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THE ENCYCLOPAEDIA OF ISLAM (New Edition), Vol. IX, (Fasc. 151-152), LEIDEN 1995, pp.

SHAKAWA — SHAKHS

247

XX, 122, he who follows God’s “right guidance” {huda)
escapes from the situation of unhappiness and “does
not become unhappy”. Accordingly, in the story of
the Fall, Adam’s expulsion from Paradise is described
as “misfortune”, into which he ended up for not hav-
ing followed God’s admonition (XX, 117 ff.). But in
the Kur’in the derivations from the root gh-k-w
(shakawa itself is not found) are mainly used eschato-
logically: the “unhappy one” (shakiyy) will find him-
self in the fire of Hell, in contrast to the “blissful”
(sa'td), who will stay in Paradise (XI, 105/107 ff).

In the hadith, this eschatological usage is taken up
in the doctrine of God’s predestination; following a
prophetic tradition, “the blissful are placed [by God]
in a position in which they are able to act as the
blissful do, but the unhappy ones can only act as the
unhappy do” (Muslim, Szhih, kitzh al-kadar, no. 6).

The deterministic usage of shakdwa is also taken up
by Islamic theology, where distinction is made be-
tween the divine attributes al-kada’ wa ‘Ikadar [q.0],
which determine the contents of the “preserved table”
(al-lawh al-malifiz [g.0]) on the one hand, and “what
is written down” (al-maktiib) on the “preserved table”
on the other; the latter is a human attribute “in the
form of bliss or misfortune” (sa‘adat™ aw shak@war™)
which can be changed into its opposite by the acts
of man (see Abu ’l-Layth al-Samarkandr, Shark al-fith
al-absa} l-AbT Hanifa, ed. H, Daiber, The Islamic concept
of beligf in the #th/ 10t century, Tokyo 1994 [= Studia
culturae islamicae], Arabic text, II. 301 ff, 319 ff).

In his commentary on the Kur’an, the scholar al-
Raghib al-Isfahani (d. 5th/11th century [¢.2.]) connects
the concept of shak@wa in analogy with sa%da (cf.
Daiber, Griechische Ethik in islamischem Gewande, in Historia
Philosophine, ed. B. Mojsisch and O. Pluta, Amsterdam-
Philadelphia 1991, 184-5), with the hereafter and with
this world, and he divides the “unhappiness of this
world” into three kinds: unhappiness of the soul (ngf*
siyya), unhappiness of the body (badaniyya) and exter-
nal (kharidiiyya) unhappiness (see Mudiam mufradat alfiz
al-Kur’an, ed. Nadim Mar‘ashli, (n.p. 1972, 271, S.0.).

To sum up, the term shakawa is used both in the
meaning of a situation in this world and also of the
situation in the hereafter, which is determined by God
but for which man is responsible through his behav-
iour. The term does not therefore play a role in the
Islamic discussions on theodicy (see E.L. Ormsby,
Theodicy in Islamic thought, Princeton 1984).

In astrology, the concept of “misfortune” is des-
cribed by nahs, pl. nuhis. The question is discussed
whether unlucky stars (such as Saturn and Mars [see
'AL-MIRRTKH]) dominate the hour of birth, and whether
they are able to exercise their calamitous influence
(mubitsa). See Rasa’il Ikhwan al-Safd’, ed. Ziriklr, iii,
Cairo 1928, 341, tr. S. Diwald-Wilzer, Arabische
Philosophie und Wissenschafi in der Enzyklopidie Kitab
Thwin as-saff’ (i), Wiesbaden 1975, 468. See also
Abt MaSar, The Abbreviation of the Introduction to astrol-
ogy, ed. and tr. Ch. Burnett, Keji Yamamoto and
Michio Yano, Leiden 1994 (= IPTS, XV), index of
Arabic terms. s.v. According to Abii Ma‘shar, the (evil
as well as good) influence of the planets does not
exclude chance or freedom (see R. Lemay, Abu Ma‘shar
and Latin Aristotelianism in the twelfih century, Beirut 1962,
125 ff).

Bibliography: Given in the article.
(H. DaiBER)

SHAKHS (a.), lit. “bodily form, shape”. The noun
form does not occur in the Kur’an, although verbal
and adjectival forms of its root, here denoting a dif-
ferent range of meaning, that of staring fixedly (of
the eyes), do occur (XIV, 43/42, XXI, 97).

