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Arthur John Arberry, "An Arabic treatise on politics",
Islamic quarterly, vol2, no.1 (Apr. 1955).
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on yazar-on miilakat, Istanbul 2009; Giiler Giiven, Sami
Pasazade Sezayi ve eserleri, Istanbul 2009; Mehmet
Kaplan, Tirk edebiyatt iizerine arastrmalar, Istanbul
1976-1987; Zeynep Kerman, Sami Pasazade Sezai: biitin
eserlai, vol. 1, Ankara 2003; Tirk dili ve edebiyati
arssiklopedisi, Istanbul: Dergdh Yaymnlari, 1976-1998, s.v.
"Sezal (Samipasazide)'; TDVI4, sx.
Sezai" (by Zeynep Kerman).
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Nihad Sémi Banarl, Resimli Tirk edebiyin tarihi,

Istanbul 1987; Muharrem Dayang, Yeri kitap degisi'nde

4, Plato 3, Aristoteles
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1 BAYRAM TAMTURK, Farabi'nin mutluluk anlayisi, Gazi Universitesi, Yiiksek Lisans, 2006

2 OKTAY TAS, ibni Sina'nin ahlak felsefesinde mutluluk, Selcuk Universitesi, Yiiksek Lisans, 2006
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enicagda felsefi aragtirmalarin odaginda yer alan mutluluk kavram,

Kant'in ahlak felsefesinin de Snemli- problem noktalarindan birini olug-
turur. Mutluluk ile ahlakhilik arasmda, o zamana kadar var olan yaklagimla-
rin aksine, sentetik (reel) bir baglanti kuran Kant, etigi eudaimonizmin (mut-
culuk) mutlak hikimiyetinden kurtarip saf felseff bir seviyeye kavugturur. An-
cak, “Ahlak felsefesinin bi kazanci, insan varligimn duyusal ve akli dogas: ara-
sinda bir kopma pahasifia i olmugtur?” sorusu Kant’tan bu yana tartigilagelir. ‘

Kant'in elestirel etiginin gﬂ;1§ noktasin, ahlaki sebep ve ilkeler ile mutluluga
erisme yolundaki giidii ve kurallarin biitiin biitiine farkli geyler oldugu diigiin-

" cesi olugturur. Ahlak mutluluktan ziydde, ona nasil layik olacafimizs gosteren

bir &gretidir. Buna ragmen bu yaklagim, tarafsiz insanlarin géziinde bile arzu-
ya deger olan mutlulugu disarida birakmaz, yalnizca ahlaka tabi kilar. Bu ger-
cevede Kant etifinin zirvesinde ahlakliltk ile mutlulugun “en yiitksek iyi” ide-
si altinda birlegtigini goriirtiz. Fakat neticede Kant, bir yandan insan pratigini
dikkate almamak, boylece de biitiiniiyle formel yapiya sahip bir ahlak felsefe-
si olugturmak, diger yandan da, tam kargit: bir iddiayla, en yiiksek iyi idesiyle
etiginden tamamiyla uzaklagtirdigs mutluluk kavramini yeniden sistemine kat-
mak yergisinden kurtulamaz.

T Prof. Dr., Kirikkale Universitesi Fen-Edebiyat Fakiiltesi. -

Bu yazi Felsefe-Logos’un Haziran 2003 tarihli sayisinda yaymlanmug olan makalenin
gozden gegirilmis geklidir.
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4 Proje E&itdru ‘ - -
PROE' DR. BAYRAM ALL QETiNKAYA b at felsefesinde akla iistiin bir mevki verme gayreti X VI yiizyilda Des-

‘cartes ile zirve noktasina gtkmaktadir. Descartes, bu siiregte 6ne stirdiigii
metodik siiphe anlayigtyla ve “biling” fizerine kurdugu metafizikle dikkatleri
fizerine cekmektedir. Ruh ile beden arasinda keskin bir ayrilik én gdren Des-
cartes, bilingten yola cikarak Tanrr’min varhigina ulagmaktadir. O dig diinyaya

3. Cilt Editorit. ait bilgimizin giivencesi olarak da Tanri’y1 gostermektedir. Descartes bu gekil-
Yrd. Dog. Dr. Ahmet Erhan SEKERCI de biling, Tanr1 ve tabiat hakkinda akla dayali felseff bir sistem ortaya koymak-
. ' tadwr. Diigiincelerini ortaya koyarken kavramlarin acik-secik olmasina da bii-

yitk 6zen gdstermektedir. ’

Descartes “Felsefenin Ikeleri” adli eserinin 6nsdziinde felsefeyi “bilgeligi
inceleme”, bilgeligi de yalnz iglerimizde tedbir degil, hayatin sevk ve idaresi
dahil, “insanim bilebildigi biitiin geylerin tam bilgisi”* olarak tantmlamaktadir.
Felsefeyi bir agaca benzeten Descartes’e gore, onun kokii metafizik, govdesi
fizik, dallan1 da ahlak, teknik ve hekimliktir. Ona gore, ahlak ilkelerine ancak

*  Dog. Dr., Bozok Universitesi ilahiyat Fakiiltesi dgretim fiyesi. Bu makale daha &n-
ce “Descartes’in Ahlak ve Mutluluk Anlayig”, adiyla Hikmet Yurdu, Yil: 3, Sayw:5,
Ocak-Haziran 2010 sayisinda yaymnlanmustir.

1. Mehmet Karasan, gevirisini yaptif1 Descartes’in Ablak Uzerine Mektuplar adli eserin
on sozii, Milli Bgitim Bakanhg (MEB), Ankara 1992, s. III-IV
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Hasan Hiiseyin Bircan*

01 Adses 2016
CAYIRLANDICTAN
VRA GELEN DOKUMAN

&\o Loo50) | Ran &kﬁ .

GiRis: FARABPNIN FELSEFESINDE MUTLULUK;
MUTLULUGUN ELE ALINISI VE TEMELLENDIRILIsi

" slam felsefesi tarihinde mutluluk problemini, sistématik bir sekilde ele alip
z tahlil etme dnceligine sahip olan Islam filozofu Farabi’dir. Mutluluk (es-sa-
de) onun felsefesinde siiphesiz en merkezi kavramlardan biridir. O problemi 6y-
le bir gekilde ele almgtir ki, kendinden sonra gelen filozoflar bu konuda onun
sdylediklerinden farkli pek az sey s6yleyebilmiglerdir. Onun felsefesinde mut-
luluk kesinlikle sadece bir ahlak problemi degildir. Bu sebeple bir merkezi kav-
ram ve bagat bir problem olarak ele alinan mutlulugun anlagiimasi, onun biitiin
felsefesini bir sekilde goz oniine almay1 zorunlu kilmaktadir. Bagka bir ifadey-
le gerek mutlulugun mahiyetini (neligini) belirlemek, gerekse onun nasil kaza-
nilacagim ortaya koymak, varlik, bilgi, siyaset ve ahlak ve tabii ki insan goriigii
ihmal edildiginde kesinlikle miimkiin olamamaktadir. Filozofun diisiincesinde
mutluluk 6yle hay4ti bir konudur ki, o, en énemli eserlerinden birine Tabsi-
li’s-sadde, bir digerine de et-Tenbih a‘la sebili’s-sadde adini koymugtur. Onun
el-Medinetii’l-fazila, es-Siydsetii’l-medeniyye ve Kitdbii’l-mille gibi diger 6nem-
li eserlerinin merkezi problemi de mutluluktur.

