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350 RETREAT

of the Ba Concept in Ancient Egyptian Texts (Chicago, 1968) and
Gertie Englund’s Akh: Une notion religieuse dans I'Egypte pha-
raonique (Uppsala, 1978). The only comprehensive study of Ira-
nian conceptions is Nathan Séderblom’s La vie future d’apres le
Mazdéisme (Paris 1901). It is now somewhat out of date, but is
still useful, as is J. D. C. Pavry's The Zoroastrian Dactrine of a
Future Life (New York, 1926).

Old Testament ideas have been dealt with by Edmund F.
Sutcliffe in The Old Testament and the Future Life (Westminster,
Md., 1947) and by Robert Martin-Achard in De la mort a la ré-
surrection . . . dans . . . 'Ancien Testament (Neuchitel, 1956).
For further discussion, see Harris Birkeland’s “The Belief in the
Resurrection of the Dead in the Old Testament,” Studia Theo-
logica 3 (1950): 60~78, and my book Israelite Religion (Philadel-
phia, 1975), pp. 239-247. Among studies dealing with later
Jewish and Christian ideas, see R. H. Charles’s A Critical His-
tory of the Doctrine of a Future Life in Israel, in Judaism, and
in Christianity (1899; reprint, New York, 1979) and Pierre Gre-
lot’s De la mort a la vié eternelle (Paris, 1971). For Judaism, see
also H. C. C. Cavallin’s Life after Death, vol. 1, part 1, An In-
quiry into the Jewish Background (Lund, 1974), a comprehensive
study of all relevant texts, and George W. E. Nickelsburg’s Res-
urrection, Immortality, and Eternal Life in InterTestamental Ju-
daism (Cambridge, Mass., 1972).

Of the literature on the New Testament only a few books can
be mentioned: Murdoch E. Dahl’s The Resurrection of the Body:
A Study of 1 Corinthians 15 (London, 1962); Immortality and
Resurrection, 2d ed., edited by Pierre Benoit and Roland E.
Murphy (New York, 1970); Robert C. Tennenhill’s Dying and
Rising with Christ (Berlin, 1967); and Geerhardus Vos's The
Pauline Eschatology (Grand Rapids, Mich., 1961). Works in Ger-
man are Oscar Cullman’s Unsterblichkeit der Seele und Auferste-
hung der Toten (Stuttgart, 1963), Paul Hoffmann's Die Toten in
Christus: Ein religionsgeschichtliche und exegetische Untersu-
chung zur paulinischen Eschatologie (Miinster, 1978), and Giin-
ter Kegel's Auferstehung Jesu, Auferstehung der Toten (Gliters-
ioh, 1970). . .

On resurrection in Christian theology, see Paul Althaus’s Die
letzten Dinge (1922; Giitersloh, 1956), Walter Kiinneth's Theo-
logie der Auferstehung (1934; Giessen, 1982), and Klaus Kienz-
ler's Logik der Auferstehung (Freiburg im Breisgau, 1976), a
study of the theologians Ridolf Bultmann, Gerhard Ebeling,
and Wolfhart Pannenberg.

For a broad discussion of dying and rising gods, see James
G. Frazer's The Golden Bough, 3d. ed., rev. & enl,, vol. 4, The
Dying God (1912; London, 1955). On Dumuzi, see Thorkild Ja-
cobsen’s The Treasures of Darkness: A History of Mesopotamian
Religion (New Haven, 1976), pp. 25-73. On Baal, See Arvid S.
Kapelrud's Ba'al in the Ras Shamra Texts (Copenhagen, 1952);
Werner H. Schmidt’s ‘‘Baals Tod und Auferstehung,” Zeitschrift
filr Religions- und Geistesgeschichte 15 (1963): 1-13; and Mi-
chael David Coogan’s Stories from Ancient Canaan (Philadel-
phia, 1978). On Osiris, E. A. Wallis Budge's Osiris and the Egyp-
tian Resurrection, 2 vols. (1911; New York, 1973), and J. Gwyn
Griffith's The Origin of Osiris and His Cult, 2d ed., rev. & enl.
(Leiden, 1980), may be profitably consulted.

HeLMER RINGGREN

-
V) 2

RETREAT may be defined as a limited period of iso-
lation during which an individual, either alone or as
part of a small group, withdraws from the regular rou-
tine of daily life, generally for religious reasons. Re-
treats are one of the commoner practices in the reli-
gious life of nearly all peoples, although they are often
restricted to a determinate type or class of persons:
those preparing for initiation (e. g., into the adult life of
a clan, into a religious group, or into some public office
of a religious nature), those undergoing a process of
conversion, those in search of a religious vocation, or
these seeking a periodic renewal of their spiritual lives.
During this period, retreatants interrupt their ordinary
routine, break off regular social relationships, and (ex-
cept for those who already live in monasteries or the
like) withdraw into a solitary place or to a special
building set apart for such purposes. This isolation, ‘as
well as the interruption of social intercourse and ordi-
nary life, is adopted as a condition that enables individ-
ual retreatants to enter within themselves in silence, in
order to establish contact with the divinity g& with the
world of the spirits. [See Silence.] Hence, retreats often
involve the use of various ascetical means, such as fast-
ing, abstinence, prayer, meditation, and techniques
aimed at inducing a revelatory dream, trance, or ec-
stasy.

Various forms of retreat may be distinguished, and
participants may engage in retreats with varying fre-
quency. A retreat accompanying a radical conversion of
life or the discernment of a vocation may be a rare or
even unique event in an individual’s life; whereas that
aimed at personal spiritual renewal might be repeated
periodically. Retreats of initiation may follow quite di-
verse procedures, depending on the kind of initiation in-
volved. Thus, one may distinguish retreats of tribal ini-
tiation; retreats of search for a revelatory dream;
retreats of shamanistic or monastic initiaion; and re-
treats of conversion, discernment, and renewal.

