21 Hosm 2947

1263 HECK, PaulL. Skepticism in classical Islam:

g@aégejﬁé moments af confusion. London & New York:
- Routledge, 2014, 215pp. Exploresthe critical rale

1816 48 ofskeptical thinking in the development of theology
. in Islam. :
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(Admont: Stiftsbibliothek, cod. lat. 367), E. Schoningh, Paderborn.
(pp 25-27, one question from Simon’s commentary)

Vennebusch Joachim (1965) Die Quaestiones in tres libros De anima des
Simon von Paversham. Archiv fir Geschichte der Philosophie
47:20-39 (Lists the questions in Simon’s commentary)

Wolf PFriedrich Antonius (1966) Die Intellektslehre des Simon von
Faversharn nach seinem De-anima-Kommentaren. Inaugural disser-
tation, Universitit, Bonn (excerpts from both the literal and the
question commentaries on De anima, and an appendix editing
three questions from the latter)

Yokoyama Tetsuo (1969) $imon of Faversham’s sophisma: Universale est
intentio. Medieval Stud 31:1-14 (an edition of the work. See Pinborg
(1971) for corrections)

Zimmermann Albert (1971) Verzeichnis Ungedruckter Kommentare zur
Metaphysik und Physik des Aristoteles aus der Zeit von etwa 1250—
1350, Studien und Texte zur Geistesgeschichte des Mittelalters, 8/9.
Brill, Leiden/Cologne (see pp 10, 32-33, 190--196)

Secondary Sources

Simon of Faversham (2007). In: The Stanford encyclopedia of

philosophy. Longeway J, http://plato.stanford.edu/entries/simon-
faversham/

rSkepticism

CHRiSTOPHE GRELLARD

Philosophy

University of Paris 1 Panthéon-Sorbonne
Paris

France

Abstract

Every inquiry into skepticism in the Middle Ages aims at

seeking the missing link that would allow the understand-
ing of how we changed from the ancient conception of
skepticism. as a-way of life (living -without belief) to
a modern conception of skepticism as the general critique
of knowledge. The medieval reception of the ancient mode
of skepticism and the transformations they made after its
reception allow us to understand this evolution, Thus, the
Middle Ages occupy a nodal place in the history of
skepticism.

Strictly speaking, there is no skeptical school in the Middle
Ages insofar as no one, except John of Salisbury, explicitly
claimed to be a skeptic. Medieval epistemology on the
other hand accords a place of growing importance to the
question of skepticism, ultimately finding inco ntrovertible
the examination and refutation of skeptical arguments.
In a way, skepticism in the Middle Ages is primarily
a construction lacking a historical foundation; a set of

arguments against the possibility of knowledge and a test
for all theories of knowledge. Nonetheless, the consider-
ation of these arguments, conjoined with the development
ofa set of theories of knowledge attuned to the fallibility of
human reason and to the problem of induction drove, at
the end of the Middle Ages, some philosophers to develop
theories of knowledge that produce skeptical effects, lim-
iting the hold of our capacityfor knowledge (e.g., Nicolas
of Autrecourt, William Crathorn, Robert Holcot). It is in
this sense that we can speak of a medieval form of skepti-
cism proper in the fourteenth century.

In order to understand how the medieval skeptical
vision was elaborated, we must examine the medieval
reception of ancient skepticism. If Sextus Empiricus’ Out-
lines of Pyrrhonism was available in Latin near the end of
the Middle Ages, it is not possible to tell today if the text
had any readers. In the same fashion, Cicero, whose texts
were more widely circulated, could have influenced John
of Salisbury (who does not seem to know of the Academics,
however) and Henry of Gent, but his real influence
remains quite minimal. Indeed, the construction of the
image of skepticism as that which denies the possibility of
knowledge stems from the conjunction of the Augustinian
influence and the rediscovery of Pre-Socratic (Democri-
tus, Protagoras, Heraclitus) arguments via Aristotle.
Presenting neo-Academic doctrines in a synthetic manner
in Against the Academicians 11, 11, Augustine shows what
we can call the logical structure of skepticism. The point of
departure and the crux of the Academic position is that
nothing can be known. Augustine draws the conclusion,
typically skeptical according to him: the sage must sus-
pend assent. This suspension of assent would be taken as
a general doubt in the Middle Ages. Augustine thus
emphasizes the fundamental status of the thesis according
to which nothing can be known (that is to say an object of
scientia, or to be known with certainty). Thisthesis is
proved by the Academics by showing that it is impossible
to find a perception that is an evident criterion of truth.
Augustine goes on to elaborate a typology of skeptical
arguments: (1) disagreement among people (i.e, relativity
of knowledge); (2) the fallibility'pf the senses; (3) dreams
and madness, and, finally; (4) paralogisms and sophisms.
(1) permits the emphasis that there are no evident and
universal criteria for truth, (2) and (3) that the sources of
knowledge are not reliable, and (4) that error is found just
as much at the level of reasoning as it is in the testimony of
the senses. This thus frames the portrait of skepticism as
that which denies the possibility of knowledge due to the
impossibility of distinguishing truth from falsity since
uncertainty is found just as much in objects as it is in the
knower. The model of skepticism inherited in the Middle

ISAM DN. 224450.

