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Intoxication in Stufism

Intoxication or drunkenness (Ar. sukr)
is a metaphor that refers to a SGff concept
and mystical experience of ecstasy that s
often characterised by bewilderment and
perplexity. It describes the state of a Suff
who has lost awareness of all except God,
the sole object of his adoration. Sukr is
generally coupled and contrasted with
sahw {sobriety).

As technical terms, sukr and jahw are
discussed in the earliest extant Stff manu-
als and lexical works, such as Kitab al-luma‘
(“Book of flashes™) by Abdi Nagr al-Sarraj
(d. 378/988) from Tus, in Khurasan,
a-Taarruf  L-madkhab okl al-tasawwuf
(“The  doctrine of the Safis”) by Abt
Bakr Muhammad b. Ishiq al-Kafabadht
(d. c. 380/990) from Bukhara, and al-Risala
al-qushgyriyya  fi  ltasawonf (“QushayrTs
epistle on Sufism”) by ‘Abd al-Karim
al-QushayrT (d. 465/1073) from Nishapar
(written in 437/1045). In the Kashf al-
malyith (“The revelation of the veiled”) by
‘Alt al-Hujwiri, from Ghazna (d. c. 467/
1074), sukr and sahw are described as rep-
resenting two distinct schools of Safism.
Abd Yazid al-Bistami (d. 261/875 or
264/877-8), from Bistam, in northern
Persia, is named as a proponent and
founder of drunken Sufism (Rashf, trans.
Nicholson, 184f.) which is contrasted with
al-Junayd’s (d. 297/910) school of sober
Safism (Kashf, trans. Nicholson, 183f).

AlL-HujwirT's discussion of these contrast-

ing trends in Safism is more representa-
tive of polemics than of actual schools

Solkve
19200
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INTOXICATION IN SGFISM

within Islamic mysticism, yet his concep-
tualisation of these contrasting Suff att-
tudes remains widely pervasive and is still
used today. '

1. AL-BisTamI

Al-Bistam1  preferred  intoxication
to sobriety because sobriety reinforces
human attributes that are the greatest veil
between God and man, whereas intoxi-
cation destroys human attributes like
foresight and choice, so that only those
faculdes survive in him that do not belong
to human beings. Conversely, al-Junayd
and his followers believe that intoxica-
tion increases a mystic’s awareness of his
human attributes. According to them, the
loss of self-control prevents one from hav-
ing a true vision of the world’s imperfec-
tion that causes him consciously to turn
away from it (Kashf, trans. Nicholson,
185). Nonetheless, al-HujwnT sees a dia-
lectic relationship between intoxication
and sobriety, as he divides them into two
types. Intoxication can derive from drink-
ing the wine of affection (mawaddai) and
seeing the benefactions of God (ni'mat). It
is inferior to an intoxication derived from
drinking the cup of love, because, in this
case, one sees God alone but not His bene-
factions. Sobriety in heedlessness (ghaflal)
is a veil and a kind of drunkenness. True
sobriety can be a product only of sincere
love (mahabbat). Thus, only those types of
sukr and safuw that originate from true love
are equally valuable.

2. AL-SARRAJ

Al-Sarraj connects sukr and sohw to
ghayba (absence) and fugilr (presence) but
deems the former pair more intense,
complete, and overwhelming (al-Sarr3j,
340-1). Sukr does not emanate from one’s
innate nature, nor does it affect the senses,

The Encyclopaedia of Islam Three, 2019/1, 2019 Leiden. ISAM DN. 272782
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On Cultivating Gratitude (Shukr) in Sufi
Virtue Ethics |

Atif Khalil
University of Lethbridge (Canada)
atif khalil@uleth.ca

Abstract

Gratitude or shukr is one of the most central of Islamic virtues, the importance of which
is underscored by the fact that the defining notions of “faith” and “disbelief” revolve
around the pivots of shukr and kuf (= ingratitude). The article focuses on treatments of
the virtue within the Sufi tradition, and even here, with a concentration specifically on
the importance attached te its cultivation within the inner life of the spiritual aspirant.
This is accomplished through an analysis of authors ranging from al-Hakim al-Tirmidhi
(d. go5-10) and Abi Talib al-Makki (d. gg6) to Ibn al-Arabi (d. 1240) and Ahmad Zarriig
(d.1493). In the process the article examines the semantics of shukr in Arabic as defined
in the lexicographical tradition, its use in the Quran, definitions of the virtue in Sufi
literature, the various strategies devised by a wide range of authorities on how to go
about integrating the virtue within one’s life, and finally, what are believed to be the
consequences or “karmic effects” of both gratitude and ingratitude for blessings (shukr
al-ni‘ma and kufr al-ni'ma).

