. al-
Khattab [g.v.], according to early tradition sources a
major transmitter of Prophetic hadith [g.v.], who
is described as having been a resident of Medina. His
year of birth does not seem to be recorded and his year
of death is variously given as 117/735, 118/736,
119/737 or 120/738 (cf. Ibn Hadjar, Tahdhib, x, 414,
Khalifa b. Khayyat, 7abakdt, ed. A.D al-“Umari,
256).

The sources contain hardly any information on his
person and the little they say is often contradictory.
Ibn “‘Umar is alleged to have acquired Nafi¢ on a cam-
paign in which he participated but which one is left
unspecified. Nafi® is said to have hailed from
Abrashahr (Nisabir) according to Ibn Kutayba, XK.
al-ma‘arif, ed. “Ukdsha, 190, 460, but according to
Khalifa, Ta’rikh, ed. A.D. al-*Umari, 206, he was one
of the captives at the conquest of Kabul in 44/664.
What is most striking about him in the early sources
is his near-absence from those in which he should have
been mentioned in the first place. Thus there is no
trace of him in Ibn Sad’s Tabakdt, in which one would

expect his name to be included among the mawdl7 Suc-
cessors of Medina (ed. Sachau et alii, v, 208-29),
which, by all standards, presents a seemingly
exhaustive list. (Ibn Hadjar, Tahdhib, x, 413, quotes
a remark attributed to Ibn Sa‘d that he was a thika and
kathir al-hadith; whether or not this non-committal
evaluation was an original part of the Tabakdt remains
to be investigated). Even if it is maintained that Ibn
Sa‘d’s text in its current editions may not be com-
plete, the reason why Nafi did not receive mention
among Medina's Successors in Ibn al-Djawzi’s Sifat
al-safwa, ii, 42 ff., or for that matter in a number of
comparable sources, remains to be explained. In
sources other than fadith he turns up only occasionally
as a purveyor of legal as well as historical data. He
never does so, however, as a person whose historicity
could be postulated, acting or speaking against a
tangible historical backdrop, but rather as a
mechanical snad insert. If Nafi was indeed a
historical figure, he received singularly little attention
in all those sources which are otherwise typified by
their generous treatment of Nafi%s peers, those who
preceded him as well as those who came later.

His fame rests mainly in his alleged position in
isnads [g.v.] in the canonical fadith collections. One
tsnad in particular was considered by al-Bukhari [¢.4.]
as the soundest in the entire tradition literature: Malik
b. Anas [g.0.] — Nafi — ‘Abd Allah b. ‘Umar —

- Prophet (cf. Ibn Hadjar, Tahdhib, x, 6). Moreover,

Malik is reported to have said: When I hear Nafi¢
transmit traditions on the authority of Ibn “Umar, I
do not mind that I did not learn them from somebody
else (cf. Ibn Hadjar, Tahdhib, x, 413). This
encomium, although at first sight undeniably positive,
may not be rooted in reality: if we set store by the age
Malik is said to have reached at his death in 179/795,
namely ca. eighty-six (lunar) years, and if he did hear
traditions directly from Nafi¢, he must have been still
very young at the latter’s death, which fell sometime
between 117 and 120 (735 and 738). And this does not
tally with another piece of information describing
Malik as still a shabb, or (in a variant) even a fatd,
some 14 or 17 years after Nafi“s death (see Yakib
b. Sufyan al-Fasawl, K. al-Ma%ifa wa’l-ta’ikh, éd.
A.D. al-“Umari, i, 682; Ibn Hadjar, Takdhib, x, I
the indications shabb or fata for Malik in the year
134/751 are taken as factual, he must have been born
approximately at the time Nafi® is recorded to have
died, a computation more in line with Malik’s year of
death, and this especially in view of the life expectancy
for a man in those days. (For studies on the 7th and
8th century practice of artificially stretching one’s age
into the past, see Bibl.) On the basis of the latter
chronology, traditions on the alleged authority of
Nafi¢ cannot have reached Malik in a way other than
as written material, which must have come into his
possession a good number of years after Nafi%s
reported year of death.