Retreats of Tribal Initiation. In generic and some-
what abstract terms (since in reality quite different
forms of ritual may be involved), initiation into the life
of a tribe entails separating candidates from the social
nucleus to which they belong as children, especially
from their mother, and isolating them in a well-defined
zone, protected by rigid taboos. [See Initiation.] There
they are placed under the direction of elders chosen by
the tribe. The neophytes are then subjected to certain
strict disciplines (fasting, abstinence, and various ta-
boos), are instructed by the elders in certain traditional
truths and beliefs (social and sexual ethics, myths and
rituals, techniques of hunting, fishing, or farming), and
are forced to underge certain more or less painful tests.
At the end of this period of initiation, after passing
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MICHEL CUYPERS

Chapel Hill, 1942, loi n° 5, p. 41 Girard (op. cit., p. 46) écrit également A propos des Psaumes:
«Comment procéder pour dégager le sens d’une construction concentrighe? Contrairement au cas
de la construction chiastique, nous nous sommes aperqu qu'ici, C'érait la pginte (ou centre, ou pivot)
qui portait I'idée dominante, alors que Pidée sous-dominante se trouve dans la dyade extérieure
ALAy

Cf Meynet, [Analyse rhétorique, p. 147.
XXX11, p. 109.

p. 2025.

Meyaet, [Evangile selon saint Luc, p. 257.
Voir ci-dessus, note 84.

A parattre dans la revue Lugmin, Annales des Presses Universitaires d’Iran, Téhéran.

. Mais on verra qu'en dehors de la thémarique, les autres indices rhétoriques orientent la séquence

S. 99-104 vers une structure ABC / AB’C’.
Ibid,, p. 117. Le tafsir al-Wasit (p. 2030) reprend 2 son compte cette mise ef regard des 2 sourates, par
Rizi. On la retrouve également dans Suyiui, #l-Jtgan, 111, p. 332.
Razi, XXXII, p. 189.

MIDEO 23 (397) g . 18- 238 . Ceuire

ETUDE SUR LORIGINE ET LE SENS DU MOT ‘UZLA
DANS LA LITTERATURE ASCETIQUE ET MYSTIQUE

par
Josef DREHER, o.p.

«Lisolement (a/-‘uzla) les a voilés parmi les hommes»
Ibn Qasi

A Poccasion des “I Jornadas de Silves” tenues les 3 et 4 septembre 1992, le profes-
seur Adel Sidarous, de I'université d’Evora, a donné dans cette paisible ville de cam-
pagne en Algarve une conférence sur le célebre mystique andalou Ibn Quasi, 'un des
plus importants fils de Shilb (le Silves d’aujourd’hui). Il regrette que le Kitib khal® al-
na‘layn (“Quitter ses sandales”) soit resté largement terra incognita jusqu’a présent: le
langage ésotérique de cette ceuvre la rend difficilement accessible pour une bonne
compréhension des idées du maftre soufi et nous ne sommes pas encore en mesure
d’en faire une traduction et un commentaire corrects, ce qui serait pourtant souhaita-
ble”.

Apres avoir longtemps travaillé sur le texte du Kitdb kbal® al-na’layn, je suis
convaincu que ce souhait ne sera réalisable que lorsqu'aura été fair un érablissement
critique du texte, fondé sur tous les manuscrits recensés, aprés le dépouillement —
par des recherches ponctuelles — des idées principales développées dans I'ouvrage,
car une connaissance préalable précise du contenu serait d’'une aide énorme pour
I'éditeur qui sera souvent confronté 2 des manuscrits de lecture difficile et sans point
diacritique*. Lédition de Goodrich, faite dans le cadre d’une thése de doctorar a
PUniversité de Columbia, pourrait servir de base de travail. Les pages qui suivent
doivent étre considérées comme une modeste avancée vers une meilleure compréhen-
sion de la doctrine d’Tbn Qasi sur un point particulier: elles se fixent comme but
d’enquéter sur les origines de la notion de “uzla (isolement) et sur quelques-unes des
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189 DREHER.J.

Lzled

Etude sur I'origine et le sens du mot ‘ucla
am Ta litérature ascétique et mystique. Institut
ominicain d'Etudes Orientales du Caire: Mélanges
(MIDEO). 35(1997) pp.197-238
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37
God mays :

«sAnd when the Prayer is ended, then disperse

in the land and seek of Allih’s bounty.”

(62 : 10}

It is reported that Hadrat ‘Umar (Allah be
pleased with him) saw some people sitting in the
mosque, after they had performed Prayers, to wait
for their provisions relying upon the invisible forces

of God to provide them. He flogged them and
gaid, “Should & person evade from endeavours and

~say: O’ God! Give me sustenance 2’ Although he

knows that gold and silver never pours down like
rain from the sky. God says : And when the Prayer
is ended, then disperse in the land and seek of
Allah’s bounty. ’

(b) Seclusion : Some people do not work at
all on the ground that they have taken to the wor-
ship of Allah and have adopted geclusion. They
say that God has said in the Holy Qur’an, “I have
created jinns and men for worshipping me.”” Man
has been persuaded in this Verse to become recluse
and leave the worldly affairs, Itis not lawful for
these people to do anything except worship of
Allah. ‘

Such people are quite ignorant of the teachings
of the Holy Prophet (peace and blessings of Alldh
be upon him) who said, “Any work performed with
good intentions, in accordance with the injanctions
of Islam, it turns into worship itself.” So, for man
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