Keywords
ethics — gratitude — moral psychology — shukr — spiritual psychology — states and

stations — Sufism ~ virtue ethics -

In a well-known Muslim tradition, the Prophet was once asked why he con-
tinued to exert himself so tirelessly in his nightly devotional prayers, to the
point that his feet had grown swollen, when God had already forgiven him his
faults, both of the past and future. “Shall { not be a thankful servant (‘abd®

(¢] KONINKLIJKE BRILL NV, LEIDEN, 2015 | DOI 10.1163/22105956-12341274
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Gratefuliéss

‘Gratefulness is one of the best virtiies. 'l‘hose
who are grateful, shdll be rewarded ‘by Allzh. The
Holy Qur’an says :

,ldo-

0 o ,f..JI e g
And soon We shall reward the grateful. (3 : '144)

In another vérse Allih declares :

005G Yy iy, Kaly o555 Js3u

So remember Me and thenTshall remember you;
and be grateful to Me, and reject not Me.

@ :'152)
Gratefulness can be expressed by heart, tongue, |
eyes and other bodily organs. Gratefulniess of heart
is to cherish good will for the entire creation. To
express gratitude by tongue is to remember Allzh
and recite Tahlil, Tahmid and Tasbih. Thankfulness
of eyes is to shed tears and restrain from looking at
prohibited things. TLast of all expression of grate-
fulness by the bodily limbs is in the form of bowing
and prostration. Thankfulness to a man means
repaying his kindness. It is a good act which goes a
long way in winning the hearts of others. It s
reported on the authority of Ibn ‘Abbas (Allzh be
pleased with him) that the Messenger of Allzh (peace
and blessings of Allih be upon him) said : Whoso has
been gifted with four things, has been awarded the
good of this world and the Hereafter ; a grateful
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( 36 )

To be persevering and patient while confronted with a
disaster means that one should ‘meekly abide by the Divine
decrec even though one might be naturally feeling pain and
grief. One must needs suffer pain, for itis but human to do
so. The perfect man, Muhammad, the Prophet of Islam, on
the demisc of Ibrdhim said, ‘0, Ibrahim, thy departure from
this world has made us sad’, Any way the pain should not be
a mental one, that is such a sad incident should not be consi-

dered inopportune and one should reconcile himself to it. One
should repeat the words:

“MWhat the King doeth is a thing of beauty”
and mentally he should say:

““The ruler of Universe knows the art of

running the
s,
Universe’,,

Now under the commandment, making use of necessary
causes is not only valid but imperative and human nature is
such that man does not rest uatil he finds out a solution 10 his
difficulties. If in the use of causes one over]
attention to their very Source the causes be
If this method of treatment js applied an
are mastered and kept in view, one gradt
ation which is the greatest bl
it were,

Praise ( Shukr

ooks them and pays
come more effective,
d all its ingredients
wally attaing Resign-
i88 and a paradise on carth as

)i The fourth method of secking as
i8 by mecans of offering thauks 10 God Almig
ings He has conferred on uy,

istance
hty for the bless.

In his life man comes across Joy
pain aud enjoys case, and there js dar
for him. Due to their dullness of visio
that the very source of the world is e
the votaries of the ‘Pandiabolism’ theory. By their own expe=
rience they have found this world the worst of all
not find here anything real save g
trary the optimists termed this wo
According to them grief
sake of variely, by cont

as well as Sorrow, suffers
kness as well as sunshine
n the pessimists laid down
viland eventually become

, they could
rief and sorrow. On the con-
rld as the best possible world.
and sorrow are created merely for the
rariety they heighten to a great degree
the sense of pleasure; they are not real but only hypothetical,
But speaking truly, sorrow as well as joy are real in this world.

[
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To consider either of them as an illusion is to deccive one’s own
sclf! Every person is daily verifying the truth of this:statemcnt
by experimenting himsclf; he finds neither a blc@ng nor a
calamity permanent: He is passing through every 'phase of'
blessing, he can deny neither the feeling of joy nor the percep-
tion of sorrow. The presence of joy and sorrow amounts to feel
ing them, and here only the remark of Berkeley ‘;l,xat “esge
ist percipi” seems to be correct, In fact the ‘r-xam‘ of (?od
Almighty are majestic ( Jalali) as well as beautiful ( Jamali )
and all these are perpetually at work. - Not even for a mom::n;
are inactive and inert. Good and evil, joy and sorrow, blessing
and tribulation are all real and are the outcome of ghe brighF
effulgence of these ‘Names’.

It is inherent in man’s nature that he desires to get rid
of distress and longs for more blessings, The wise teachings .of
the Prophet Muhammad have . chalked out mental pla&ns for
both, Patience at the infliction of calamities and offering o-
thanks when favoured with blessings create a tremendous revo
lution in the human heart. On the one hand, they rid him
of wailing, breast-beating, despair and pessimism, and on
the other free him from pride, arrogance, conceit and self-imp-.
ortance. Getting rid of these natal and injurious impulses, he
becomes the reperiory of courage, power, and act.ion_, and the
conquest of the universe becomes casy for him. His vital ener-
gics are not wasted, They are directed towards the right object
and concentrated on one point produce maryellous cilects, While
suflering hardships, care should be taken to this extent only
that the will does not weaken and one does not get discouraged
totally. One should eacounter distress heroically. This quality
could be achieved by paticnce and while one is endowed with
blessings, it is likely that he may become oblivious of God Alm-
ighty, who isthe origin and source of all bounties and benevo-
lence and thus he may be estranged fiom this source and enve.
loped in darkness, This danger is averted by offering thanks, as
thankfulness consists in attributing a blessing to God. I should
not bie ascribed to ons’s own self or to His creatures bc‘gca« se Cod
Almighty Himself is  empowered to  inflict weal mT woe, -He
alone can make or mar one’s fortune. Though ouTwardly it
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SECTION 32