Encyclopedia of Medieval Philosophy: Philosophy Between
500 and 1500, edit. Henrik Lagerlonud, vol. II, London 2011.
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b iiyiik Iskender’in Dogu sefenyle birlikte buradaki du§uncelerm ve hatta
dint 6gelerin de taninmastyla birlikte Antik felsefe yeni bir yola girmeye
bagladi. Artik teorik problemlerden gok pratik problemler tartigthr oldu. Bu
dénemde filozoflarmn ilgi alaninda ahlaki problemler 6n planda yer aldig: gibi,
ozellikle bilgi konusu da pratik agidan ele aliarak dogru bilgiye ulagilip ulagi-
lamayaca@ da bu ilgiden uzak kalmad:. Giinkii Sokrates, “Bilgi erdemdir.” ifa-
desiyle, bilgi ile ahlikm hihat gayesi olan mutluluk arasinda dogrudan bir bag
kurmugtu. Erdemli olmak, dogru ile yanhg1 birbirinden ayirt edip dogru olan
tercih ederek yapmaktan ibarettir. Boyle bir ayirimu yapabilmek, gergek varlik
hakkinda bilgi sahibi olmaya baglidir. Yani gercegin bilgisini edinmeden, erdem-
li olunamaz. Mutluluk da dogrudan dogruya erdemli olmaya baglidir. Ciinkii
insan dogru eylemlerde bulunmaksizin mutlu olamaz. Dogru eylemde bulun-
mak da dogru bilgiye bagli olduguna gore, bilgi olmaksizin mutluluga ulagila-
maz. Buna gore bilgi; miitlulugun anahtaridir ve gok yiiksek derecede bir de-
geri vardir. Helenistik dénemle birlikte felsefe, pratik bir gaye olan ‘bilgece ya-
sama’ya yoneldigi icin bu dénemin bazi filozoflari, ‘bilgece yagamanin ne ol-

- dugunu aragtirmaya ve boyle bir mutlu hayatin temel gartt olan bilgiyle de ya-

kindan alakadar olmaya baglamiglardr.

* Prof. Dr. Atatiirk Universitesi flahiyat Fakiiltesi, Felsefe ve Din Bilimleri Boliimii

Prof. Dr. Atatiirk Universitc_zsi Ilahiyat Fakiltesi, Felsefe ve Din Bilimleri Bolitmii

oy A Rl YO

*aE




DOUBT

Jurisprudence 15: 64-96. (Complex interpretation-of
the principle, in terms of its application to abortion
and self-defence.)

Mangan, J. (1949) ‘An Historical Analysis of the
Principle of Double Effect’, Theological Studies X
(1): 41-61. (Outlines the historical beginnings of the
principle, and its development through to modern
times,)

Quinn, W. (1989) ‘Actions, Intentions, and Conse-
quences: The Doctrine of Double Effect’, Philo-
sophy and Public Affairs 18 (4): 334-51.
(Nonabsolutist defence of the principle)) =

Uniacke, S. (1984) ‘The Doctrine of Double Effect’,
The Thomist 48 (2): 188-218. (General critical
discussion of the principle.)

——  (1994) Permissible Killing: The Self-Defence
Justification of Homicide, Cambridge: Cambridge
University Press, ch. 4. (Detailed critique of the
principle’s application to self-defence.)

SUZANNE UNIACKE

DOUBT o -

Doubt is often defined as a state of indecision or
hesitancy with respect to accepting or rejecting a given
proposition. Thus, doubt is opposed to belief. But doubt
is also. contrasted with certainty. Since it seems
intelligible to say that there are many things we believe
without being completely certain about them, it appears
that we may not have a unitary concept of doubt.

Although doubt is often associated in philosophy
with scepticism, historically the relation between the
two is complex. Moreover, some philosophers deny that
sceptical arguments have any e.s'sentzal connectzon with
inducing doubts, . :

Sceptical doubts, as philosophers understand them,
differ from ordinary doubts in their depth and general-
ity. We all have doubts about- some things. But the
philosophical sceptic wonders whether we ever have the
slightest reason to believe one thing rather than another.
However, the reasonableness of such doubts — and even
their intelligibility — remains controversial. The various
attitudes philosophers adopt with respect-to the status
of sceptical doubts characterize-the main approaches to
epzstemologzcal theory. A

1 Doubt, belief and certaihfy
2~3 Philosophical doubt
1 Doubt, belief and certainty

Dictionaries typically run together concepts such as

122

indecision and hesitancy, contrasting doubt with both
belief and certainty. But as we can evidently believe:
something without being certain about it, it seems
that our concept of doubt itself may not be clear-cut.
It is tempting to speculate that this seeming duality is
a result of competing epistemological traditions: an
older tradition that identifies knowledge with demon-
strative knowledge, hence with rational certainty (see
CERTAINTY), and a newer tradition for which
probabilistic justification is sufficient. But it is also
worth noting that ‘belief” has become a term of art.
Outside philosophy, reference to a person’s ‘beliefs’ is.
likely to mean their fundamental convictions and not
just anything they might be said to accept. Even in
philosophy, much discussion of doubt has had in the
background questions about religious faith, which
might also contribute to a dictionary’s assomatmg
belief with certainty.