Farabi’ye gore hem mutlulugun mahiyetini hem de onun nasil kazanila-
cagimun yolunu ancak gergek bir ilmi aragtirma ortaya koyacaktir ki, onun dii-

* Doc. Dr. Konya Necmettin Erbakan Utiniversitesi, Sosyal ve Begeri Bilimler Fakiilte-

si, Felsefe Boltimt.
F13-74 0
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VUES T.HEOSOPHIQUES D’AVICENNE.

SA DOCTRINE DES MOYENS D ACQUISITION
DE LA BEATITUDE CELESTE ET DE LA CONDITION
DES ILLUMINES (1).

Avant-propos.

Comme nous I'avons constaté, dans une étude précédente ;
les documents qui nous fournissent les moyens nécessaires
pour forder un jugement sur la philosophie d’Avicenne, sont
de double nature : son grand ouvrage systématique as-Shefd
et ses nombreux traités particuliers. Commeil le déclare lui-
méme, dans I'introduction 4 la philosophie de lanature, il y a
suivi son propre plan, ayant toujours devant les yeux le but
final, ot I'a conduit sa propre spéculation, et il n'y a con-
servé que la disposition du contenu, correspondant & celle
de la philosophie péripatéticienne ou d Aristote. Pourtant
c'est dans les traités occasionnels et particuliers que nous
avons & rechercher ses vues propres et personnelles, en
grande partie destinées 4 n'étre communiquées qu'a un cer-
cle intime de disciples et d'adhérents, tandis que son grand
ouvrage as-Shefd ne donne que le résumé général de son
systéme. C'est ce qui a fait dire & Ibn-Thofail en reprodui-
sant une citation de la préface du premier livre du Shéfs ;
« Avicenne déclare lui-méme que le but de son ouvrage n'est
que de reproduire la philosophie d’Aristote et de suivre ses
traces, mais que ses propres opinions se trouvent dans son
traité de la philosophie orientale, » livre que nous ne con-
naissons pas suffisamment, mais dont les petits traités nous
donnent en tout cas le reflet. Ces derniers de valeur trés
différente se répandent sur une quantité de questions et
sont ordinairement composés accidentellement 4 la demande

(1) V. Muséon, 1883, mon article : les rapports de la philosophie d’Avic.
avec U'Islam, p. 463-64,
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de ses amis. Il en est une partie contenant une symbolique
mystique qui ne se comprend guére sans commentaire, par
exemple les traités d'Haij B. Yogisdn et 1'Oiseau, tandis
que lautre est composée dans un style assez facile, mais
négligé et diffus jusqu'a provoquer mainte fois de l'ennui
chez le lecteur. Le résultat sir de nos recherches sur ces
traités est en tout cas celui de découvrir en Avicenne
le chef le plus éminent de la philosophie orientale ou mys-
tique ; entre lui et ses successeurs il 0y aurait que cette
différence quil a mis en systtme toute cette philosophie
en nous communiquant son point de départ pris & la philo-
sophie péripatéticienne, tandis que ses continunateurs ont
toujours de plus en plus élargi le fond mystique ol nous
voyons Avicenne aboutir. Notre jugement sur la place qu'il
occupe parmi les philosophes de Llislamisme, peu différent
de celui de M. Vacherot 1), sera de mouveau pleinement
confirmé par l'examen simultané de plusieurs de ses petits
traités : sur lamour, sur la mort, sur la priére et sur la
visite des tombeaux (2), et des trois derniers chapitres de la
deuxiéme partie de ses Anmdth, ouvrage irés important,
dont la premiére partie contient la logique comme intro-
duction générale de la philosophie tandis que la deuxiéme
nous donne un abrégé trés clair de toute sa métaphysique.

L.

1. Abandonnant la marche monotone de notre auteur qui
marche toujours.de syllogisme en syllogisme, nous allons re-
produire les pensées fondamentales contenues dans le pre-
mier de ces ouvrages, Le Traité sur lamour qui semble
principalement s'appuyer sur la doctrine de Plotin (3).

{1) V. Pouyrage important du célébre auteur : hist. crit. de I'école-d’A-
lexandrie t. I1I, p. 86 suiv. : Paris 1851.

(2) Nous possédons ces quatre traités en copies faites sur le mansc. appar-
tenant au Britt. Muséum. (V. Cat. codd. Ar. N° 978 =16,659), et 1a 2me par-
tie de Youvrage d’Anmdth, contenant 10 sections de la métaphysique avec le
commentaire de Nastr ed-Din- Thousi, en copie faite sur les manuscrits de
Leyde et de Londres. (V. Cat. codd. Or. bibl. Univers. Lugduni’ Batav.
vol. III, Ne MCCCCLII et Loth., Cat. of Ar. muserpt. in the library af India
office N° 480). : . B

(3) Le traité sur amour, dédié 4 un certain jurisconsulte Abdallah al-Mé-
s8ri, est divisé en 7 chapitres, dont voici le contenu :- Chap. I, sur l'amour
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EPISTEMOLOGY IN ISLAMIC PHILOSOPHY
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Descartes’ epistemology; this book is very helpful
in understanding Descartes’ relatlon to sceptical
arguments.)

GEORGE S. PAPPAS

/ EPISTEMOLOGY IN ISLAMIC

PHILOSOPHY

Muslim philosophers agree that knowledge is possible.
Knowledge is the intellect’s grasp of the immaterial
Jorms, the pure essences or universals that constitute the
natures of things, and human happiness is achieved only
through the intellect’s grasp of such universals. They
stress that for knowledge of the immaterial forms, the
human intellect generally relies on the senses. Some
philosophers, such as Ibn Rushd and occasionally Ibn
Sina, assert that it is the material forms themselves,
which the senses provide, that are grasped by the
intellect after being stripped of their materiality with
the help of the divine world. However, the general view
as expressed by al-Fardbi and Ibn Sina seems to be that
the material forms only prepare the way for the
reception of the immaterial forms, which are then
provided by the divine world. They also state that on
rare occasions the divine world simply bestows the
immaterial forms on the human intellect without any
help from the semses. This occurrence is known as
prophecy. While all Muslim philosophers agree that
grasping eternal entities ensures happiness, they differ
as to whether such grasping is also necessary for eternal
existence.

