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Edit. Verena Klemm and Nuha al-Sha'ar, with L. Behzadi [et al. ], pp. 53-69,
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Clande Gilliot, “Textes Arabes Anciens Edités en Egypte au Cours des
Annéés 2004-2006" MIDEO (Melanges Institut Dominicain des Ftudes
Orientales), vol. XXVIII, 2010 Cairo. pp. 235-542.. .
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\5'/;.7 WarAQA IsN NawraL, Diwin al-ribib al-gass Waraga’b. Nawfal b. Asad
b. al-"Uzz3, éd. Jamil M. Abi Zayd (Silsilat al-dawawin al-shi‘riyya, 1); 14,5%20 cm.,
Le Caire (Choubra), Dar al-Hurriyya, s.d. (d.1. 2006), 48 p-» bibliogr..

4 SUBAF 2onf

Introd. sur Waraqa, puis sur Khadija. Texte (29-44): 98 vers, 13 poémes: tawil (4),
basit (3), wafir (3), kamil (3). V. Péd. de Aybam ‘Abbis Hammadi al-Qaysi, in al-
Mawrid, 17/2 (1988), 168-181; Weipert, Carp, 197, n° 1323.
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335. Vacca, V. ‘Waraka’, In: SEL p. 631.

A biographical note on Waraga ibn Nawfal ibn Asad al-Quraishi, a cousin
of Seyyedah Khadija, the first wife of the Blessed Prophet.

556. . ‘Zaid b. Amr’. In: SEL, pp. 650-1.
2E7 ﬁ"?‘ A biographical note on Zaid ibn Amr ibn Nufail, one of the Makkan Hanif
’/: 2#  who died when the Blessed Prophet was 35 years of age.
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THE ENCYCLOPAEDIA OF ISLAM (New Edit.), Vol. XI (Fasc 181 182), LEIDEN 2001,pp.

142 WARA® — WARAKA B. NAWFAL

God through fear of wasting -an hour of one’s life on
things which do not increase one’s nearness to God”.

This classification was to be later completed by the
idea of lark al-wara® “abandonment of scruple”, to
which Ibn al-‘Arabt devotes a chapter in his Futzhdt
after that on ware’. This concerns only gnosis. In
effect, abstention from what is licit and necessary
would be disobedience, and abstention from what is
licit and superfluous concerns only zuAd. Conversely,
the person who does not have his eyes fixed only on
the things of this world but sees in them only the
face of God cannot apprehend the signs which would
guide him towards scrupulosity regarding what is
doubtful.

Even so, these distinctions are not always respected
by the person who makes them himself, e.g. Ibn al-
‘Arabi, who in his profession of faith uses wara” and
zuhd almost without distinction.

Bibliography: Ibn Hanbal, K al-Wara', ed.

M. Zaghlal, Beirut 1986, partial tr. G.-H. Bousquet

and P. Charles-Dominique in Hespéris, xxxix (1952),

97-119; Mubhasibi, K. al-Makasih, ed. as K. Makasib

al-rizk al-halal wa-hakikat al-tawakkul ‘ald “lah by M.U.

al-Khught, Cairo 1403/1984; Ibn Abi ’l-Dunya,

K. al-Wara', ed. M.“A.-M. al-Sa‘dani, Cairo 1993;

Sarradj, K. al-Luma, ed. Nicholson, Leiden-London

1914; Ghazali, Jhya’, book 1, bab 2, para. 8; ‘Abd

al-Mu1 al-Lakhm al-Iskandarani, commentary on

the Book of stages, ed. S. de Laugler de Beaurecueil,

Cairo 1954, 51-2; Ibn .al-‘Arabi, Fuahat, Bulak

132971911, i, 175. (D. Urvoy)

WARAD [sce NAGYVARAD].

WARADIN (Serbian Petrovaradin, Hungarian
Pétervarad, German Peterwardein), a town and cen-
tre of a nahiye in Ottoman Hungary (lat. 45°
15" N, long. 19° 55' E.), earlier a settlement on both
sides of the Danube in the mediaeval Hungarian coun-
ties of Bacs and Szerém; today the southern part of
Novi Sad (Hungarian UJVlde) in Serbia.

The place was already inhabited in Roman times
as Cusum.. Of its later history nothing is known until
the 13th century, when the Hungarian king Béla IV
(1235-70) conveyed it to the Cistercians. After 1439
it was under the patronage of the banus of Macsé.
The northern part of the town, which had 18 heads
of families and a widow, most of them with Hungarian
names and insignificant Southern Slav infiltration, was
registered as Vasarus Varad in 1522. However, the
inhabitants could not pay taxes since the settlement
“was devastated and desolated”.