428 —Gratefolness

(a) Excellence of Gratefalness. These are some of the verses ‘of
the Quran about this virtue.. “SO remember Me, and then 1 shs
remember you, and be grateful to Me, and don't be ungrateful to
(2:152Q). Soon We shall reward the grateful (3: 114Q ). |
most people are not grateful (2 :243Q). There are very few:
My servants who are grateful (34 :13Q). Gratefulness is an aftﬁ:
bute of of Allah, as He is Shakur. It is narrated that a prophet was
offlicted with a disease. He wept bitterly at that time owing to fealj;
When he was cured of the disease, he wept in like manner, Bemg
questioned about it, he replied that he was weeping out of gratefulney
to Allah as he was cured by Hims« “Allah 18 gracious to Dfople,
but most people are 1ot gratfeful (2 :243Q)." And whe. your

. Lord proclaimed : If you are grateful, I would certainly give you more,

end if you are upgratefu!l, My punishment is very severe ( 14 : 7Q4.
Surely We have shown him the way-—he may be. thankfu o

(by Spirit of gratefulness. Gratefulness imphes three things:
(1) knowledge of one who made gifts ; (2) condition of joy for the: gift
(3) action or expression of gratefulness by heart, topgue and limbs
With regard to the first, its knowledge comes from .mee things-— 3
gift ftself and its existence, ¢xistence of one who makes the ift, §
and existence of the person on whom gift is made. As -ift pre 1
sppposes a giver, all the gifts that have been bestowed to the man it §
the forms of eye sight, power of hearing, power of thinking, supplj;_@f
provisions for maintenance and in short all gifts between beaven &nd 1

carth, presuppose. that there is a great Bestower ( Allah ). Recogo |
tion of the gift amounts to recognition of the Giver, When the Gtwr
is. not known, the truth underlying is that the gift are not knowe
or recognised. Where there is no recognition of gift, there is.f,noj.ﬁ
proper enjoyment. If it is known that the gift comes from the Kisg §
the epjoyment . will be proportionately' great, Thus the degree o §
joy differs according to the position of the Bestower. The greates! §
joy comes from- gifts from the Greatest: Bestower Allah. According!f ]
greatest amount of gratefulness is due to Him. Gratefulness ¢}

smam Gazzali's Ihya.
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280 KHWADJA ‘ABDULLAH ANSARI

puisse vouloir au-dela de ce qui lui 2 été montré. ¢ Ainsi I'espérance est-
clle une faiblesse et une entrave, une déficience dans la voie de la religion
naturelle, et un trafic sur le service [de Dieu). Que recherchez-vous d’autre
que Dieu? (Cor., XXXVII 84/86).

8. LA GRATITUDE (shokr)

114. aLa gratitude consiste & voir le bienfait, & louer Celui qui
’octroie, A tenir I'obligation qu’il entraine, et 3 déclarer qu’on en a €té
gratifié. Elle est le fait du commun des spirituels, car elle met en con-
currence Sa puissance et ta capacité. b Dans la voie du Privilégié, elle
revient & récompenser Celui qui donne, & fuir la servitude engendrée
par le bienfait, & se reposer de I'obligation qu’entraine la Générosité, a
se présenter sur le terrain ol I'on s’affronte, et a jeter les yeux sur sa
propre force, ce qui est Uessence méme de la subsistance. Vous ne sauriez

les dénombrer (Cor., XIV 37/34, XVI 18).

9. L’AMOUR (mahabba)

115. ¢ L’amour du serviteur pour son Seigneur consiste pour le
serviteur & se montrer devant la puissance de son Maitre. b Dans la voie
du commun des spirituels, il est le soutien de la foi; dans la voie du Pri-
vilégié, il est la déficience de I'anéantissement. CPest en eflet grace a lui
que le commun des spirituels s’acquitte du service [de Dizu] et supporte
Pépreuve, alors que, dans la voie du Privilégié, toute prétendue ceuvre
du serviteur n’est qu'une excuse convenant a son impuissance et & sa
misére. ¢ Pour le Privilégié, la vision de la Réalité [implique] que Dieu
soit Pauteur du dévouement, de Pattachement et de I'attention du ser-
viteur & Son égard, sans que subsiste du serviteur rien qui persiste dans
une apparence distinctive, ou qui puisse étre nommé, ou qui laisse une
trace, ou qu’il soit possible de qualifier, ou qui soit attribuable 4 un mo-
ment déterminé. Ils nous seront certes présentés (Cor., XXXVI 32, 53).
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496 SHUGHNAN — SHUKR

225). In the late 13th century, Marco Polo mentions
the mining of “Balas” rubies in the mountains of
Syghinan, although it is actually in the adjacent dis-
trict of Ghirian that the abandoned mines can be
seen (Yule-Cordier, The Book of Ser Marce Polo®, London
1902, i, 157).