1 Nature of knowledge

2 Sources of knowledge
3 Logic and knowledge
4 The role of the mind

5

Philosophical and prophetic knowledge

1 Nature of knowledge

Muslim philosophers are primarily. concerned with
human happiness and its attainment. Regardless of
what they consider this happiness to be, all agree that
the only way to attain it is through knowledge. The
theory of knowledge, epistemology, has therefore been
their main preoccupation and appears chiefly in their
logical and psychological writings. Epistemology
concerns itself primarily with the possibility, nature
and sources of knowledge. Taking the possibility of
knowledge for granted, Muslim philosophers focused
their epistemological effort on the study of the nature
and sources of knowledge. Their intellectual inquiries,

384

begmnmg with logic and ending with metaphysws and
in some cases mysticism, were in the main directed
towards helping to understand what knowledge is and‘
how it comes about.

Following in the footsteps of the Greek philoso-
phers, Muslim philosophers consider knowledge to be
the grasping of the immaterial forms, natures,
essences or realities of things. They are agreed that
the forms of things are either material (that is, existing
in matter) or immaterial (existing in themselves).
While the latter can be known as such, the former
cannot be known unless first detached from their
materiality. Once in the mind, the pure forms act as
the pillars of knowledge. The mind constructs objects
from these forms, and with these objects it makes
judgments. Thus Muslim philosophers, like ArisToT-
LE before them, divided knowledge in the human
mind into conception (tasawwur), apprehension of an
object with no judgment, and assent (tasdig), appre-
hension of an object with a judgment, the latter being,
according to them, a mental relation of correspon-
dence between the concept and the object for which it
stands. Conceptions are the main pillars of assent;
without conception, one cannot have a judgment. In
itself, conception is not subject to truth and falsity,
but assent is. However, it should be pointed out that
tasdiq is a misleading term in Islamic philosophy. It is
generally used in the sense of ‘accepting truth or
falsity’, but also occasionally in the sense of ‘accept-
ing truth’. One must keep in mind, however, that
when assent is said to be a form of knowledge, the
word is then used, not in the broad sense to mean true
or false judgment, but in the narrow sense to mean
true judgment.

In Islamic philosophy, conceptions are in the main
divided into the known and the unknown. The former
are grasped by the mind actually, the latter poten-
tially. Known conceptions are either self-evident (that
is, objects known to normal human minds with
immediacy such as ‘being’, ‘thing’ and ‘necessary’)
or acquired (that is, objects known through media-
tion, such as ‘triangle’). With the exception of the self-
evident conceptions, conceptions are known or
unknown relative to individual minds.- Similarly,
Muslim philosophers divided assent into the known
and the unknown, and the known assent into the self-
evident and the acquired. The self-evident assent is
exemplified by ‘the whole is greater than the part’,
and the acquired by ‘the world is composite’. In Kitab
at-tanbih ‘ala sabil as-sa‘ada (The Book of Remarks
Concerning the Path of Happiness), AL-FARraBI calls
the self-evident objects: ‘the customary, primary, well-
known knowledge, which one may deny with one’s
tongue, but which one cannot deny with one’s mind
since it is impossible to think their contrary’. Of the
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dations of Elementary Arithmetic Established by
Means of the Recursive Mode of Thought, Without
the Use of Apparent Variables Ranging Over Infinite
Domains’, in J. van Heijenoort {ed.} From Frege to
Gédel: A Source Book in Mathematical Logic
18791931, Cambridge, MA: Harvard University
Press, 1967, 302-33. (A brilliant and careful formal
development of a finitistic arithmetic.)

Tait, W.W. (1981) ‘Finitism’, Journal of Symbolic Logic
78 (9): 524-46. (A lucid exposition of one approach
to the foundational issues surrounding finitism.)

* Troelstra, A.S. and Dalen, D. van (1988) Constructi-
vism in Mathematics: An Introduction, Amsterdam:
North Holland, 2 vols. (A comprehensive technical
overview of the current state of constructive
mathematics, with emphasis on intuitionism and
mathematical logic.) .

* Wang, H. (1970) Logic, Computers and Sets, New
York: Chelsea. (Includes several articles by Wang
on the historical and technical background to
predicativism.) o v

Weyl, H. (1918) Das Kontinuum: Kritische Untersu-
chungen iiber die Grundlagen der Analysis, Leipzig:
Veit; trans. T. Bole, The Continuum: A Critical
Examination of the Foundations of Analysis, New
York: Dover, 1994, (Historically influential but, at

- times, idiosyncratic treatment of mathematical and
logical foundations for predicative analysis.)

* Whitehead, A.N. and Russell, B.A.W. (1910) Principia
Mathematica, vol. 1, Cambridge: Cambridge Uni-
versity Press; 2nd edn, 1925. (The classic effort to
demonstrate the logicistic thesis; highly technical.)

* Wright, C. (1982) ‘Strict Finitism’, Synthese 51; repr.
in Realism, Meaning and Truth, Oxford: Blackwell,
1986, 107-75. (A detailed reconsideration of issues
raised in Dummeti (1975).)

DAVID CHARLES McCARTY

/ __
/ CONTENT, INDEXICAL

Many of our thoughts are about particular individuals
(persons, things, places,... ). For example, one can
spot a certain Ferrari and think that it is red What
enables this thought to latch onto that particular object?
It cannot be how the Ferrari looks, for this could not
distinguish one Ferrari from another just like it. In
general, how a thought represents something cannot
determine which thing it represents. What a singular
thought latches onto seems to depend also on features of
the context in which the thought occurs. T) his suggests
that its content is essentially indexical, contextually
variable much as the content of an utterance such as ‘I

am hungry’ depends on who utters it and when. The
indexical model of singular thought is not limited to
thoughts about individuals one perceives, but applies
also to thoughts about individuals one remembers or has
been informed of, such as an old bicycle or Christopher
Columbus. In each case, a certain contextual relation,
based on perception, memory or communication,
connects thought to object. :