Thinking of belief in the modern p}nlosophers
wide sense, how should we understand the relations
between belief, certainty and doubt? One question
concerns whether belief is an all-or-nothing matter or
whetber it admits of degrees. For Bayesians, although
there are some beliefs to which we assign the highest
possible strength, most belief is partial (see ProB-
ABILITY THEORY AND EPISTEMOLOGY). -So from a
Bayesian standpoint, although there is a natural
contrast between doubt and ceriasw.ty, doubt is not
opposed to belief.

What if we insist that belief is afl-or-nothing? It is
widely held that there are two types of certainty:
subjective (which applies to persons), and objective
(which applies to propositions). So we might say that,
when we assent to propositions -on inconclusive
evidence, we recognize them to be less than certain
but we have made up our minds: To assent is to
eliminate subjective uncertainty — that is, doubt.

This is not conclusive. Even if belief is all-or-
nothing, some beliefs are more firmly rooted than
others. If we think of these degrees of entrenchment as
degrees of subjective certainty, ‘doubt versus belief’ -
and ‘doubt versus certainty’ will draw different -
distinctions. In reply, we might say that a shallowly
rooted proposition is one I regard as doubtful ~ that
is, open to reasonable doubt — which. does entail its
being doubted. But it seems equally natural to. say
that this would be something I accept, while still
having doubts about it. Our conoept of doubt Just :
may not be unitary. . i

e

2 Phliosophlcal doubt

In philosophy, doubt has often been connected wzth
scepticism. However, for the ancient sceptics, suspen-
sion of judgment is not doubt but its cure (see

Edit. Edward Craig, Routledge Encyclopedia of Philosophy,

vol. Z ,1998 London. .
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D.E.U llahiyat Faliiltesi Dergisi
Sayr XXII, Iemir 2005, s5.167-183

ISLAM DiNi DUSUNCESINDE SEPTiSIZM
JOSEF VAN ESS
Cev: Murat MEMIS"

SKEPTICISM IN ISLAMIC RELIGIOUS THOUGHT

It is not clear that how and in which ways did Ancient skepticism come
into Islamic thought. Because we do not have any knowledge that the works
of Greek skeptics were translated into the Arabic. This is, probably, because
of the fact that Moslem theologians have overlooked the skepticism.
However, the cultural condition of Iran in pre-islamic period provided the
skepticism with a favorable atmosphere for its penetration undercover into
Islamic era. Thus, all whom called as “sofestai” is Shi’i. It came to be
possible to get a place for “skepticism for belief” in Islamic thought with
Batinites in that they had assigned true knowledge to “innocent imam” and
refused to accept the speculation. Ghazali maintained to use Aristotelian logic
against them. Henceforth Batinite thoughts lost their significant and value.

Anahtar terimler: Septisizm, Keldm, Batmmilik

Bazen felsefi problemler, kargidaki kiginin tokatlanmasiyla halledilebi-
lir ~tabii karsidaki kiginin boyle ¢6ziime boyun egmesi sartiyla-. Me mun’un
maiyetinde Mu’tezili kelamci Siimdme b. Egres’in (6. 213/828), bir defasin-
da béyle bir kimse buldugu anlagiliyor. Ibn-i Abdirabbih, Ikdu’l-Ferid’inde
aktardigina gore, Siimdme halifenin huzurunda suna inanan birisiyle karsi-
lagmugti: “Her gey hayal ve zandan ibarettir. Oyle ki, insan onlar sadece
kendi zihnine goére kavrar (yani subjektiftir) ve gergeklik (dedigimiz sey)’te
higbir dogruluk yoktur”. Siimidme cevap yerine ona &yle bir tokat att1 ki, a-

Bu makale ilk olarak Al-Abhath’ta yaymlanmistir (¢.XXI, ss.1-18, Mart 1968). [Elinizde-
ki terciimeye esas teskil eden yayin ise, Beyrut Amerikan Universitesi tarafindan 6-12.
Subat. 1967 tarihleri arasinda diizenlenen “God and Man in Contemporary Islamic
Thought” adl: felsefe sempozyumunda bildiri olarak sunulmus ve 1972 yilinda adi gegen
tniversite tarafindan yayimlanmstir.)

*  Ar.Gor., D.E.U.Ilahiyat Fakiiltesi, Izmir
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A Comparative Study of the Method of
Doubt: Ghazzali and Descartes

Hameed Naseem Rafiabadi*

Al-Ghazzali and Descartes are the two giant philosophers who
revolutionized the patterns of thought current in their respective times,
A comparative study of these two philosophers shows the points of idea-
tional convergences as well as contrasts between the two geographically
and culturally apart worlds i. e. the Islamic world and the secular
western world. While the impact of these two philosophers on their
respective civilizations is historically recognised, their interrelationship
and in a sense inter-dependence has not been fully appreciated. Thus a
comparative study of the two is expected to be academically fruitful and
philosophically rewarding.