Al-Ya‘kubi also mentions, 304, tr. 133, that the
Barmaki al-Fadl b. Yahya conquered Shughnin in
the caliphate of Hartn al-Rashid, but it is dubious
whether Islam was permanently introduced there at
this time. This seems more likely to have been the
work of Nizarl Isma‘ili da‘Ts or propagandists, sent
to Badakhshan by the Grand Masters in Alamiit,
amongst whom is mentioned a Sayyid Shih Malang
Khurasini and, in the 7th/13th century, the Husaynid
Sayyild Shah Khamiush Shirazf. This brought about
the permanent presence of Khédja Isma‘tlism in the
upper Oxus region, and in Shughnan, Isma‘ili pirs
and mirs ruled hereditarily till the 19th century (see
Farhad Daftary, The Ismd‘tlis: therr history and doctrines,
Cambrige 1990, 27, 441, 486-7, noting also the preser-
vation there of Isma‘ill works in manuseript, some of
them brought back to Dushanbe by the Soviet research
expedition to the region in 1959-63). The Amirs of
Kabul Shir ‘Al Khan and ‘Abd al-Rahman Khan
endeavoured to bring Shughnin under their sway, so
that towards the end of the 19th century the local
people appealed to the Amir of Bukhara and to the
Russian Governor-General of Turkestan. In March
1895, after diplomatic negonations in London involv-
ing Russia and Great Britain, the Afghins agreed to
evacuate the right bank of the Pandj river, whilst the
Amir of Bukhara relinquished his possessions in Dar-
wiz on the left bank to the north of Shughnan.

Russian authority in the district was exercised from
1895 onwards from Kharagh (Russ. Khorog) where
the Ghund and Shakh-dara rivers join the Pandj, but

the shock waves of the Bolshevik Revolution were felt:

even in Shughnan, and Bolshevik forces took over the
Pamir region in November 1920. Right-bank Shugh-
nin eventually became part of the Gorno-Badakhshaya
Autonomous Oblast in the eastern part of the Tad-
zhikistan SSR (now the Tadjikistan Republic), whilst
left-bank Shughnan remained part of the Afghan wiliyat
or province of Badakhshan. Afg_han Shughnan con-
tains the settlement of Ishkdshim, on the left bank of
the Pandj and commanding the only winter route
between Badakhshan and the trans-Oxus districts of
Shughnan and Wakhan; it was here that the English
traveller John Wood crossed the Oxus ice in 1837 (4
Journey to the source of the River Oxus®, London 1872,
204-6; see also C.E. Bosworth, Elr art. Eskas(e)m).
Finally, one should note the presence in Shughnan
of speakers of the Modern East Iranian Pamir lan-
guage, Shughni, with its component dialects of Shugh-
ni, Bajui, Khufi, Roshani, Bartangi, Oroshori and
Sarikolt (see G. Morgenstierne, Eyymological vocabulary
of the Shughni group, Wiesbaden 1976; J.R. Payne, Pamir
languages, in R. Schmitt (ed.), Compendium linguarum iram-
carum, Wiesbaden 1989, 417-44; IRAN. iii. Languages,
in Suppl.).
Bibliography: In addition to references given in
the article, see especially Hudad al-‘alam, tr. 71, 112
comm. 349-51; A.A. Semenov, Istorya Shugnana, Tash-
kent 1916; W. Holzwarth, Segmentation und Staatsbil-
dung in Afghamstan. Traditionale sozto-politische Organisation
in Badakhshan, Wakhan und Sheghnan, in K. Greussing
and J.-H. Grevemeyer (eds.), Revolution in [ran und
Afghanistan, Frankfurt 1980, 177-235. For older bibl.,
see Minorsky’s £T art. See also AMO DARYA; BADAKH-
SHAN; PAMIRS; WAKHAN. (G.E. BosworTH)

SHUKA‘A or SuukA® (a) is the thistle.

The word is a collective term used to indicate var-
ious more or less spiny plants, comprising mainly
species and types of the Compositae, but also of other
families. Mention should be made above all of Carduus
and Cirsium, each with numerous types, further Sonchus,
Onopordon, Centaurea, Cnicus, Carthamus and others. The
whitethorn of Dioscurides (&xavBo hevxh, al-shawka al-
bayda@’) is defined by Ibn Djuldjul [q.2.] with shuka‘a
(Dioscurides triumphans, iii, 13, see Bibl), but this is
hardly justifiable because the latter term simply indi-
cates the thistle. The white acanthus therefore is mostly
rendered with badhdward, which in Dioscurides triumphans,
iii, 14, should be the Arabic acanthus (fxavBo "ApaBuxh,
al-shawka al-‘arabyyya), which in its turn appears just
as often as shuka‘a. Shuka‘é and badhaward are often
“compared” with one another, not idendfied. Only
tentatively may it be assumed that with the white
acanthus Onopordum acanthium L., Compositae, is perhaps
also meant Cirsium ferox L. and variants. This type
spreads its leaves rosette-like, which fits the botanical
description (op. ci.). As synonyms are also found
Romance tab(a) (from latin tubus), so-called because of
its high stalk, with which fire is fanned (op. cit., iii,
71), further ibrat al-7a‘7 (“shepherd’s needle™ or ibrat
al-rifub (“monk’s needle”) because of the pointed thorns,
and the Berber words ayfd and afrit. It cannot be
determined whether these and other words indicate
synonyms or other types of the thistle; cf. Renaud’s
explanations on Tuhfat al-ahbab no. 457, and those
by Meyerhof on Maimonides’ Sharh asmd’ al-‘ukkar,
no. 362.