That Malik may eventually have come by one or
more sahifas [¢.0.] in circulation which purportedly
contained traditions recorded by Naifi on the
authority of Ibn “Umar and others, is not entirely out
of the question, although this is suggested nowhere in
the sources. Transmitting traditions according to the
procedure that goes by the technical term ‘rd or
mu‘drada (which means that someone claimed that he
had ‘‘presented’’ a sahifa in which he had copied a cer-
tain master’s traditions to that master for approval,
after which he was free to transmit them to his own
pupils) was a practice which seems to have come into
existence some 110 years after the death of the
Prophet (cf. al-Fasawi, ii, 157). The general practice

3
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MUSLIM B.

bundle allegedly supporting a tradition on the first
collection of the Qur'an under Abti Bakr, see Zuh-
1i’s tarjama under no. 3729,

Muslim b. al-Hajjaj, the famous tradition col-
lector is, together with Bukhari, by far the most

" celebrated aunthor in canonical hadith. Both were
commonly referred to as the two shaykhs. The
Muhammad Fu'ad ‘Abd al-Baqi edition of Muslim’s
Sahth (used in this book) does not constitute a new
textual approach: on several occasions one finds
shortcomings, e.g. names dropped from isnads,
mistakes that are identical in the eighteen volume
edition with Nawawi’s commentary. A case in
point is found in fiayd 115 from which the name
Bakr was omitted. This suggests that when the five-
volume ‘Abd al-Bagi edition had to be printed, the
eighteen-volume edition was simply placed in the
hands of a printer without a new text edition having
been prepared. The phenomenon is too frequent to
dismiss as coincidence.

A needless repetition of a tradition is offered
in itqg 1, 1 (= T, p. 1139) and ayman 12, 1 (= I,
p. 1286). NawawT is quoted as saying that this
unnecessary reiteration is contrary to Muslim’s
usual procedure and therefore astonishing, cf. 11,
p. 1286, note 1.

For Muslim’s preference for certain second/
eighth century muhaddithiin in his search for con-
venient diving SSs, see Hammad b. Salama under
Mz., I, nos. 319-90.

Nafi' (d. 117-20/735-8) always identified as the
mawld of "Abd Allgh b. ‘Umar, was supposedly a
Medinese successor of considerable repute. Nafl'
is credited with a sahffa in which he is said to
have recorded what he heard from his patron and
he was a thiga kathir al-hadrth, as is stated in IS,
gm, pp. 142 ff. He constitutes one of the clearest
examples in the entire canonical tradition literature
of a seeming common link in whom, in numerous
isnad bundles, such masses of dives come together
that a superficial scanning of the resulting bundles
may give rise to the verdict that he is indeed their
common link. However, from a detailed analysis of
the more than thousand numbers in Mz., according
to which he is recorded as having transmitted tradi-
tions from his patron Ibn ‘Umar, it appeared that he
should rather be regarded as a much sought-after,
and indeed spectacular, target of innumerable dives
in bundles whose real common link is in the first
instance Malik b. Anas, in due course imitated by
a few dozen or so contemporary and younger com-
mon links from Iraq, Mecca, and Egypt'. Other

1. For studies of the Nafi' phenomenon, see Islam (1), and

Dl 6. Hazea &

/é/

researchers have come to divergent appraisals of
Nafi, mostly displaying a trust in his position in
tradition literature, which is marked by a generous
dose of credulity and therefore on the whole unten-
able?. All traditions in whose isndd bundles Nafi‘
could be identified as the SCL will be enumerated
under those persons of whom it could be postulated
that they were the real CLs. A survey of Malik/Nafi'
/ Ton ‘Umar / Prophet traditions with Malik as well-
nigh undeniable CL is given in Der Islam, LXX,
1993, pp. 242 ff, and see above in the tarjama of
Malik as from no. 8321%.

It is furthermore significant, although at the
same time not altogether astonishing, that the tra-
dition material allegedly transmitted from ‘Abd
Allah b, ‘Umar via his son Salim produces hardly
any overlap with the material allegedly transmitted
via Ibn ‘Umar / Nafi' strands. In Mz., V, pp. 402 f,
ult. we read: Salim and Nafi’ on the authority of Ibn
‘Umar differed in only three traditions: this one, i.e.
the one under scrutiny no. 6977, and two others.
For those two, see the rarjama of Malik under no
8330, and a SS-supported one, for which see Mz.,
no. 6765.

AL-HAJTAT

Nasr b, ‘Ali al-Jahdami (d. 250) was a transmitter
of Basra who moved later to Baghdad. After relat-
ing there a blatantly pro-Shiite tradition, he was
about to be flogged by order of the ‘Abbasid caliph
al-Mutawakkil. But he was released at the instiga-
tion of the gadr Ja‘far (b. Muhammad) b. ‘Abd al-
Wahid, because he insisted that Nasr was min ahl
as-sunna, 1Hj., Tahdhtb, X, pp. 430 {, TR, X111, p.
288.