One thing of which we may be sure is that the influence they exerted
on history was through adopting a certain approach towards the philoso-
phical issues which made a liberating effect both upon themselves as well
as on their societies.! Al-Ghazzali is considered in Islamic history as a
renovator and restorer of the Islamic puritanism which obviously indica-
tes his immense ability in dismantling of the various acadmic currents
which, if not heretical in themselves, were atleast resulting into the
heresy. At the time of Ghazzali, as we know, the philosophical theology
was dominated by the neo-platonists which was not a happy blend
of religion and philosophy. Philosophers like Farabi and Ibn Sina
reproduced the ideas of Plotinus and Porphyry with certain modifications.
Their influence on the minds of educated persons was great, and if
Ghazzali completely dismantled them, it certainly speak of his great
intellectual accomplishments,

Descrtes’ position in western history of ideas is akin to that of Ghazzali
in Islamic history. Heis called the father of western philosophy and
rightly so because he too gave a shattering jolt to the established patterns
of thought which was dominated by the philosophical theology of Thom-
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Der Skeptizismus der Sumanija nach der Darstellung
des Rézi 1209 1.
Fin Beitrag zur Geschichte der philosophischen Bewegung im Islam und
ihrer Beziehung zu Indien.
Von .
Privatdozent Dr. M. Horten in Bonn.

Die Lehren der philosophierenden Theologen des Islam waren
his zum XII. Jahrhundert zu einer solchen Fiille angewachsen, daf
sich Razi 1209, einer der fithrenden Geister der Zeit, genannt Konig
der Disputierenden (malik almunazirin) veranlaBt sah, in einem
Kompendium?) alle diese Lehren systematisch und moglichst knapp
zusammenzustellen.  Fiir die Gesehichte der philosophischen Be-
strebungen besonders in der altesten Zeit bildet dieses Werk daher
cine unschitzbare Fundgrabe. Razi schickt seinem Werke zwel Ein-
leitungen erkenutnistheoretischen Inhaltes voraus, von denen die
erste fiber die primiren, die zweite iiber die sekundiren Erkennt-
nisse handelt. Das ganze Gebiet des Erkennens, das sich zusammen-
setzt ans a) Voraussetzungen. (Wahrmehmung empirischer Tatsachen
und ersten, in sich-evidenten Prinzipien) und b) Ableitungen (der
cigentliche Bereich der Spekulation) beabsichtigt er in dieser Weise
klarzulegen. Demnach behandelt er in der ersten Linleitung die
skeptischen Richtungen, von denen er drei aufzahlt: 1. Skeptiker,
die die Tatsachen der Sinneswahrmehmung leugnen. Als sichere Tir-

1) Brockelmann: Gesch. d. arab. Literatur I, 507, V, Nr. 22. Tusi 1273
(ib. 510 Nr. 21) schrieb dazu kritische Anmerkungen.. Dieser Studie liegt
der Druck Kairo 1823 d. H. zugrunde. )
Archiv far Geschichte dex Philosophie. XXIV, 2. 10
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Berichtigungen und Ergidnzungen.

S. 6 Z. 12 lies Ojﬁaga‘;ﬂ’ statt L-\J.x,y:.::lﬂ. S.8 Z.25 lies ,welche statt
Jwelcher®, Das. Z. 26 lies ,beschiftigten® statt ,beschiftigte®. Das. Z.2 v. u,
lies Newdad] statt X&meSall, S, 9 Z. 6 lies ,b. Al-Hakam® stait ,Al-Hakam®,
S. 13 Z.17 lies ,fuvos® statt ,furos®. S.19 Z.9 v. u. lies b;w: statt J...‘Z.s.
$.20 2.5 v. u. lies vietaln statt lge s, S.26 Z.2 v.u. lies .);-.-.15555
statt _)’-‘»,-'>\J’_ S. 27 Z.19 lies ,natiirlichen“ stalt ,natiirlichsten®. Das. Z. 4
v. u. lies ,formae volubilitas statt ,formam volubilitatis® und ,ordo® statt ,orde”.
S.29 Z.2 v. u. lies Joall statt Jozl. 8. 87 Z. 24 lies ,jenen® statt ,jenem®.
S.43 Z.9 nach ,Anschauung® erg. in bezug auf das Pneuma, vgl. auch Em. ed.
Landauer S. 107, ed. Slucki S. 55. S. 87 Z. 6 v. u. nach de Vaux erg.
Gazzali. S. 656 A. 1. Der Satz: Liadw JJ LY usw. bedeutet wirt-
lich: Denn gesetzt, wir bezeichneten das Schwarze und die Bewegung mit
Einem Namen und hitten nicht fiir das Schwarze und Weisse einen gemein-
samen Namen erfunden, so wiirden wir dennoch mit Notwendigkeit erkennen, dass
zwischen dem Schwarzen und Weissen eine Verwandtschaft bestehe, die nicht
zwischen dem Schwarzen und der Bewegung vorhanden sei. Das heisst: es liegt
nicht an der Sprache, die gerade fiir Schwarz und Weiss eine gemeinsame Be-
zeichnung (scil. Farbe) hat, nicht aber fiir Schwarz und Bewegung, denn, wire es
selbst umgekehrt der Fall, wiirden wir -dennoch erkennen, zwischen welchen
Begriffen eine sachliche Verwandtschaft bestehe und zwischen welchen nicht. So-

wohl Schmolders, Essai usw., S. 152, als auch Carra de Vaux, Gazzali S. 124

scheinen die Stelle anders aufzufassen, und darum hielten wir es fiir notig, den
Sinn genau wiederzugeben.
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‘Jakres - Bericht

des

jiidiseh-theologisehen Seminars
. Fraenckel’scher Stiftung

fiir das Jahr 1914.