Our thoughts do not merely represent what the world
is like. Many of our thoughts manage to latch onto
particular individuals (persons, things, places,...),
and how this is accomplished needs to be explained. If,
for example, one thinks of the bird on the window sill
that it is a sparrow (the thought is expressible by ‘That
bird is a sparrow’), there must be something about the
thought which makes it about thas bird (see DEMON-
STRATIVES AND INDEXICALS). It might seem that the
object of a thought must be uniquely determined by
some component of the thought. This view is
analogous to Frege’s view that the ‘sense’ of a
linguistic expression determines its reference (see
FREGE, G. §3; SENSE AND REFERENCE). The idea is
that how something is represented determines which
thing is represented. That is, the subject component of
the thought, expressible in this example by the
demonstrative description ‘that bird’, imposes a
certain condition whose_satisfaction by a certain
individual makes it the object of the thought. This
condition is the same no matter who entertains the
thought, no matter where or when. The trouble with
this view is that one might not represent the thing in
question with enough specificity to single it out from
all other birds. Indeed, one might even misrepresent it
— perhaps what one takes to be a sparrow is actually a
porcelain figure. ;

Here is an alternative view. An individual is singled
out as the object of the thought not because it satisfies
a condition represented in the thought but because
the thought is causally connected to it. That is, as
Tyler Burge (1977) has suggested, a thought latches
onto something by way of bearing a certain con-
textual relation to that particular individual. If this is
correct, then facts about the circumstances in which
the thought occurs, and not just atemporai facts
about its character, are relevant to the determination
of its object. Two widely separated people with similar
perceptual experiences (or the same person at
different times) could have thoughts of exactly the
same character, expressible by ‘That bird is a
sparrow’, and yet be having these thoughts about
different birds. One might be correct, the other
mistaken. This suggests that singular thoughts are
true or false only relative to a context. As John Perry
(1993) describes them, they are ‘essentially indexical’.
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HAPPINESS

Blackwell. (Hanson was one of the earliest philo-
sophers of science to adopt Wittgensteins later
ideas.)

EDWARD MacKINNON

HAPPINESS

In ordinary use, the word ‘happiness’ has to do with
one’s situation {one is fortunate) or with one’s state of
mind (one is glad, cheerful) or, typically, with both.
These two elements appear in different proportions on
different occasions. If one is concerned with a long
stretch of time (as in ‘a happy life’), one is likely to
focus more on situation than on state of mind. If a short
period of time, it is not uncommon to focus on states of
mind. ‘

By and large philosophers are more interested in
long-term cases. One’s life is happy if one is content
that life has brought one much of what one regards as
important. There is a pull in these lifetime assessments
towards a persow’s objective situation and away from
the person’s subjective responses. The important notion
for ethics is ‘wellbeing’ — that is, a notion of what makes
an individual life go well ‘Happiness' is important
because many philosophers have thought that happiness
is the only thing that contributes to wellbeing, or
because they have used 'happiness’ to mean the same as

‘wellbeing”.

What, then, makes a life go well? Some have thought
that it was the presence of a positive feeling tone. Others
have thought that it was having one’s desires fulfilled —
either actual desires (as some would say) or informed
desires (as others would say ). It is unclear how stringent
the requirement of ‘informed’ must be; if it is fairly
stringent it can, in effect, require abandoning desire
explanations and adopting instead an explanation in
terms of a list of good-making features in human life.

1 The ordinary notion.
2 The notion in philosophy
3  “Wellbeing’, ‘welfare’, ‘utility’ and ‘quallty of life’

1  The ordinary notion 7

‘Happiness’ is a central term — for some philosophers
the central term -~ in ethics, It is also a term in
everyday speech, and one should be aware of how the
philosophical and the ordinary uses of the word are
related.

‘Happy’ comes from the noun ‘hap”: what just
happens, chance, fuck. It came to mean having good
hap, fortunate, lucky, a sense that it still retains (death
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can be a happy release). Etymology is not meaning,
but there is a large etymological residue in our current
use of the word. In a very common use now, to be -
‘happy’ is to be satisfied or contented with having a
good measure of what one regards as important in
life. In this use of the word, *happy’ has to do with
one’s situation; one is fortunate. It also has to do with
one’s state of mind; one is glad or cheerful. It typically
has to do with both situation and state of mind (one
has the latter because of the former), but the two
elements can appear in very different proportions in
different cases. At onme extreme, a martyr can go
happy to the stake, merely secure in the conviction of
right. At another extreme, a person can be happy
(cheerful) for a few moments before realizing how
unfavourable the situation actually is. There are other
current uses of the word as well; for example, ‘happy’

can mean ‘productive of favourable results’ (a happy
intervention). There is no definition of ‘happiness’, in
the sense of a list of essential properties. Few words in
a natural language, especially words covering as much.
ground as ‘happiness’, allow definition in that form.
We can use these words correctly; hence we know their
meaning. But we know it by catching on to the use of
the words, not by catching on to a set of defining
properties,

‘Happiness’ does not mean the same as ‘pleasure’,
despite 1.S. Mill’s definition (1861) (see MiLL, J.S. §8;
PLEASURE). He defined ‘happiness’ as “pleasure, and
the absence of pain’. But the words mark different
features of life; the martyr who goes happy to the
stake is unlikely to do so with pleasure. Nor does
‘happiness’ mean the same as ‘wellbeing’, if the latter
term is used, as it often is, of one’s actual situation.
Because of the psychological element in the word, one
may be ‘happy’ when things are going badly for one, if
one is unaware that they are.

There are, as we have noted, two important strands
to happiness, one ’s situation and one’s state of mind.
If it is a long stretch of time that one is interested in —
say, ‘a happy life’ — one is likely to focus more on
situation than on a flow of psychological states. If it is
& short period, it is not uncommon to focus on
psychological states. By and large philosophers are
more interested in the long term use. Certain tensions
can emerge in speaking of ‘happy lives’, One’s life is
happy if one is content that life has brought one much
of what one regards as important. The standard case
is one in which one regards certain things “as
important because they are important and one thinks
that life has brought them because it has brought
them. But what happens to the use of the word
‘happiness’ if one or other of the standard conditions
fails? Think, for instance, of a society in which
women’s expectations are very low. Aspirations are

VOI- \f
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— — SHAKAK — SHAKAWA

arch, Mar Shimiin, who was perhaps his most serious
local rival. (The Nestorians had fled their mountain
fastnesses in Hakkari during the war, and settled in
the fertile plain of Uramiyya, with the clear inten-
tion to stay there.)) During the following years, Simko
gradually extended the area under his control, and
by early 1922 he de facto governed most of the
Kurdish-inhabited parts of Adharbaydjan as well as
the (Turkish-inhabited) Uriimiyya plain. Although
begun as a traditional tribal rebellion, Simkd’s move-
ment acquired Kurdish nationalist overtones. He was
in contact with Kurdish leaders in ‘Irak and Turkey,
nationalists from other parts of Kurdistan joined him,
and he had a Kurdish newspaper published in
Sawiidj-Bulak (Mahabad [g.0.]). In August 1922 a
strengthened Iranian army finally defeated Simks, who
fled to ‘Irak. After a final, unsuccessful, bid to estab-
lish himself as a local powerholder in 1926, he was
ambushed and killed by Iranian government forces in
1929.