As for shukd‘d as a medicine, if put on children’s
pillows, the thistle stills the saliva which flows from
their mouths. If applied as a compress, the thistle is
good for hemiplegia (falig), and if pulverised, it helps
against swellings which occur at the backside, and it
cicatrises putrefying ulcers. Ashes of the thistle slow
down chronic dyscratic moistures (al-rutiibat al-muzmina),
which flow from the womb.

Bibliography: Maimonides, Sharh asma’ al-‘ukkar,
ed. Meyerhof, Cairo 1940, no. 362; Tuhfat al-ahbab,
ed. Renaud and Colin, Paris 1934, no. 457; F.A.
Flickiger, Pharmakognosie des Pflanzenreiches, *Berlin
1891, 680-2; H.A. Hoppe, Drogenkunde, ®Berlin-New
York 1975-7, 1, 292-3, 765-6. Numerous source ref-
erences in A. Dietrich, Dioscurides triumphans (Abh.
Akad. Wiss. Géttingen, Phil.-Hist. K., 3. Folge,
nos. 172 and 173, Géttingen 1988), iii, 13, 14, 15,
17, 19, 20; iv, 107; idem Die Dioskurides-Erkidrung
des Ibn al-Baitar (Abh. Akad. Wiss. Gottingen, Phil.-
Hist. Kl., 3. Folge, no. 191, Gottingen 1991), iii,
12, 13, 16, 18, 19. (A. DiETRICH)
SHUKR (a), thankfulness, gratitude;

acknowledgment (pl. shukir); it also has the mean-
ing of praise, which is gratefulness with the tongue.

I. As a religious and mystical concept.

As a SUIT term for an internal state and its exter-
nal expression, shukr is a station (makam) of the way-
farer (silk) and has all the above meanings when
referring to human beings. :

However, shukr on the part of God signifies the
“requiting and commending {a person]” or the “for-
giving” a man: or the “regarding” him “with con-
tent, satisfaction, good will”, or “favour”; and hence,
necessarily, the “recompensing”, or “rewarding, him”.
The saying shakara “lahu sa‘yahu signifies “May God
recompense, or reward, his work or labour” (Lane).

In the Kur’an, God is al-Shakir (II, 158; IV, 147)
and al-Shakar (XXXV, 29-30; XXXV, 34; XLII, 23;
LXIV, 17) the latter also being one of His Most
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ET RETRIBUTION DES MERITES

STVDIA TSLAMICA L XXIX GRATITUDE (SHUKR)

193G Porls, < . S1-15: ET APTITUDE AU BONHEUR
SELON AL-HAKIM AL-TIRMIDHI

T (M. 318/930)

Genevieve GOPILLOT

Dans l'une de ses notes, relalive au texte de l'ouvrage de
Sulami : « Introduction a la mystiquens(!), I'éditeur, Y. Zaydan,
estime nécessaire de souligner qu’un aphorisme portant sur la che-
valerie spirituelle (fuluwwa) a attiré son attenlion par un aspecl
insolite dont il propose I'explication afin d’éviler celle difficulté su
lecteur. -

Le texte en question est le suivant : « Muhammad b. ‘Ali al-Tir-
midhi a dit : Il est totalement étranger a la chevalerie spirituelle de
réclamer une rétribution pour I'acte accompli. En effet, celui qui
demande, en vertu de son acte, une compensation équivalente ou
un salaire met en évidence la bassesse de son ame et son ignominie.
N'as-tu pas vu ce qu’ont dit les magiciens de Pharaon lorsqu'ils se
sont présentés devant lui?: ‘Sans doule recevrons-nous une
i récompense si nous sommes vainqueurs ' (?). lls lui ont demandé un

salaire. En vérité, c’est une punition qui est venue annihiler I'effort
(de leur maitre)»(3).

(1) Sulami (Abd ‘Abd al-Rahman), Al-muqaddima [i-l-lasawwauf, éd. par Yasuf
Zaydan, Muktubat al-Kulliyyat al-Azhariyyu, Le Caire, 1087,

(2) Coran, sourate al-A ‘rdf, verset 113.

(3) Al-muguddima fi- Hayawwuf p. 58.
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da) avetlerimize imun etiiy ve miisliiman
obnug kimselerdiniz. Huydi cennete gi-
rin..”

“Onlarin oniinde altin tepsiler ve ka-
dehlerle dolasilir. Oradu canlanimn gekti-
gi, gozlerin hoslandigt her gey var ve siz
oradu ebedi kalacaksuuz. Iste yapugniza
karstltk size miras olarak verilen cennet bu-
dur” (43/68-72).