With a strand on the authority of Nih b.
Qays—'Abd Allah b. Tmran— ‘Asim b. Sulayman
al-Ahwal—‘Abd Alldh b. Sarjis, who related the
Prophet’s words:

® “To proceed purposefully in a direct but
moderate and leisurely manner constitutes
one of the twenty-four constituents of
prophethood”,

cf. Mz., IV, no. 5323 (1, IV, p. 366, confirmed in
Tabai, Annales, II1, p. 2396). Nasr is admittedly no
more than a SCL in this spidery bundle, but #’s com-

ET 2, s.n. In an effort to lend Nafi' more prestige, one
occasionally finds references to his having been able to
write, cf. IASh., XIV, p. 427.

2. Cf. H. Motzki's overall unconvincing excursions in
Der Islam, LXXII. Quite unexpectedly, M. Scholler
went to another extreme. He seems to identify Nafi, the
mawla, with Nafi' b. ‘Umar (d. 169/785), the one listed in
IHj., Tahdhib, X, no. 732, cf. his paper in ZDMG, CX-
LVI, on an otherwise unrelated cluster of traditions.

Leiden 2007. pp. f

Juynboll, G. H. A., Encyclopedia of Canonical Hadith,

. iIsAM 186969.
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is not tenable. He advanced the opinion: “Yahya is responsible for
the transmission of a considerable amount of fictitious information on
the ancient Medinese authorities, information which had come into
existence in his time; he also transmits recently created traditions and
isnads.”®

Yahya’s traditions are introduced by Ibn Jurayj primarily with
“an” (59%), but also with “akhbarani » (32%), rarely with “haddathant”

or “sami‘tu.”

Muasa ibn ‘Ugba

He died in 135/752-3 or 141/758-9.%° His father was a mawla
(freedman) of al-Zubayr. Nevertheless, his tradition is completely
different from that of the Zubayrids Hisham ibn “Urwa—"Urwa. It
is pure Nafi’ material which contains neither legal dicta of Miisa’s
own nor those of Nafi, but only traditions in which Nafi‘—i.e. the
mawld of ‘Abd Alldh ibn ‘Umar—who died in 118/736 or 119,%
is his informant®? They are exclusively traditions from and about
the family of “‘Umar and ‘Abd Allah ibn “Umar. Hadiths about the
Prophet and other sahaba—such as Abti Bakr——are very rare. They,
too, have an isnad of the family of Ibn ‘Umar.

Ibn Jurayj probably actually has these traditions of Nafi® from
Misa. Since he himself also transmits directly from Nafi, it is not
comprehensible why he should fabricate an extra intermediary link.
The fact that he himself met Nafi**® and perhaps in this way came
into contact with Musa speaks for the assumption that Misa’s mate-
rial actually derives from Nafi‘. Ibn Jurayj would surely have rec-
ognized forgeries. The hypothesis that the two could have colluded
to fabricate Nafi traditions is not acceptable as long as no sensible
motive for the Meccan Ibn Jurayj to forge Medinan traditions of
“Umar and Ibn ‘Umar—not fkadiths of the Prophet—is discernible.

689 Schacht, Origins, p. 248. Emphases mine.

60 Cf Khalifa ibn Khayyat, Tabagat, p. 267. Ibn Hibban, Mashakir, No. 584.
“Misa b. ‘Ugba,” in: Encyclopaedia of Islam, Second edition, vol. 7, p. 644.

o Cf Khalifa ibn Khayyat, Tabagat, p. 256. Ibn Hibban, Mashakir, No. 578.
G. H. A. Juynboll, “Nafi’,” in: Engyclopaedia of Islam, Second edition, vol. 7, pp.
876-877.

2 The one exception—AM 7: 13312: Musa ibn ‘Ugba—Safiyya bint abl “Ubayd—
Abii Bakr—is probably based on an oversight by later (?) transmitters who forgot
Nafi¢ between Misa and Safiyya.