Paramount leadership of the Shakak passed to
Simko’s rival ‘Amr Agha of the Kardar Pisaka, who
had acted as Simko’s deputy as long as the latter was
in a strong position but had in time transferred his
loyalties to the central government. His control of the
tribe was less complete than Simkd’s had been, and
some sections, notably the ‘Avdd’T under Simkd’s son
Tahir and the Mamadf under their own leading fam-
ily, often acted independently. Under ‘Amr Agha, the
Shakak took a half-hearted part in the short-lived
Kurdish republic of Mahabad (1946). ‘Amr Agha was
one of the founding members of the Democratic Party
of Kurdistan, and both he and Tahir Agha contributed
cavalry regiments to the republican army (800 and
500 men, respectively). However, these tribal regi-
ments never took active part in the military defence
of the republic against the Iranian army, and ‘Amr
Agh3 again in time made diplomatic overtures to the
central government. The same cautious relationship
with Kurdish nationalist politics has been character-
istic of the Shakdk for most of the following half-
century. Even in 1979, when following the Islamic
revoludon central authority was temporarily absent
and the Kurdish nationalist cause briefly appeared
successful, only a few urban-educated Shakak became
involved in it. Tahir Aghi, who had by then become
the paramount chieftain, ruled the Shakik territories
as an independent lord, unwilling to cede authority
to the Kurdish political parties. In the following years,
the tribe soon again reached an accommodation with
the central government.

Bibliography: O. Blau, Die Stimme des nordistlichen
Kurdistan, in ZDMG, xii (1858), 584-98; M.F.
Kirzioglu, Kirtlerin koki, Ankara 1963, 29-30;
B. Kodaman, Sultan II. Abdulhamid devri Dogu Anadolu
politikasi, Ankara 1987; G. Tiurkay, Osmanh Impara-
tolugunda oymak, agiret ve cemaatlar, Istanbul 1979, 150;
Ghilan, Les Kurdes persans et [invasion ottomane, in
RMM, v (1908), 1-22; M. Sykes, The Kurdish tribes
of the Ottoman Empire, in j. Roy. Anthr. Inst., xxxviii
(1908), 451-86; Anon., The Kurds in Persia, in Central
Asian Review, vii (1959), 175-201; W. Eagleton, The
Kurdish republic of 1946, London 1963; ‘Ali Dihkan,
Sarzamin-i Zardasht: awdda~i tabii, siyasi, ikiisadi,
Sarhangs, idjtima%, tarikhi-yi Rid@’tyya, Tehran 1348/
1969; M. Djawad Mashkir, Nazari bi tarikh-i
Adharbaydian wa athar-i bastini wa am‘iyyatshinasi-yi
an, Tehran 1349/1970; H. Arfa, The Kurds, London
1966, 47-64: Ahmad Sharifi, Agha’ir-t Shakdk wa
sharh-i zindigi-yi anha bi rahbert-yi Ismal Agha Simki,
Mahabad 1348/1970; M. van Bruinessen, Kurdish
tribes and the state of Iran: the case of Simko’s revolt, in

R. Tapper (ed.). The conflict of tribe and state in Iran
and Afghanistan, London 1983,
M.M. van BRUINESSEN)

SHAKAKI or suikAqi, a tribe of Kurdish ori-
gin centred on Adharbaydjan. According to Yasuf
Diya’ al-Din, the word shik@ki means in Kurdish a
beast which has a particular disease of the foot. Ac-
cording to Sharaf al-Din Bidliss Shargf-nama (i, 148),
the Shakaki were one of the four warrior tribes (‘ashiras)
in the nahiya of Finik of the principality of the Djazira.
According to the Ottoman sdl-ndmes, there were
Kurdish Shakiki in the nahipe of Sheykhler in the
kad# of Killis in the wildyet of Aleppo (cf. Spiegel,
Eran. Altertumskunde, i, 744). The nahiya Shakak of the
Dithan-numi (between Mukus and Djulamerg) is cer-
tainly only a mis-reading for Shatakh. As a result of
certain movements, probably in the time of the
Turkmen confederation of the Ak Koyunlu [g.0.], we
find the Shakaki leading a nomadic life on the Mughan
river on the frontier of Transcaucasia [see SHAHSEWAN].
At the beginning of the 19th century, there were
8,000 families on Russian territory. Dupré speaks of
95,000 hearths of Shakaki among the tribes speaking
Kurdish. About 1814, J. Morier numbered them at
50,000 grouped along the Tabriz-Zandjan road in the
districts of Hashtartid, Garmariid and Miyana as well
as at Ardabil. The Kadjar prince ‘Abbas Mirza drew
from this tribe the main cadres of his infantry drilled
in European fashion. According to Morier, the Shakaki
spoke Turkish. Shirwani puts the summer and win-
ter quarters of the 60,000 families of Shakaki in the
region of Tabriz-Sarab (on the road from Ardabil)
and adds that it is a Kurdish tribe whose language
is Turkish, which forms part of the Kizil-bash (min
tawibii kizil-bash), which evidently means that the
tribe is Shi¥, as is also suggested by its association
with the Shahsewan. The importance of the tribe may
be judged from the fact that, at the beginning of the
20th century, the Kadjar government recruited four
regiments from the Shakaki; we do not know the con-
nections that may exist between the Shakaki and the
Kurdish Shakik, but all indications point to their
being a Turkicised Kurdish tribe (like the Kurds of
Gandja). In the toponymy of the region south of Lake
Urmiya [see sAwp]-BULAK], we find traces of the pas-
sage of the Shakaki (the village of Kishlak Shikaki at
Suldnz).

Bibliography: A. Dupré, Voyage en Perse, Paris
1819, ii, 462 (from information given by the inter-
preter of the French legation, Jouannin); J. Morier,
Some account of the Ihdits, in JRGS vii (1837), 299;
Zayn al-‘Abidin Shirwani, Bustzn al-siyahat, Tehran
1315, 317. (V. MmoRsky)
SHAKAR GANDJ [sec FARID AL-DIN Mas‘OD].
SHAKARKHELDA, a village of the pre-

modern Indiam province of Berdr [gov] situ-
ated on an affluent of the Penganga river. Its main
claim to fame is that it was the site of the battle in
1137/1724 when Nizam al-Mulk Cin Kili¢ Khan [g.2.]
defeated the deputy governor of Haydarabad Mubariz
Khian and thereby established the virtual indepen-
dence of the Nizams of Haydarabad from the Mughal
empire. Nizam al-Mulk changed the village’s name to
Fathkheldd, and this is now a small town in the
Buldana District in Maharashtra State of the Indian
Union (lat. 20° 13' N., long. 76° 29"

Bibliography: Imperial gazetteer of India®, xii, 86;

and see HAYDARABAD, at III, 320a and map at 321.
(Ep.)