SONUC

Sézliikie teslim olmak anlamina gelen
“fstam”, terim olarak Hz. Adem Peygam-
berden itibaren Allah'in insanlara gonderdi-
gi tevhid inancina dayaly hak dinin; “miisli-
man” ise bu dini kabul eden insanin adidir.

Hak din Islam’in; evlenme, bosanma,
sosyal iliskiler, cezalar, helal-haram ve iba-
detle ilgili ilkelerinde peygamberlerden
peygamberlere bazi farkhliklar bulunsa da
inang esaslarninda bir degisiklik olmamugtir.
Hz. Muhammed (a.y 1 ve Kur’an’n génde-
rilmesiyle Islam kemale ermis ve son sekli-
ni alnugtir. *... Bu giin size dininizi ikmal et-
tim, size nimetimi tamamladun, din olarak
Istam dan razi oldum® (5/3) Ayeti bu gerge-
gi ifade ctmektedir.

Son seklini alan ve kemale erdirilen Is-
lam’dan baska hak bir din artik sz konusu
degildiv. “Kim [stam'dan bagka bir din
ararsa bilsin ki kendisinden (bdyle bir din)
asla kabul edilmevecektir...” (5/85) dyeti

bunun delilidir.

64

Islam; tevhid esasma dayanir. Imanda
ve i1badette Allah’a ortak kosulmasin sid-
detle reddeder.

Jsldm’in ana hedefi, canin, malin, akhn,
1rzin ve dinin korunmasidir. Kisaca insan-
dur, insamn mutlulugudur. {s1am’1n emir ve
yasaklar da bu amaca yoneliktir.

Islam; Allah’a, nefsine, ailesine, difer
insanlara, canlilara ve ¢evreye kargi gorev-
lerinde insana yol gosterir.

Iman ve Islam Kur'an’da es anlamda
kullamlmastir. Mii'min ve milsliman kav-
ramlan hak dini kabul eden insanin iki te-
mel vasfidir. Her mii’min miisliiman, her
miisliiman da mii’ mindir.

insamn imaninda bir noksanhk olursa
miisliiman vasfim kaybeder. Eger amelinde
bir noksanlik olursa -inkér sz konusu degil-
se- bu noksanlik imamina zarar vermez. An-
cak, ibadetlerle beslenmeyen amelin son ne-
fese kadar korunmast zordur. Ciinkii iglenen
giinahlar kalbin kararmasina sebep olur.
fnandigs gibi yagamayan insan bir giin yasa-
digr gibi inanmaya baglayabilir. Dolayistyla
miisliiman, fert, aile ve toplum hayatinda
her tiirlii, soz, fiil ve davramglaninda fslam”t
esas almasi, hayatim buna gore diizenleme-
si gerekir. Miisliiman 1s1amf kurallara, emir
ve yasaklara, helal ve haramlara ne kadar
uyarsa o nispette miisliimanligim kemale er-
dirmis, Tslami gorevleri ne kadar terk ederse
o kadar kemal vasfum yitirmis olur. '

Miisliiman, son nefesine kadar mil’ min
olarak yasayrp, imanla Oliirsii cenneti ve
dhiret nimetlerini kazanmug olur.

KUR’AN’DA SUKUR KAVRAMI

Dr. Durak Pusmaz*

Siikiir; iyiligi bilip yaymak!, iyiligi anip sahibini dvmek, iyilige kars1 s0z ve dav-
ramglarla minnettarhik gostermek, iyiligi iyilikle anmak gibi anlamlara gelir?.

Hamd de 6vmek anlamindadir. Ancak hamd; bir nimet kargiliinda olabilecegi gi-
bi, nimet karsiliginda olmaksizin da olur. Mesela Allah’a; vermis oldugu nimetlerin-
den dolay siikrederiz. Nimet verse de vermese de her halifkarda hamdederiz. Buna
gore hamd daha geneldir. Siikiir ise daha husfst bir anlam ifade eder3.

Bir de hamd, sadece dil ilc olur. Siikiir ise dil ile oldugu gibi, kalp ve azalarla da
olur. Bu bakimdan da hamd daha husdsi, siikiir ise daha um@m{ bir anlam ifade eder.

I- Siikriin Nevileri

Biraz once ifade ettiklerimizden siikriin ti¢ nevi oldugu ortaya ¢ikar, Stikiir dil ile
olur, kalp ile olur ve diger azalarla olur. Buna “amel ile olan siikiir” diye bir dordiin-
ciisiinii eklememiz de miimkiindiir. $imdi sirasiyla bunlan biraz izah edelim:

a- Dil ile Siikiir

Dil ile olan giikiir; nimeti vereni dil ile 6vmek ve nimeti anmakur. Nitekim
Kur’an-1 Kerim’de: “Rubbinin nimetini elinden geldigince anlat” buyrulurt. Pey-
gamber Efendimiz’de: “‘et-Tehaddiisii bi ni’meti’118hi siikriin ve terkiiha kiifriin” Al-
1ah’in nimetini s6ylemek siikiir, séylememek ise nankdrliiktiir’” buyurmusturd.,

* Haseki Egitim Merkezi Miidiirii.

1 bk. Ibn Manzur, Lisanii’l-Arab, VI, 92.