3 Also see pp. 136, 279.

THE DEVELOPMENT OF ISLAMIC JURISPRUDENCE 225

Let us set aside the question of whether Nafi* invented it all. This
will surely be brought out by an analysis of the preserved Nafi® mate-
rial, in which, among others, the strands of transmission of Ibn
Jurayj—Nafi in the Musannaf and Malik—Nafi in the Muwatia’ will
have to be consulted.®**

Ibn Jurayj cites Masa ibn ‘Ugba either with “an” (60%) or with

“akhbarant” (40%). ol e
Nafit E

dxalblo
The tradition which Ibn Jurayj has not from Misa ibn “Ugba but

directly from Nafi‘ is very similar to that of Masa. It too is largely
limited to traditions about or from the family of ‘Umar, but spo-
radically contains Nafi”s own legal dicta."® Texts of ‘Abd Allah ibn
‘Umar transmitted directly by Nafi dominate.®*® For isolated reports
about the wives of the Prophet ‘A’isha or Hafsa, ‘Umar’s daughter,
he names as sources ‘Umarids such as Salim ibn ‘Abd Allah ibn
‘Umar or Safiyya bint abi ‘Ubayd, the wife of ‘Abd Allah ibn
“Umar;® however, he also sometimes cites ‘Umar directly, which
must be at second hand and in one case presumably derives from
Safiyya.5"® Some indicators speak for the assumption that Ibn Jurayj’s
reference to Nafi‘ is authentic. He emphasizes having heard many
Nafi¢ traditions;**® however, he cites the majority with a simple “an.”
It has already be mentioned elsewhere that Ibn Jurayj, when he was
still a student of ‘Ata”s, took advantage of a stay in Mecca by Nafi‘
to question him through an intermediary about a tradition of Ibn
‘Umar,*® which—because of the intermediary—is presumably not
invented. What was said in connection with Miisa ibn “‘Ugba applies
to the question of the genuineness of the Nafi‘ material ®!

64 Also see my remarks on Schacht’s evaluation of the Malik—Nafi‘ wadidon
on pp. 132-136.

&5 F.g. AM 7: 12516.

66 COf, AM 7: 13018, 13205, 13255.

87 AM 7: 13928, 13929.

&8 AM 7: 13470, 13471.

8 AM 7: 12516, 13928, 13929,

80 See p. 136.

1 G. H. A. Juynboll has argued that probably there was “not a man called Nafi",
the mawla of Ibn ‘Umar” and that all transmissions claimed from him are fictitious.
Cf, his “Nafi’, the Mawla of Ton ‘Umar, and his Position in Muslim Hadith Literature,”
Der Islam 70 (1993), pp. 207-244 and my answer in “Quo vadis Hadit-Forschung.”
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Quo vadis, Hadit-Forschung?
Eine kritische Untersuchung von G. H. A. Juynboll: ,,Nafi
the mawl/i of Ibn ‘Umar, and his position in Muslim Hadit
Literature“¥)

Harald Motzki (Nijmegen)

Wir miissen unseren eigenen Theorien in einer sehr kritischen Haltung ge-
geniiberstehen, wenn wir nicht in Zirkelschliisse verfallen wollen: wir miissen
immer bestrebt sein, unsere Theorien zu falsifizieren (Karl R, Popper, Logik der

Forschung)

L. Einleitung

Es ist ein bekanntes Problem der Forschung iiber den frithen Islam,
daB als Quellen neben einer sehr begrenzten Zahl von o Uberresten™
vor allem ,,Uberlieférungen“l), iiberwiegénd muslimischer Provenienz,
zur Verfiigung stehen. Eine weitere Schwierigkeit ist, daB3 diese ., Uber-
lieferungen™ erst in Quellen zugdnglich sind, die mehr als anderthalb
Jahrhunderte nach den Ereignissen, iiber die sie zu berichten vorge-
ben, entstanden sind. Es stellt sich daher zu Recht die Frage, welchen
Arkenntniswert diese muslimischen Uberlieferungen fiir eine Rekon-
struktion der Geschichte des frithen Islam haben. Diese Frage wurde
durch die westliche Forschung seit dem ausgehenden 19.Jahrhundert
sehr unterschiedlich beantwortet. Die Auffassungen reichen von weit-
gehender Akzeptanz als historische Quellen bis zur vélligen Ablehnung,
da sie nicht etwa nur durch spitere politische, religidse und juridische
Entwicklungen getirbt, sondern daraus iiberhaupt erst entstanden, al-

#) Ich danke meinem Kollegen Kees Versteegh fir seine wertvollen An-
merkungen zur ersten Fassung des Manuskripts.