Zur Geddchtnis-Feier fiir den Stifter,
Mittwoch, den 27. Januar 1915, vormittags 11 Uhr,
Walistrasse 1b, 2 Tr.

Voran geht:
Der Einfluss der griechischen Skepsis auf die Entwicklung
der Philosophie bei den Arabern.

Von
Dr. S. Horovitz.

BRESLAU
Druck von Th. Schatzky G. m.b.H., Neue Graupenstr. &
1915.




Ankare Unve 118%hiyat Fake Ankara 1963, 1 ¢, III+181 s, matiu.
Dogenilik tezinin adiy 7 i
u Cazz81f ve Stphecilik,

Yunan gliphecilifie Gazz81%8en Snce muslunanl&r arasinda §uphecz.lz_}f

szz&li'mn hayat} ve ¢esitli griiglerie Gazz81%t'nin slphecilifi ve iman

§ metodu. Gazz81T'nin kendinden dnceld sliphecilerle karsilastirilmsi, Ba.zl
bat:_l:. filosoflarla mikayeséesi yapllaral"-' tez, Ozet mhiyetinde hip ® Netice v
| ile tamamlanmaktadire S = ——
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kabul etmeyecegi mantiksiz ve geliskili bir tutumdur, Arapga’da buna ddir bir beyit
vardir. Tiirkgesi sdyledir:

“Yaptigmn isi yasaklama/B6yle yapman sana biiyiik ayp ytikler.”

Im&m Gazali, hem seri’ata, hem akla gére hiikiim verseydi, sdyle demesi ge-
rekirdi: Tnsanm yapmamakla emredildigi iki seyden birini yapmryorsa, onu yasakla-
yan kanuna, geri’ata uyuyorsa, dteki seyi de aym kanun ve geri’at yasaklamigsa, onu
da yapmamasi gerekir. Bir kanunu kabul edip yasakladigim yapmamak, aym kanu-
nun yasakladig 6teki fiili de yapmamay1 gerektirir. Yasaklamay: gerektirmez, de-
mekle yapmasmi cdiz gordiigiinti ve en azindan o yasag: kiigiimsedigini anlatrms
olmuyor mu? eger bdyle anlagilmammy olsaydi, Miisliimanlar Islam’m emir ve ya-
saklarmin digma bu kadar ¢ikabilirler miydi? kabahatliyr bulmadan, kabahatler
sorgulanamaz. Oysa Gazili, tasavvufla garptrmg oldugu aklini kullansaydi, séyle
demesi akla ve seri’ata daha uygun olurdu: Hem igiyorsun, hem de igiriyorsun,
igmeye izin veriyorsun, bu iki giinahi yapacagna, hi¢ olmazsa bir tanesini yaptyor-
san, Stekini yapma.

Kelam Arastirmalari 1 : 2 (2003), ss. 49-56.

SEMANTIK ANALIZLER ISIGINDA KUR’AN’DA “REYB” VE
“YAKIN” KAVRAMLARI

e L 2aoed
Prof. Dr. Ismail YAKIT = ' y
5 P il )

S.D.U. Nlahiyat Fakaltesi @@ﬁmé%m_ [0 160

In this paper some introductory information is about to be given as regards Semantics
first, and then some Qur’anic terms such as rayb, shakk, yaqin will be analyzed. In
order to successfully analyze any terms or concepts, their etymological structure has
Sfundamental importance so as to connect it to its derivatives and not to disconnect any
relevant concept from the original source. Hence, here we tried to display how one
deals with a concept semantically withowt causing any confusion with others by
defining its meaning and reference framework.

Keywords: Semantics, rayb, shakk, yagin.

Semantik Hakkinda

Grekge “sémantiké-sémantikos”dan gelen semantik kelimesi “anlam veren,
anlam belirten” demektir. “Semiologie” tabiri de “anlam bilimi’ne karsihk kulla-
nilmaktadir. Arapga karsithigt “Ifmu’l-ma’na”dir. Semantigin birgok gesitleri vardir:
Analitique, structurale, synchronique, diachronique (historique) vs. Anlam ile
kelimesini, kelime ile obje iliskilerini, anlam degigikliklerini, kavram kargasaligni,
es anlamli, gok anlamh kelimeleri ve onlarm yapisim vs. inceleyen bir bilim dal
olan semantigin varligs, dillerin gikist kadar eskidir ama bir bilim dali olarak kurulu-
su yenidir. Kisaca semantik bir bilim dali oldugu kadar kavram kargagasim tnleme-
de, dogru anlarm bulmada bir metottur.!