2 Muhammed Saldhi Siikrii: “Gériilen nimet ve ihsamin kadr u kiymetini bilip send ve dua ile negretmek”
scklinde tarif cttikten sonra s0yle devam eder: “Siikiir; vecdib-i atiyeye riflyctle megruttur:

Miin"1m ve muhsine kary1 huz@t’ ve ibtihal gostermek,

Mahabbetle seni ve dua edip goriilen nimeti ikrar ve igia eylemek,

Miin’1imin verdigi nimeti hoglanmadi1 surette sarf ve isti’malden ¢ekinmektir.”

bk. Ibn Ciizey, Kitabii't-Teshil, Kahire, ts., 1, 31.

Duha Sfiresi: 93/11.

Ahme_d b. Hanbel, Miisned, 278, 375.

th AW
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PAR

JACQUES JOMIER

Le fait que les traducteurs européens hésitent sur les termes & choisir
lorsqu’il s’agit de rendre certains mots dérivés de la racine arabe R H M
est le signe d'une difficulté réelle (1). Que signifie exactement cette notion?
Bonté? Miséricorde? Griace? L'on est en droit de se le demander. Aussi
peut-il &tre intéressant de voir comment un penseur tel que Fahr al-Din

al-Razi {mort en 606/1209), philosophe, théologien et commentateur du

(1) Que Pon sange seulement aux multiples traductions de la basmala. Sans parler
de ceux qui traduisent Afldh par Dieu {ce qui est la vraie traduction) ou laissent Allah
en frangais {ce qui énerve nos amis musulmans}, nous aurons suivant les auteurs les tra-
ductions que voici prises au début de leurs traductions du Coran:

— le clément, le miséricordieux (Kazimirski, avec des minuscules);

- le Trés Miséricordieux, le Compatissant (Montet, avec des majuscules);

— le Bienfaiteur miséricordicux (Blachére, majuscule pour le premier);

- le Trés Miséricordicux, le Tout Miséricordicux (Hamidullah, quatre majuscules);

— celul qui fait miséricorde, le Miséricordieux (Denise Masson); '

- Vinfiniment Bon, le tout Miséricordieux, me proposait oralement le Dr ‘Otmin
Yahva en mars 1974, mﬁmment soulignant alors le fait que, en arabe, l’adjecnf ralimén
n’est jamais appliqué qu’a Dxr'u

~— Ben et \hsencordlcu.\ (Serge de Beaurecueil dans sa traduction de ‘Abdallih
al-Ansari ac-Harawi, Les etape: des itinérants vers Dieu, Le Caire, IFAQ, 1962, p. 47).

Bref doit-on insister sur l'intensité de la miséricorde en répétant deux fois la méme
iacine (comme en arabe), ou bien méme ne rendre les deux mots arabes que par un seul
mot francais comme cela se fait souvent dans d’autres cas, ou bicn retenir le fait que la
racine est reprise deux fois et profiter de cette dualité de mots pour choisir deux racines
frangaises ditférentes ¢t complémentaires?
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ZILIO-GRANDI, Ida. The gratitude of man and the
gratitude of God: notes on Skr in traditional Islamic
thought. Islamochristiana - Dirasat Istamiya

Masihiya 38 (2012) pp.45-61. [With abstracts in
French & English.]
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4 : M. Lagarde [10]

P'immersion dans la lumiére de sa parole : « Au Nom de Dieu ! ». Ne voit—on pas. e

effet, que lorsque Je Prophete disait : ‘Je me réfugie de toi en toi I, il s'élevait g ?;rt"n
de cette étape jusqz{ "a dire : « Tu es comme tu te loues toi—méme; >;“ o

Dan,s ?ei'te vision anthropologigue musulmane que nous avons éssayé de déc i

en ’nous/refer‘am 4 des sources classiques de premigre main, I’homme idéal est un rélire’
or’aorme, mais imparfeit tant qu’il demeure dans 1 ordonnancement de 1a multi ﬁc't’e
C ::g seuk?mant a I’étape de P'unicité, qui est 1a fine pointe de Uordre par exce%en2 N
qu’il parvient a la perfection. Décidément, nous sentons 1a I'influence probabl iie"
courant mystique dont Ibn ‘Arabt a été I"initiateur, car cette extinction dep Pétr o
g,enrej d’unicité dont il est question ici font peéser 4 P'unicité &’exist o
témoignage dont les akbariens sont les défenseurs. i e et de

SUMMARY

Starting wi ] i ;
o ng t\;nth the experience of the need for protection against evil and sin, that is to say against
, the author sets out to show that, according 1o a Mush i i id
: . 1, ) uslim point of view, the ideal i
human being. This is a maj i ai he befoerion o et
. jor anthropological trait. He makes use, fi ?
: S s . , first of The Perfection i
aman | 3 : ' 1 trait. of Koranic
of al-Suyfiti, to describe varicus manifestations of that need for protection against disorder, and

secondly of The Great Commentary of FD. al“Razl s .
human being. " - al-Razi, to show positively what it means to be an ordered

' Al-Tafsir al-Kabtr,t. 1,p. 79.
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THE GRATITUDE OF MAN AND THE GRATITUDE OF GOD
NOTES ON SUKR IN TRADITIONAL ISLAMIC THOUGHT