'Y Zu diesen Termini der historischen Quellenkunde siche Ahasver
v. Brandt, Werkzeuy des Historikers, Stuttgart 1973, S.51-64,

Der Islam Bd. 73, 8. 40-80
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50 Projektionen seien. Nolange der Quellenwert der muslimischen Uber-
lieferungen derart umstritten ist, steht jeder Versuch, die Geschichte
des frithen Islam zu rekonstruieren, — die politische Entwicklung eben-
so wie die religivse und rechtliche - auf tonernen Fiillen.

Zwei Wege bieten sich an, um aus dieser unfruchtbaren Situation
herauszukommen: 1. Eine kritische Uberpriifung der bisherigen Versu-
che, den Quellenwert der muslimischen Uberlieferung zu bestimmen.
Zu fragen wire: Sind die Pramissen, Methoden und Schlulifolgerungen
wirklich akzeptabel? 2. Eine erneute Untersuchung der Quellen selbst
mit dem Ziel, Kriterien zu finden, die gesicherte Aussagen iiber ihren
historischen Wert zulassen?). Im folgenden soll dieser doppelte Weg
beschritten werden, um eine kirzlich in dieser Zeitschrift erschienene
Studie zum Quellenwert von Uberlieferungen, die mit dem Namen Ni-
fi°, einem angeblichen Klienten (maulit) des Prophetengefahrten <Abd-
allah b. ‘Umar,”) verbunden sind, zu Gberprifen.

Wie allgemein bekannt, besteht die Mehrzahl der muslimischen
Uberlieferungen iiber das erste Jahrhundert aus einem Text (matn)
und dazugehorigen Uberliefererangaben (isnad), die angeblich Aus-
kunft geben, auf welchem Weg der Text zu demm Kompilator des Wer-
kes, in dem der Text sich findet, gelangt ist. Wiahrend die muslimische
hadit -Kritik die Vertrauenswiirdigkeit einer Uberlieferung traditionell
vor allem nach ihrem isndd beurteilte, hat man sich in der westlichen
Forschung bei den Versuchen, den Quellenwert der muslimischen
Uberlieferungen zu bestimmen, vorwiegend auf die Texte selbst be-
schrinkt. Letzteres hing einerseits mit der Uberzeugung zusammen,
dal} der isnad weitgehend fiktiv sei, eine Auffassung, die schon L Gold-
ziher, einer der Begriinder der westlichen Hudtt -Forschung, vertreten
hat.*) Andererseits war es aufgrund der beschrinkten Anzahl von
Quellen duBerst schwierig, wenn nicht unmoglich, die Zuverliassigkeit
der Uberliefererketten auf eine Weise zu kontrollieren, die nicht von
den Auskiinften, die die Muslime selbst in biographischen Werken tiber
die Uberlieferer zur Verfiigung stellten, abhingig war.

%) Beispiele fiir solche Unternehmungen sind z. B. A.Noth, The Karly dra-
bic Historival Tradition. A Source-critical Study, Princeton, N.J. 1994% (1973
und H.Motzki, Die Anfinge der islamischen Jurisprudenz. Hhre Entwickliny in
Melkka bis zur Mitte des 2.18. Juhrhuwnderts, Stuttgart 1991,

3y Der Lslam 70 (1993), 8. 207-244.

Yy Ignaz Goldziber, Mohammedanische Studien, 11 Halle 1889-90 |Hildes-
heim 1961]. In diesem Standardwerk iiber den Hadit wird der ésnad lediglich

am Rande erwithnt.
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most remarkable of all “Koran”-specimens of the century: Andreas Acolu-
thus (1654-1704)%). His Tetrapla Alcoranica, sive Specimen Alcorani qua-
drilinguis (Berlin 1701) contained the Arabic, Persian and Turkish text of
Surah 1 together with three separate Latin translations of each version and
a “specimen annotationum”. The following “Introduction” is a very long old-
fashioned piece of Protestant scholarship displaying Acoluthus’ vast know-
ledge rather than introducing the reader to the Koran. An untimely death
prevented the author from accomplishing this remarkable achievement.
But meanwhile Marracei’s translation had already appeared and made
any other effort to publish & new Latin Koran translation superfluous.