Semantik analiz ve etimolojik anlam baglart iizerinde birkag 6rnek verdikten
sonra asil konumuza gegip “reyb” ve “yakin” kavramlarim ele alacagiz. Bir kelime-
nin veya kavramin semantik analizini yapabilmek igin, ilkin, o kelimenin veya kav-
ramin etimolojisini bilmek gerekir. Arapga bir kelime igin tabiri caizse, onun deve-
den 8regini bulmak gerekir. Sonra o kelimenin tiirevlerinde ve tarih boyunca ka-

! Bkz Yakit, (L), “Dogru Bir Kur'an Terciimesinde Semantik Metodun Onemi”, 1. Din
Surast Tebligleri, 1-5 Kasim 1993, Diyanet I5l. Bagkanligs, s.412, Ankara.
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MUSLUMANLARDA SUPHECILIK
Prof. Dr. Hiiseyin ATAY

(Ilmi Davranig)

Miislimanlarda giipheciligin kokiinii Islom’m ana kaynag Kur’an-
dan baglamak lazimdir. Biz buradan ise baglayacagiz. Ancak bunun
derinligine tartigmasin bagka bir zamanda ele alacagiz. Once dogrudan
giipheyi ve ilmi ifade eden kelimelerin kullamliglarinda ihsas ve ilham
etmek istedikleri manay tesbit etmek gerekir. Bsylece bu kelimelerden
anlaglan veya anlatilan manay: kavramak daha uygun olur.

¥

Kur'andaki ilimle ilgili kelimeler: a) Ilim, b) Marifet, ¢) Zan, d)
Hars (tahmin), e) Rayb, f) Siiphe, g) $ek, h) Dirayet, yakin ve i) Hikmet

* kelimelerinin sozliik manalarmin ne oldugunu inceleyelim. Ciinkii
Araplar bunlarmn sézliik manalarim anliyorlardi ve bu manalar onlan
harekete gecirmisti. Baglangic noktasi olarak bunu aldiktan sonra, ta-
rih boyunca ilimlerin geligmesiyle bu kelimelere de daha genig ve felsefi
ve istidladli manalar verilmigtir. Sunu ifade etmek tarihi ve ilmi bir geli-
gimin neticesini bildirmekten bagka bir gey degildir. Arap diline Kur’am
Kerim’in verdirdigi ehemmiyet sadece biitiin miisliimanlar tarafindan
asirlar boyunca hem ilim ve hem de din lisam oldugunu saglamamstir.
Ayrica Arap kabilelerini ve dillerini birlegtirirken, lehgelerinde olan fark-
“hbiklarm muhafaza edilmesini de temin etmis ve biylece Arapga en azin-
dan baz sahalarda farkh inceliklerin ifade edilebilmesine ait ¢ok degigik
kelimeleri ihtiva etmesine yardim etmigtir. Tiirkler miisliiman olduktan
‘sonra dillerine ehemmiyet vermediklerinden hem dil birlifi meydana
gelmemig, hem de dilleri ilmf meseleleri incelikleriyle ifade edecek gelig-
meden mahrum birakilmigtir. Bilim felsefesi, etimolojik ve semantik
tahlilleri yapilmadan o dil ilim dili vasfim kazanamaz. Arapga’nin tarih
boyunca felsefesi ve tahlili yapilmigsa da modern metotlarla da yapma-
ya devam etmek gerekir. Bunun igindir ki, Kur’anin bile kelimelerinin
tahlilinde tam Tiirk¢e kargihk bulmanm zorlugu ile karsilasiyoruz ve
incelikleri tam olarak ifade edip aktaramiyoruz.
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Emilsson, E.K. (1988) Plotinus on Sense Perception,
Cambridge: Cambridge University Press. (A main
work by an Icelandic philosopher who is now
professor in Oslo.)

Karlsson, M.M., (1978) ‘Doubt, reason and Cartesian
therapy’, in M. Hooker (ed.) Descartes: Critical and
Interpretive Essays, Baltimore, MD: Johns Hopkins
University Press. (One of the most influential
articles from Iceland.) '

DAGFINN FOLLESDAL

SCEPTICISM

Simply put, scepticism is the view that we fail to know
anything. More generally, the term ‘scepticism’ refers to
a family aof views, each of which denies that some term
of positive epistemic appraisal applies to our beliefs.
Thus, sceptical doctrines might hold that none of our
beliefs is certain, that none of our beliefs is justified,
that none of our beliefs is reasonable, that none of our
beliefs is more reasonable than its denial, and so on.
Sceptical doctrines can also vary with respect to the
kind of belief they target. Scepticism can be restricted
to beliefs produced in certain ways: for example,
scepticism concerning beliefs based on memory, on
inductive reasoning or even on any reasoning whatso-
ever. And sceptical views can be restricted to beliefs
about certain subjects: for example, scepticism con-
cerning beliefs about the external world, beliefs about
other minds, beliefs about value and so on. Solipsism —
the view that all that exists is the self and its stdtes —
can be seen as a form of scepticism based on the claim
that there are no convincing arguments for the extstence
of anything beyond the self.