SUMMARY: The present essay is intended as a contribution to the study of gratitude or Sukr within the Islamic
tradition, beginuing with the Koranic use of the root Fr (and more particularly its derivative Sakar),
examining its explicit implications for early lexicography (Ton Manziir), noting the presence of these
implications in traditional thought (Tbn AbT al-Dunya apd al-Har'if) and proposing some
comparisons with theological speculation (Abt Hamid al-Gazalt and Ibn Qayyim al-Gawziyya). In
the light of the sources consulted, gratitude emerges as a crucial ingredient of faith, a cornerstone
of a conscientious Islamic ethic, and not least an important linking element between the divine
practice and the duties of man, both in terms of the harmony between man’s thankfulness to God and

. God’s satisfaction with the believer, and in terms of the close connection between the gratitude owed
o God and that owed to a brother benefactor. Finally, man is seen as a creamure endowed with an
awareness whose highest vocation is, precisely, gratitude.

Premise

In accordance with numerous Koranic dicta repeatedly confirmed by the
Traditional literature, the absolute otherness of divine status with respect to the position
of man is a fundamental assumption of Islamic doctrine: if God is the one Creator,
every man is one of His creatures among many; if God is King (rmalik) or Master
(malik), man is ineluctably His servant and His property. It is none the less maintained,
within the canonical literature, that an aspect of the divine being or activity entails
involvement with certain attitudes or capacities of man, and this is something that
strikes one immediately when perusing the “Beautiful Names™. Some are obviously
prerogatives of God, but others, and they are numerous, are Open to an anthropological
application, and indicate equivalent virtues of the faithful believer, established practices

* Ida Zilio-Grandi teaches Arabic language and literature at Venice's “Ca’ Foscari” University. She
specialises in Arabic literature of Muslim inspiration and the relations between Muslims and Christians in
the classical era. Among her principal publications are: /I Corano ¢ il male, Einaudi 2002; Una
corrispondenza islamo-cristiana sull’origine divina dell’Islam {with S. Khalil Samir), Zamorani 2004; [/
viaggio notturno el *ascensiane del Profeta nel racconto di Ibn "Abbas, Einaudi 2010; and ! Corano (edited
A. Ventura; complete translation and notes to suras 23-45), Mondadori 2010.
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Barnabé, MIDEO 6 (1959-61), 137-226;
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Berlin 1992; Ryan Szpiech, Preaching Paul
to the Moriscos. The Confusién o confutacin de
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Gerard Wiegers, Muhammad as the Mes-
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B0 52/3-4 (1995), 245-91.

:GER_ARD WIEGERS

Gratitude (shukr) and
ingratitude

Gratitude, shukr or shukir, according
to Muslim authors, is an attribute of God
and of the virtuous person, which entails
recognising and openly appreciating any
benefit received; moreover, it deals with
scarcity repaid with abundance, with
mcrease and multiplication, and in this
sense the only Absolutely Grateful One
is God. Being grateful towards God is
an essential ingredient of faith; it follows
that its opposite, ingratitude, or kufran,
implies faithlessness, or k. Furthermore,
gratitude is to be understood as not only
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a religious duty but also a social one, inso-
far as a well-known Prophetic saying links
ingratitude towards one’s fellow human
beings with ingratitude towards God.

1. GRATITUDE, AN ATTRIBUTE

or GOD AND OF THE VIRTUOUS

PERSON

“The Exceedingly Grateful” (shakiir) is
among the so-called Most Beautiful Names
of God; it traces back to the Qur'an. Some
writers (among them al-Hakim al-Nisabari,
d. 405/1014) include among the Names
shakir, “The Grateful,” which too appears
in the Quran (Q 2:158, 4:147). At the
same time, both terms are also attributes
of pious believers (shakiirm Q 14:5, 17:3,
31:31, 34:19, 42:33; shakir: 16:121, 76:3)
and therefore, following the reasoning
set forth by al-Ghazalt (d. 555/1111) in
al-Magsad, can be referred to as “shared”
(mushtaraka} or “equivalent” (mutashibiha)
Names (al-Ghazalt, 47-59).

According to Ibn Manzar (d. 711/
1311-2), gratitude, or shukr, with its syn-
onym shukiir, is recognition and open
appreciation of a benefit received, with
words, actions, and intentons, as well
as singing the praises (hamd, thana) of
the originator of the good deed (munfim).
This author insists on the material aspect
of gratitude, either God’s or man’s: shukr
derives from the expression shakarat al-ibil,
applied to “camels that fatten at pasture,”
and therefore it deals with scarcity repaid
with abundance, with increase (ziyada) and
multiplication (muda‘afa) (Lisan, 4:423-7).

On increase as a necessarv ingredient of
gratitude, al-Ghazali writes that “the only
Absolutely Grateful One (shakiir mutlag) is
God; in fact, that which He adds is with-
out limit, because there is nothing beyond
the beatitude of paradise” (Magsad, 114).
The great theologian makes clear the
interconnection between the divine and

The Encyclopaedia of Islam Three, 2014-1, 2014 Leiden.
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