SHAKAWA (s.) means misfortune or misery;

equivalents are ghakwa, shakd’ and ghaka® The concept

is the opposite of sa@da [g.v.]. According to Kur’an,
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* Wiredy, K. (1980) Philosophy and An African Culture,
Cambridge: Cambridge University Press. (A rigor-
ous examination of the ethnophilosophical point of
view from the twin perspectives of analytical
philosophy and pragmatism,)

IVAN KARP
D.A. MASOLO

EUCLIDEAN GEOMETRY

see GEOMETRY, PHILOSOPHICAL ISSUES
IN; MEGARIAN ScHOOL; POSIDONIUS;
ProOCLUS; THALES

EUCLIDES see MEGARIAN SCHOOL

/ EUDAIMONIJA

The literal sense of the Greek word endaimonia is
‘having a good guardian spirit’: that is, the state of
having an objectively desirable life, universally agreed
by ancient philosophical theory and popular thought to
-be the supreme human good. This objective character
distinguishes it from the modern concept of happiness:
a subjectively satisfactory life. Much ancient theory
concerns the guestion of what constitutes the good life:
Jor example, whether virtue is sufficient for it, as
Socrates and the Stoics held, or whether external goods
are also necessary, as Aristotle maintained. Immoral-
ists such as Thrasymachus (in Plato’s Republic)
sought to discredit morality by arguing that it prevents
the achievement of eudaimonia, while its defenders
(including Plato) argued that it is necessary andlor
sufficient for eudaimonia. The primacy of eudaimonia
-does not, however, imply either egoism (since altruism
may itself be a constituent of the good life), or
consequentialism (since the good life need not be
specifiable independently of the moral life): The gulf
between ‘eudaimonistic’ and ‘Kantian' theories is
therefore narrower than is generally thought.

1 Conventional morality and Ariétotle
2 Attacks on conventional morality
3 Eudaimonistic and Kantian ethics

1 Conventional morality and Aristotle.

- The word eudaimonia and the corresponding adjective
eudaimon are derived from eu ‘good, well’ and daimon
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‘spirit’, giving the literal sense ‘having a good
guardian spirit’, hence being blessed, having the life
of one who enjoys divine favour. To possess ewdai-
monia is to have a life which is objectively desirable,
and thereby to have achieved the most worthwhile of
conditions available to humans. It thus overlaps
substantially with the modern concept of happiness
(see HAPPINESS), where that is conceived, not as a
(possibly short-lived) episode of feeling, but as a
condition characterizing a whole life, or a substantial
part of it, as when one wishes a newly married couple
happiness in their life together. But even when thus
conceived, happiness in the modern sense is deter-
mined primarily by one’s subjective attitude to one’s
life; broadly, to be happy is to be content with one’s
life, whereas contentment with one’s life, although
arguably necessary for eudaimonia, is not sufficient for
it. According to ARISTOTLE (§21) (Nicomachean
Ethics, 1095215-22) everyone agrees (1) that eudai-
moniz is the highest human good and (2) that the
word means ‘doing and Hving well’, but there are
substantive disagreements on what kind of life counts
as doing and living well. Some kinds, such as the life
devoted to bodily pleasure, are disqualified not on the
ground that people who live like that are always
dissatisfied, but because they fail to satisfy objective
requirements for a worthwhile life, in particular that it
should be an excellent realization of specifically
human potentiality. Again, Aristotle asserts
(1100a1-2) that a child is not eudaimon, meaning
not that no one has a happy childhood, but that the
Life of a child is not one in which human potential is
realized to its highest bent. _

In popular usage the term has strong connotations
of material prosperity, traditionally regarded as one
of the signal marks of divine favour. This conception
is in tension with a more specifically ‘ethical one,
according to which the condition of the agent’s
personality or character is at least the primary
determinant of living well. The latter conception,
found already in Democritus §§15-16 (fr. 171),
finds its strongest expression in the Socratic thesis,
later adopted as the cardinal tenet of Stoicism, that
virtue is the only intrinsic human good and wicked-
ness the only intrinsic evil (see StoicisM §15-16).
Aristotle’s treatment (Nicomachean Ethics 1 7-10) is a
characteristic exercise in reconciliation of these
standpoints. On the one hand eudaimonia must be
comprehensive and self-sufficient, requirements which
seem to imply that it includes the gifts of fortune; on
the other the achievement of the good life must be in
our power. Aristotle’s middle way is the thesis that
excellence or virtue (see ARRTE) of character and
intellect- is (1) indispensable for the good life, (2)
although not totally invulnerable, less subject to the

vol. 7 ,1998 London.

Edit. Edward Craig, Routledge Encyclopedia of Philosophy,
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bidir, Mukaddemelerin aksi tertibi ile ve ne-
ticenin sureti ciiz'iyede aksile barbara hasil
olur, Her M P dir. Her P S dir. Binaenaleyh

pazi S M dir. Bunun rumuzi ifadesidir, —
Bundan sonra gelen bende bakiniz.

Baralipton

Mantik, — Bu da evvelkisi gibi itibari bir
tabirdir. Kiyasin  darplarindan birisini hatir-
latmak icin uydurulmustur. Medlesemlerde

) birinei seklin bilvasita darbi olan bir kiyasin
ismidir. Her M P dir. Her S M dir. Binaen-
aleyh baz1 P S dir.

Bunun kitbra ve sugras: kiilli mucibe (A),
neticesi clizl mucibedir (I) — Bizim mantik
kitaplarmida bu birinei sekil itclineli sekil sa-
yilmustir, (Ba. Rm. - 96)

Bu darp Barbara gibi dérdiincii sekilden-
dir. Fakat neticenin aksile ve mukaddemeler
vasitasile birinciye irca’ olunmugtur.  Clinkii
netice aksolunursa biiyiik had kiigiik had, bil-

-+ mukabele kiiclik had biiyiik had olur. Binaen-
aleyh kiibra sugra ve sugra da kiibra olur.

. Evsat had kiibra ve sugra da mahmul oldugu

dorduncu sekil boylece birinciye irca’ olunur.
Burada evsat had sugrada mevzu' ve kiibrada
mahmuldiir.