Among the fortifications along the Danube, the
stronghold of Waradin was of considerable impor-
tance in the first line of the Hungarian defence sys-
tem against the Ottomans. In March 1523, Bali, the
beg of Semendire, made an unsuccessful attempt to
conquer it. During the 1526 campaign of Sultan
Sileyman I, the castle was captured after a siege of
two weeks.

Waradin became the centre of a nahiye and of a
kad@® within the Awa of Szerém/Sirem which belonged
to the province of Buda [g.v.]. It served as a significant
crossing-place during imperial and other campaigns.

In the 16th century, the populaton of the town
was small and the yield of ordinary taxes modest.
Around 1570, the majority of the inhabitants were
Muslims, many of whom possessed a vineyard and a

piece of arable land, and there was a strong Southern

Slav minority and no Hungarians. The number of
soldiers in the castle was some 300 to 400 men in
peace-time. The sum to be paid from dthes and dues
amounted to 3,740 akées around 1550, 6,001 akdes in

1560, 10,001 akles around 1570, and 12,425 in 1591.
Local people failed to gain derbenddfi status in com-
pensation for their work at the landing-place and for
the upkeep of the temporary bridges there. However,
they were granted certain immunities including pay-
ment in kind. Ships owned by Muslim merchants in
Waradin appear with various goods, mainly cereals,
in Buda in 1571-3.

In 1687 Waradin, together with several strongholds
in the vicinity, was taken by the forces of the Christian
allies. Ottoman attempts in 1694 and 1716 at regaining
it ended with failure. In the second battle for it, even
the Grand Vizier died. This decisive defeat, as well
as the loss of Temeshwar [g.0.] and Belgrade [g.0.]
led to the 1718 peace of PoZarevac [see PASAROFCA]
when the border was drawn far below Waradin.

Bibliography: 1. Szabd, Bdcs, Bodrog és Csongrdd
megye dézsmalajstromar 1522-bol (“Tax-lists of Bacs, Bod-
rog, and Csongrad counties from 15227), Budapest

1954, 44; L. Fekete und Gy. Kaldy-Nagy, Rechnungs-

‘biicher tiirkischer Finanzstellen in Buda (Ofen) 1550-1580.

Tiirkischer Text, Budapest 1962; B. McGowan, Sirem

sancagr mufassal tohrir defierr (“The detailed survey

of the sandjak of Sirem”), Ankara 1983, 158-66;

G. Gomory, Pétervdrad ostroma 1694-ben (“The siege

of Waradin in 1694”), in Hadtiriénelmi Kozlemények

(1890), 20-35; art. Varadin in I4 (B. Kitiikoglu).

(G. DAvip)

WARAKA B. NAWFAL, an ecarly Arabian
monotheist and contemporary of the Prophet.

Biographical details concerning Waraka are few in
number and legendary in character, since in one way
or another they all relate to his kerygmatic role in
the narrative of Muhammad’s earliest revelation.
Waraka was the son of Nawfal b. Asad b. ‘Abd al-
“‘Uzza b. Kusayy, who is said to have been killed in
the last “Battle of the Sacrilege” (yawm al-Figiar al-
akhir) (Ion al-Kalbi, Djamharat al-nasab, Beirut 1986,
68-9), and of Hind bt. Abi Kathir. He was thus the
cousin of the Prophet’s first wife Khadidja [g.2.], but
unlike her line (that of Khuwaylid b. Asad b. ‘Abd
al-‘Uzza), his left no descendants of note. According
to Ibn Sa‘d {7abakat, viii, 8; cf. al-Baladhuri, Ansab
al-ashraf, 1, Cairo 1959, 407), Khadidja had been “pro-
posed” (dhukirat) to Waraka, but the marriage did not
take place; and this, at least in part, probably explains
the traditionists’ occasional sensitivity about their rela-
tions (Ibn Sa‘d, 7abakat, i/1, 130). One wonders how
this account relates to another, according to which
Waraka’s sister proposed marriage to ‘Abd Allah,
Muhammad’s father.