The philosophical problem of scepticism derives from
what appear to be very strong arguments for sceptical
. conclusions. Since most philosophers are unwilling to

accept those conclusions, there is a problem concerning
how to respord to the arguments. For example, one kind
of sceptical argument attempts to show that we have no
knowledge of the world around us. The argument hinges
on the claim that we are not in a position to rule out the
possibility that we are brains-in-a-vat bemg artificially
stimulated to have just the sensory experience we are
actually having. We have no basis for ruling out this

possibility since if it were actual, our experience would .

not change in any way. The sceptic then claims that if
we cannot rule out the possibility that we are brains-in-
a-vat, then we cannot know anythmg about the world
around us.

Responses to this argument often fall into one of two
categories. Some philosophers argue that we can rule
out the possibility that we are brains-in-a-vat.. Others
argue that we do not need 1o be able to rule out this
possibility in order to have knowledge of the world
around us. :

The philosophical problem of scepticism
Responses to scepticism -

Relevant alternatives fallibilism

Modus ponens fallibilism

The role of intuitions

L7 ISVl S

1 The philosophical pi'oblexh of scepticism

Most contemporary. discussions of scepticism have
focused on scepticism concerning the external world.
We can use this type of scepticism to iliustrate the
broader philosophical problem, as many of the
arguments we consider can be applied muratis
mutandis to other types of scepticism.

One type of scepticism denies that we know
anything about the external world. The view is not
simply that, for example, by gathenng more evidence
we could come to know. Rather, it is that we are
unable to attain knowledge. On the plausible assump-
tion that knowledge entails justified belief, scepticism
concerning knowledge follows from scepticism con-
cerning justified belief — the view that justified belief
about the external world.is unattainable.

Scepticism is. of philosophical interest because
there appear to be very strong arguments that support
it. This presents us with the problem of how to
respond to these arguments. One way would be to
accept their conclusion. Of course, very few philoso-
phers are willing to do this. There are very few actual
sceptics. So the problem of scepticism is how to refute
or in some way neutralize or deflate the force of these
arguments.

In the history of phﬂosophy, some sceptlcal
arguments have been based on the unreliability or
relativity of our senses (see PYRRHONISM), or upon the
inability of reason-to produce non-question begging
arguments for our beliefs (see Hume, D. §2). Nearly
all sceptical arguments exploit sceptical hypotheses or
alternatives. Sceptical alternatives suppose that the
world is very different from what we would normally
believe on the basis of our. sensory evidence. This
entails that our sensory evidence is radically mislead-
ing, More precisely, suppose we claim to know a

‘proposition g on the basis of evidence e. Let

(proposition) 2 be an alternative to g just in case i
is incompatible with ¢ (¢ and # cannot both be true).
Then 4 is a sceptical alternative to ¢ provided h is an
alternative to ¢ compatible with e. An alternative of

493

Edit. Edward Craig, Routledge Encyclopedia of Philosophy,
vol. ¢ ,1998London.; L3 7-5 0k
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NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: XIII, s.

DN: 42267

3y, (Paris 1870), Eng. The Life and Times of Sixtus the Fifth
., tr. H. E. H. JERNINGHAM, 2 v. (London 1872). J. A. Or-
‘B,;AN, Sixtine Rome (London 1910). Pastor v.21, 22. L. VON
PASTOR, Sisto V: il creatore della nuova Roma (Rome 1922).
L. M. PERSONNE, Sisto V: Il genio della potenza (Florence
1935). L. vON RaNKE, The History of the Popes during the Last
Four Centuries, tr. Mags. FOSTER, ed. G. R. DENNISs, 3 v. (London
1912). C. TEMPESTI, Storia della vita e geste di Sisto V, 2 V.
(Rome 1754-55). A. Teeraert, DTC 14.2:2217-38. G. B. P1-
cottl, EncCatt 11:782-787. G. SCHWAIGER, LexThK?2 9:811-812,

lustration credit: Alinari-Art Reference Bureau.
[D. R. CAMPBELL]

SIXTUS OF SIENA, Biblical scholar; b. Siena,
1520; d. Genoa, 1569. Converted from Judaism in his
youth, he first became a Franciscan, but later, when
convicted of heresy and condemned to death, he was
spared through the intercession of Michael Ghislieri,
OP (later Pius V), who persuaded him to recant and
become a Dominican (1551). In 1559 he was appointed
censor of Hebrew books by Pius V, and in this office
he was able to save many valuable works from destruc-
tion. In 1566 he-published at Venice his celebrated
Bibliotheca Sacra, containing eight “books” in two
volumes: (1) division and authority of Scripture, (2)
alphabetic and historical indexes, (3) interpretation of
the inspired books, (4) alphabetic list of Catholic in-
terpreters, (5) hermeneutics [also published‘separately as
De arte interpretandi sacra volumina (Cologne 1577)],
(6) and (7) exegetical interpretations, and (8) apologia.
Some later editions arrange the eight books in a dif-
ferent order. Since it was based on scientific principles,
this work is considered to be the first of the modern
*Biblical introductions. In it were used for the first
time the terms protocanonical and deuterocanonical that
later became standard for distinguishing respectively
the OT books that are regarded as canonical by Jews
and Protestants as well as by Catholics and those that
are so regarded only by Catholics. '