Bu tarzda olarak bir kiyas tertip edelim:
(Insan]ar hata isler. Filozoflar insandir. Bina-
enaleyh filozoflar hata isler) netice bedihi ola-
rak -aks ile (bazi hata isleyenler filozoftur.
Kazlyesml verir. Bundan da yukarki sartlara
" gore (biitlin filozoflar insandir. Biitiin insan-

¢ lar hata isler. Binaenaleyh hata isleyenler filo-
zoftur) kiyasi ¢ikar. Bunun icin ‘baz mantik-

llalf bu darb:  dérdiineii sekle irca’ eder ve

‘endzszm barbaranin murachfx sayarlar

3

Barbara

.. Mantde — By da hatirlatier tabirlerden

b1r1d1r Medrese felsefesinde kiyasin ilk sek-
- linde meveut dort darptan birini gdsterir. Bu-
- nun ¢ kaziyesi-de -(Mukaddemeler ve netice)

FELSEFE LUGATI

— Scn\c\nlctg‘b

T

uyetuu tatbikten ibarettir, Bu mevzu onun
bir ferdi veya bir nevidir. Baska tabirle bir
Liususi- ve sahsi hale bir kiillt mebdein tathi-
kidir. — Biitiin insanlar hataya dliger. Hakim-
ler de insandir. Binaenaleyh hakimler de ha-
taya diiser gibt.’

Barbari

Mantik. — Bu da evvelkisi gibi hatirlatic:
ve itibari bir kelimedir.

Bir anlayisa gore kiyasin  dordiineii sek-
linden bir darbi gésterir. Bir bagkasina gére
ilk yeklin miitedahil bir darbidir. Barbara ne-
ticesinin tedahiilit ile elde olunmustur, Her
M P dir. Her S M dir. Binaenaleyh baz: S P
dir.

ihtar. - Port - Royal mantig (kisim 3,
Bap VIII) Dérdiineii seklin AAI darbina Bar-
bari diyor. (Biitiin tabiat mucizeleri alisilan
hallerdir: Imdi her alislan hal bizim dikkati-
mize arpmaz. Binaenaleyh bizim dikkatimize
asla  carpmiyan ve tabiatn mucizeleri olan
egva vardir) — Bu, bir hatadir. Ciinkii mu-
kaddemelerin aksi tertibi (M) ve neticenin
aksi (P), barbaradan bu tarzda teskil olun-
mus bir darba intikal icin zaruridir, — Leibniz
bildkis bu kelimeyi yukarida tarif olunan ma-
nada kullanir.

Baroco

Batida kullanilan eski medrese tabiridic.
Kiyasin ikinci seklinden bir darbi gosterir.
{Ba. Syllogisme) Liibrast kiilli mueibe (a),
sugrasi. ve neticesi eliz’l salibedir. (0,0) —
(Ba. Miz 95, sekil II, Darp IV) — Her P M
dir. Baz1 S M dir. Binaenaleyh S P degildir:

Burada B bu darbin’ birinei sekllde bar-
baraya irca’ olunabllecedlmr .C..sugranin. ak--
si miirekkeple bu ircain miimkiin bulunaca-
Zn1 gdsterir. Bu kiyvas bir P cinsinden bu
cinste sabit bir M vasfini haiz olmiyan bir S
nev’inden bir veya miiteaddit ferdi istisna et-
mekten ibarettir, Her bahk yumurtadan do-
gar. Bazi deniz hayvanlart yumurtadan dog-

Bailologie

vu. Bartohovie Ik bolimi kekemeligi ile, pe-
peligi ile meshur olan bir kirvan hikiimdannm, ih-
timale gore bunun kurucusu bulunan Battosun is-
minden gelir. (Herodote. Tarih kisim IV) — kinci-
sini gérmigtik. (Ba. Biologie) — Ikisi birden keke-
melik, pepelikx — L4. Battologia. — Al In. Fr. fark-
sizdir, — Ingilizecede Fransizeadan ziyade kullanibir
goriiliiyor. Murray';n ligatinda Battology den bagka
Battologycal, Battologist, Battologize kelimeleri var-
dir., — Rf Manen ve lifzen tekerriir, binaenaleyh li-
sumsuz elfaz ilivesile itnabi kelam — Han. yansaklik,
herzecai, zeze. -— Birincisi tatsiz surette gevezelik,
agz1 yayvanhk (Kat) Maksada uymaz. .

Yunancas: meta Inc. Ibraniden bu dile tercitme-
sinde bulunur. (Dua ettifinizde putperestler gibi bey-
hude vere séz cogaltmaymiz. Zira onlar gok sdyle~
dikleri icin milstecap olacaklarmi zannedesrler.) (Bap
VII), Ayet VII) — Kar. Burada beyhude sbz, Ar.
Teksiri kelam, Far. Kelimat; zaide. — Keke, Kekeme.
Ti. Harfleri defatla tekrarliyarak serbest sdyleye-
miyen, Hikneti lisani olan — kekelik, kekeme ada-
mm hali, likneti lisan — pepe. dili tutuk. Kelime-
leri s&iyleyemsyi@ilk harfleri tekerriir ettiren. Asil
P harfini tekrar ettirenler hakkinda mevzu' olup ba-
déhu ta'mim olunmustur, Keke ldgah da esasen K

harfin tekerriir eftirenler igin mevzu'dur. Badetta-

harfini

mim kékeme pepeden daha kuvvetlidir. (Kt) Yu.
asla uyarak kekelik diyoruz. Bunu o dilde oldugu
gibi maddiden manevive gsgiriyoruz. — Dk. Ko. kar-
sthk koymamistir,

Mantik, — Gerek tekerriir etmeleri ve-
va zihnen hir ilerlemeyi mucip olmaksizin ay-
n1 fikri tekrarlamalar:, gerek kendisinde bir
keldm anlagiimaksizin baska kelimelerle izah

olunmalar: itibarile faydasiz szlerin bol bol
bulunu§u. ‘(Nihayet butun bu guzel sbzler
kekelemelerle sona erer) (Descartes. Tohil
1sikla hakikatin arastirilmasi)

Bir de Tautologie vardir (Bal) iki tébir
birbirine oldukca yakindir. Fakat birincisi
ayni kelimenin, ayni climle parcasimin fayda-
s1z olarak tekraridir. Ikincisi ayni manast olan
cesitli kelimelerle aymi fikrin beyhude yere
tekrardir,

BATTOLOGIE BYYUK FELSEFE LUGATI 9885

maz. Binaenaleyh bazi deniz hayvanlart ba- Beatitude

Lk degildir, — ¥Yahut her balik solungaglarla Yu, te#eQedTns  mutluluk, bahtiyarhk — mutlu