1. In philosophy.

Here, shakhs, pl. ashkhas, is equivalent to the Greek
&topov meaning an individual, a person. Philoso-
phically, the aghfhas are to be distinguished from aginas
(genera) and amwa® (species), as well as Arabic words
which may have connotations of the particular or
individual such as fkdss and agiz#’. Individuation may
be rendered in philosophy by the term tashakhkhus.
The term shakhs and its plural is used not only in
Islamic philosophy (e.g. by al-Kindi, al-Farabi, Ibn
Sina, Ibn Rushd) but also in Arabic theological com-
mentary. When Christian theologians like John of
Damascus, talking of the Trinity, held that every
hypostasis (bréotacic) was an individual (&vopov),
al-Kindr believed that the Greek word brootdoeic was
best rendered by the Arabic ashthas (Wolfson, 321-2).
Here then, specifically and theologically, shakhs bore
the sense of Trinitarian “Person”. More usually, how-

- ever, in Islamic philosophy the term was a mainly

neutral one simply rendering such terms as “individ-
ual” (see Booth, 112). It is worth noting that, while
the great Neoplatonist Porphyry of Tyre (A.D. 234-ca.
305) in his FEisqgdge identified five “voices” or “pred-
icables” (species, genus, difference, property and acci-
dent), the Ikhwan al-Safd® [¢.0.] added a sixth term,
the individual (al-shakhs), to the standard list of five.
In this they may have followed al-Kindi, who was
the only other Islamic philosopher to espouse a six-
fold list. Alternatively, and depending of course on
when the Rasa’il Ikhwin al-Sofi’ are believed to have
been written, it is possible that the Ikhwin were
inspired to add and use the term al-shakhs after becom-
ing familiar with al-Kharazmi’s definition of this term
(141) as one used “by logicians to designate Zayd and
‘Amr and this man and that donkey and horse”.

Bibliography: 1. Arabic and other primary
sources. Farabi, Tetkat; Ton Rushd, Takdafut al-
Takafut; Tbn Sina, K. al-Shif@’, lkhwin al-Safa’,
Rasa’il;, Kh“arazmi, Mafatih al-ulim; Kindi, Rasa’il
al-Kinds al-falsafiyya; P. Morewedge, The Metaphysica
of Avicenna (ibn Sind), Persian Heritage Series no.
13, New York 1973; Porphyry, Porphyrii Isagoge et
in Aristotelis Categorias Commentarium, ed. A. Busse,
Commentaria in Aristotelem Graeca 4, 1, Berlin
1887; F.W. Zimmermann, 4l-Farabi’s Commentary and
Short Treatise on Aristotle’s De interpretatione, Classical
and Medieval Logic Texts III, Oxford 1981.

2. Secondary sources. SM. Afnan, 4 philo-
sophical lexicon in Persian and Arabic, Beirut 1969, s.w.
shakhs, tashakhkhus, G.N. Atiyeh, Al-Kindi. The philoso-
pher of the Arabs, Rawalpindi 1966; E. Booth,
Aristotelian aporetic ontology in Islamic and Christian thinkers,
Cambridge 1983; LR. Netton, Muslim Neoplatonists.
An tniroduction to the thought of The Brethren of Purity
(Ikhwan al-Saf@’) London 1982, Edinburgh 1991
(Islamic Surveys 19); H.A. Wolfson, The philosophy
of the Kalam, Structure and Growth of Philosophic
Systems from Plato to Spinoza IV, Cambridge and
London 1976. (I.R. Netron)
2. In law.

The term shakhs is employed in modern law in
some Muslim countries such as Egypt, Syria, Libya,
and ‘Irdk, where it would appear to have been coined
under the influences of western: legal systems. It means
cither the natural person (shakhis tabi%) or the assumed
person (shakhs ttbari). The life of a natural person
starts with the formation of the embryo, providing it
is born alive or even assumed to be alive (takdir™).
‘The Hanafis, however, give the living status to a
“human” once most of 1t is born alive. They also
assume a personality for the embryo even if its life
is taken prior to the birth. Aecordingly, the baby is
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In recent anthropological discussion, the moral (and ’ ( ‘59 8) \ZM/S. /18) - 2'6

aesthetic) aspects of a given culture, the evaluative elements,

have .commonly been summed up in the tern "ethos*, while the
cognitive, existential aspects have been designated by the term ¥
"world view”. A people’s ethos is the tone, character and quality L
of life, its moral and aesthetic style and mood: it is the
underlying attitude towards themselves and their world that life
reflects. Their world view... contains their most comprehensive
ideas of order”. (Cl. Geertz)
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