) For the following, ef. Tautz, pp. 215 {1; 11 Bobzin, ‘Die Koranpolyglotte des
Andreas Acoluthus (1654-1704)’, in: Germano-Turcica. Zur Geschichte des Turkisch-

Lernens in den dewtschsprachigen Lindern, Bamberg 1987, p. 571

Nafi‘, the mawla of Ibn ‘Umar, and his position in
Muslim Hadith Literature*

G. H. A, Juynboll (The Hague)

Introduction

In this study several technical terms will be used, some of which are
newly coined. All these terms are linked to new methods of isnad analysis
with which I have been occupied during the last few years'). These analyti-
cal methods will be applied here to Nafi¢ and his entourage and the intro-
duction of said technical terms is meant to facilitate the illustration of this
analysis. Nafi‘ occurs more than one thousand times as the purveyor of pro-
phetic traditions and it is the purpose of this study to assess what (part of
his) role, if any, can lay claim to being historical. Since practically no hadith
texts are found in the sources whose historicity and origin can be estab-
lished in any sort of way, and since it is virtually only fsnad analysis which
sometimes yields answers to the three questions where, when and at the
hands of whom a certain tradition originated, isndds ure on the whole indis-
pensable?). Traditions unearthed from a source which does not record
isnads have, therefore, to be traced to collections which duly mention them
in order that questions as to that tradition’s origins can be answered suce-
cessfully.

*) 1 thank Arne A. Ambros (Vienna) for his many valuable comments.

') Previous publications on these terms are G Ho AL Juynboll, *Some isndd-ann-
lytical methods illustrated on the basis of several woman-demeaning sayings from
hadith literature’, in al-Qanfura, X, 1989, pp. 343-84; idem, “"The role of mu‘amma-
rin in the early development of the isndd’, in WZKM, 1991, pp. 155-75; idem,
‘Some notes on the carliest fuguhd’ of Islam distilled from haddh literature’, in Ara-
hica 1992, pp. 207-314; idem, *On the origins of the poetry in Muslim tradition lite-
rature’, forthcoming in the Ewald Wagner jubilee volume; idem, *Analysing isnads
in hadith and akhbar literature’, in Lawrence 1. Conrad (ed.), Early Arabic historio-
graphy. New perspectives and methodologies, Princeton 1993 (in the press).

¥) These three questions took a central position in G. H. A. Juynholl, Muslim
tradition. Studies in chronology, provenance and authorship of early hadith, Cambridge
1983 (in the following abbreviated to: M7T).
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Quo vadis Hadit -Forschung?
Eine kritische Untersuchung von G.H. A. Juynboll: , Nafi
the mawld of Ibn “Umar, and his position in Muslim Hadith
Literature®, Teil 2

Harald Motzki (Nijmegen)

IV. BEine {iberlieferungsgeschichtliche Untersuchung
der zakat al-fitr-Tradition

Bei Juynbolls Analyse der zakafl al-fitr-Uberlieferung fillt auf. daf
sie sich ausschlieBlich auf die Uberlieferungsketten konzentriert. Man
bekommt den Bindruck. als gibe es eimen main. der in den kanoni-
schen® Sammlungen mit vielen versehiedenen asanid auftauche. die
dann zu cinem Lbundel supporling « mdin® N zusammengestellt werden
konnten. Wenn das so wire, dann hiitte Juynboll auch den Wortlaut
des matn des zakdl al-filr-hadil ziticren kdénnen. was cr wohlweislich
nicht tut — und eigentlich nicht tun kann — denn einen solehen ein-
heitlichen matn mit immer identischem Wortlaut gibt es nicht. Das ist
keine Ausnahme in der hadit-Literatur, sondern die Regel. selbst bei
kurzen Texten. Je linger der matn, desto grofier ist die Bandbreite der
Varianten im Wortlaut. Juynboll begniigt sich daher mit einer Um-
schreibung des Inhalts der Uberlieferungen: .« general injunction fo
submit after Ramadan the zakdt or sadaqgat al-filr plus indications of the
quantities of products lo be submitled and of the persons for whom the in-
Junction is obligatory.“?)

Juynboll weiB natiirlich, dafl es Varianten des Textes gibt. Mizzi.
seine Hauptquelle bei den isndd -Analysen. weist Dei gravierenden Ab-
weichungen darauf hin. Jedoch spiclen die Varianten bei Juynbolls Tn-
terpretation der Uberlieferungswege keine Rolle. zumindest nicht in
seiner Nafi*-Studic. Das hingt moglicherweise mit seiner Uberzeugung

Yy Juynboll, , Nafic, 8.228.
%) Op. eit.
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