“teneffiis eder. Yiiziicli hayvan solungaglar1 ile  hayat. — La. Beantudokrvv;elxl};ndeAx?e\écxle ;ilﬂc m]';:
_ npadan baska, hayatta kelayl — eligkei

tencfflls etmez, Binaenaleyhrbn yuzucu hay holiimden bilesiktir. ilki mutlu, ikineisi hal - ikisi

van baltk degildir gibi. birden mutiuluk — in. Blessedness. Mutluluk, tuba
" _ izzet ve ikram, tanrimn lGtfu  keremi, — Kar

Tuba, (Kurani Kerimde tuba kelimei tayyibesi ay-
nen ve tamamen.. ehli cennetten olup rit'yetullah gibi
ebedi bir bahtiyarliga kesbi istihkak. ménasma seref
varid olmustur.) (Kaf 1 - 646) — Bu kelimei miiba~
reke mutiu ile ifade olunmugtur: (Onlar ki iman edip
ameli salih islerler, onlara ne mutlu. Onlar icin dé=
necek ne giizel yer vardir) (izk) — (Onlar ki mi-
min olup ameli salih iglediler. Onlar icin ne glizel
devlet ve nimet, ne ahsen rilcu’ edecek mekén vardir)
(Re't sfiresi - 31 Mev.) — Burada deviet ve nimet
denilmistir. — Tasavyuf diline de girmigtir: {Cennet-
te zahmet ve afet olmaz. Escari censnin dzami sece-
rei tubadir. Asil tuba bAliyi cenmetie olan Sidrede.
bulunur, Afsam bisumary kusuri cenana nazildir. Ehli
cenan onun fevakihi ile miitefekkih olur, her dera
lezzet bulur.) (Mr, Mukaddeme fasl 1I, Nevi )
Feviz ve Naimi mukim: (Buglin o gindiir ki sa~
diklamn diinyada vaki olan hizmetleri onlara faide
eder. Onlar igin escari altindan enhar cari olan cen-
netler vardir, Onlar onda ebedi daimlerdir. Allah
Teald tastlamn ile onlardan razi oldu. Onlar dahi
Allah Tealrun keremine meyl ile ondan hosnut oldu-

. lar. Bu hosnutluk blyik necathir) (Maide sfresi.

Ayet 122 - Mev.) Burada feviz ve necat ile ifade
olunmustur, — Feviz, Ar. havf ve haterden necat ve
celamet bulup hayir ve me'mula zafer ve firsat bul-
mak — vyalniz zafer ve yalmz necat — helék olmak
— &Slmek (Kt) — Tit. Muvaffakiyet, muzafferiyet,
zafer, galibiyet — kurtulus, necat, selimet (Kat) —
(Ba: Grace)

Seadetj uzma; (Seadeti uzma ve mertebei ulya
nefsi natika icin Allah Tealiya cemi cihattan vacibiil
viieudi bizatihi, nekayisten beridir, ald viicubil esveb
feyzi hayra menba'dir diye marifettir.) (Hi - 3) (Hi-
kemai salife. sermedi, hakiki ve liyetegayyer bir
seadeti uzma arkasindan kosmus durmuslardir.)- (Kaf
1.. 645). — (Seadeti uzma hayri aldy: teskil etmese
de haym aldnin evvelee meveudiyetini farz ve istil-
zam eder.) (Sal - 168) — Seadet. Ar. nikbaht ve hup
talf’ olmak — tuba. iyilik, giizellik — baht, aysthug
— haywr ve rahat — devlet ve seadet —— muhtarhk,

giizidelilk — cennette bir gecer ismi (Kat) .- ikinci -

kelime ¥u. LA. her iki Jafzm mfnalarint toplar.,

Seadet: (Asil seadetin oyunda kazanilan parada -
yahut kovalanan tavsanda oldufu kimsenin hatir ve ~

hayaline gelmez. Bu para veya bu lavgan insana bah-
sedilse kabul etmez) (Ai - 382) Bonheur karsihf:
seadetle karigir — {uba muadili olarak seadeii uh-
reviye: (Seadeti uhreviye bir takim hususatin hey'eti
mecmuasidir, Huozuzati cismaniye huzuzati ruhaniye~
den daha kavidir) (Mu - V - 22)

&
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FARABPNIN SiYASI DUSUNCESINDE
SA‘ADET KAVRAMI

Dr. Mehimet AYDIN

Farabhi'nin felsefesinde psikolojiyi ahlaktan, ahlaki siyasetten ayir-
mak imkéinsizdir. Bu biyiik filozof hakkinda kesin bir sonuca uvlasmak
igin onun felsefesinin bir hiitiin olarak ele alinmasi gerckir. Farabi’nin.
psikolojik tahliller sonuew insan nefsi hakkinda vardii sonuglar. ahlaki
ve fikri faziletlere temel olmakta, faziletlerin teshit ve tasnifi ise siya-
sc‘tin ozini olusturmaktadir. Bu viizden Aristo. siyaseti incelemne ko-
nusu olarak segen kisiye psikoloji cabsmasini tavsiyve e¢der. Bue tavsi-
vevi eniyi tutan, belki de. Farabi olmustur. Psikoloji ve ahlikta ‘mut-
lu olma’. sivasette ise 'mutlu etme’ agirhk noktasim teskil eder. Bu ma-
kalede daha cok ‘mutluy etme’ (is‘dad) iizerinde durulacakur.

Farabi'ye giore saadetin clde edilmesi insamin varatihs sehebini tes-
kil eder2. Bu viizden, fazilet, iyilik gibi kavramlar saadetle kiyaslanin-
ca ikinci derecede 6nem arzederler. Saadet. insan faaliyetlerinim nihai
meyvesidir. O. mutlak gayedir. Heyildni akiu, mikemmel olma. dola-
vist ile 6liimsiiz olma, yetenegine sahiptir’. Kuvve halindeki bu adal, fiil
haline gegmeden saadet elde edilemez. Kuvveden fiile gegis, awn za-
manda. hissetme derecesinden akletme derecesine gegistir. Bu gmgis ta-
mamlanmea akil ve maddeden teerid olunar ma‘kalat farkh birr onto-
lojik statii kazamir. Ancak bu seviyeve ¢tkan “hizzat ma‘kal™ wlabilir

ve dolayist ile Kendisi hakkinda bilgiye sahip olabilir'. Varhg, nnadde-

I Ethica Necomachea, 1. 13. 1102a, - Bu makaledeki referanslur icin Sir Davidi Ross’un
Ingilizee terciimes Lulamlmugtar.)

2 Kitab as-Nivésa al-Madanivya ( Sivasa). Nsr.F M. Najjar. Beveut, [901, «.78.

3 Risila fil- akl (- ARl Ner M. Bouvges. Beyrut, 1938, ».12.
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