Bibliography: Quétif-Echard 2.1:206-208. DB 5.2:1799-1800.
A. PENNA, EncCatt11:787-788.
[A. SMITH]

SKARGA, PIOTR, eminent Polish preacher, theo-
logian, and apologist; b. Gréjec, Mazovia, 1536; d. Cra-
cow, Sept. 27, 1612. He attended the parish school at
Gréjec, went on to the University of Cracow (B.A.
1554), was ordained at Lvov (1564), and entered the

Jesuit novitiate. He studied theology in Rome (1564—

71) and was appointed professor at Pultusk College
{1571). He abandoned his teaching career for preach-
ing and missionary activities (he converted the Rad-
ziwill princes and their Lithuanian subjects) and founded
or enlarged Jesuit colleges in Ryga, Dorpat, Potock,
Nie$wiez, and Lublin. He was first rector. of the Acad-
emy (university) of Vilna (1579-84).

To uphold Catholicism and to convert Protestants
flnd schismatics, Skarga wrote many treatises, usually
in Polish, such as Pro Ssma. Eucharistia (1576; Eng.
tr. Milwaukee 1939); O Jednosci Kosciota BoZego
(1577, On the Unity of the Church of God). The
Union of Brest (1596), which united the schismatic
Ruthenians with Rome, was widely attributed to the
nfluence of Skarga’s apologetic treatises.

Zywoty Swietych (1579, Lives of the Saints) has
been most widely read by Poles through the centuries.
Rather than simply translate, Skarga artistically trans-
fOrmed *Lippomano’s hagiographic work by adapting
1t to the Polish mentality, adding original commentaries,

S

SKEPTICISM

and including new biogiaphies. Outstanding for phil-
osophic depth and finesse of style is Kazania na Nie-
dziele i Swieta (1595, Sermons for Sundays and Holi-
days) . Skarga published his powerful Kazania o Siedmiu
Sakramentach (1600, Sermons on the Seven Sacra-
ments), together with Kazania Przygodne (Sermons on
Various Occasions) and his prophetic Kazania Sejmowe
(Sermons Preached to the Diet). The last work, a na-
tional examination of conscience, greatly influenced
Polish literary and patriotic thought, particularly in
the 19th century.

Skarga’s profound eloquence combined with piety
and humility to win him the name of the Polish Bossuet.
He founded many charitable societies in major Polish
cities: Bractwo Mitosierdzia (the Brotherhood of Char-
ity), Bractwo Betanii Sw. Lazarza (the Brotherhood
of St. Lazarus of Bethany) to care for the sick, Skrzynka
Sw. Mikotaja (St. Nicholas’ Chest) to shield young
girls, and especially the Bank PoboZny to protect the
poor from usurers. He spent the last 24 years of his
life as King Zygmunt III’s preacher, using his prestige
and power solely for the good of his Church and his
country, to which he had given a salutary program for
reform.

Bibliography: P. SKARGA, Pisma wszystkie, 5 v. (Warsaw 1923~
30); Les Sermons politiques . . . , tr. A. Berca (Paris 1916). S.
WINDAKIEWICZ, P. Skarga (Cracow 1925). A. BErGa, Un Prédi-
cateur . . . Pierre Skarga . .. (Paris 1916). G. M. GODDEN, P.
Skarga, Priest and Patriot (London 1947).

[T. F. DOMARADZKI]

SKEPTICISM

The term skepticism (Gr. oxérropar, t0 examine)
designates a variety of approaches to philosophical
problems. According to popular usage, a skeptic is a
person who, as a general rule, or in a particular instance,
hesitates or refuses to accept the truth of propositions.
Skepticism may be a mere psychological attitude, or a
deliberate doctrine; it may be systematic or unsystem-
atic, partial or total. Philosophical skepticism usually
implies more than mere caution or a readiness to exam-
ine problems; otherwise most philosophies would have
to be termed skeptical, since they involve methodical
reflection on man, knowledge, and being. Rather it has
come to be indissolubly associated with *doubt, i.e., an
inability to form one’s judgment; thus doubt is the
skeptic’s characteristic reaction in the face of theoretical
problems.

While a number of names in the history of philosophy
have been identified with skepticism, historians gener-
ally fail to acknowledge the extent of their influence on
the development of philosophical thought. For this rea-
son, the present treatment first sketches the historical
development of skepticism, and then gives a systematic
analysis of its basic concepts and presuppositions.

HiSTORICAL DEVELOPMENT OF SKEPTICISM

The history of skepticism fits naturally into three
main divisions, corresponding to those used to describe
the evolution of philosophy itself. Its foundations were
laid by the Greeks; it was revived, largely under fideist
influences, in the medieval and Renaissance periods; and
it emerged as a philosophical system, although with
many variations, during the early development of mod-
ern philosophy.

Greek Skeptics. Ancient skepticism was fostered by
two schools, one Pyrrhonian and the other Academic.
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