Frequently mentioned alongside “‘Ubayd Allah b
Djahsh, ‘Uthman b. al-Huwayrith (for whom he com-
posed an elegy, rithd’), and Zayd b. ‘Amr (the latter
sometimes called his nadim, or boon companion),
Waraka is counted among those contemporaries of
Muhammad who abandoned polytheism before his
call to prophethood. Like other hanifs, Waraka not
infrequently appears circumambulating the Ka‘ba, and
for Ka‘ba protocol is cited by al-Azraki (dkhbar Makka,
Madrid 1979, i, 175, 182; cf. U. Rubin, Hanifiyva
and Ka‘ba: an inquiry into the Arabian pre-Islamic background
of din Ibrahim, in 7547, xiii [1990], 97). Unlike most
other fanifs, however, Waraka is also said to have
converted to Christianity, apparently while travelling
through Syria |and elsewhere); it is presumably dur-
ing these travels that he came to study under “peo-
ple of the Gospel and Torah”, and to learn (written)
Arabic and even Hebrew. Whatever truth one attaches
to these travel accounts, Waraka's knowledge of an
Arabic Gospel is almost certainly anachronistic isee
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g- Yine aynu yolla Hz. Ali'den yapilan rivayete gére o, cenaze yikayan kiginin
gusletmesi gerektigini emrederken Eb(i Hantfe,” bu gériige katilmamagtir.

h. Ayn1 yolla Sa’bi’'den (v. 104/722) yapilan aktarima gére 6len kadimun kocas,
cenaze namazinin kildindmasi hususunda babasindan daha 6ncelikli bir hakka sahip-
tir. Bu yaklagima kargin Ebi Hanife, Hz. Omer'den yapilan bir nakli esas alarak, baba-
nin daha 6ncelikli oldugunu kabul etmigtir.

1. Ebi Hanife’nin Abdulkerim b. Ebi'l-Muharik yoluyla Ummii Attyye’den yap-
tig1 nakle gére bu hanim sah&bi, bayanlarin bayram namazlarina istirakine izin veri-
yordu. Oysa Eb(i Hanfe, ileri derecede yagh kadinlar diginda bunu caiz gérmemigtir. 1%

i. Eb0 Hanife'nin Hamma&d ve en-Nehaf aracibfiyla Hz. Ali'den yaptig: nakle
gbre o, tegrik tekbirlerini, arafe giinti sabah namazindan tegrik gtinlerinin sonuncusu-
nun ikindi namazina kadar strdiirtiyordu. Seybani dahil ilk Haneff imamlar bu uygu-
lamay1 esas alirken, Eb@i Hanife, Ibn Mes'tid’un tatbikatin: benimseyerek tegrik tekbir-
lerinin, bayramun birinci giintiniin ikindi namaziyla sona erecegini séylemigtir. 1

j. Hammad kanaliyla en-Nehat'den yapilan nakle gére ne Ibn Mes'td ne de o-
nun &frencilerinden herhangi birisi, 6liinceye kadar sabah namazinda kunut yapmig-
lardur. Esved b. Yezid'in bildirdigine gére o, Hz. Omer ile iki yil birlikte kalmig, fakat
onun bu kunutu yaptigina sahit olmamigtir. Bunlan anlatan en-Nehaf, Hz. Ali’nin
savag sirasinda Mudviye'ye bedduada bulunmak amaciyla kunut yaptigini, Kafelilerin
de bu uygulamay: benimsediklerini bildirir. Seybani, Ebd Hanife’nin de ayni kanaatte
oldugunu styler.®

k. Ayn1 yolla Hz. Aige’den yapilan nakle gére o, ramazanda kadinlara imamlik
yapar ve bu esnada ortalarinda dururdu. Fakat Ebd Hanife, kadmin imamhk yapmas:-
n1 pek uygun bulmamagtir, s

Segtigimiz bitiin bu érneklerden de gériildiiga gibi o, Mislimanlarin fikih mi-
rasin degigik kanallardan dz{imsemis, bu mirasi kendi birikim ve yéntemiyle yogura-
rak bir senteze ulagmug; biitiin bunlan yaparken de Irak’ta yagayan genel anlayis ve
uygulamayr* da canli tutmaya caligmgtir.®s Cassis’in dedigi gibi, ictihad ve fetva
ehliyetine sahip oldugu igin Ebd Hanife'nin, diger biitiin miictehidlere muhalefet et-
mesi de, onlarla bir noktada bulugmasi da caiz ve miimkiindiir™® ve esasen dyle de
olmustur,

28 Eba Yasuf, a.g.e., s. 78; Seybani, a.g.e., 2/45-49.

B Eba Yasuf, a.g.e., s. 79; Seybéni, a.g.e., 2/221-224.

13 Ebt Yoisuf, a.g.e., 5. 59; Seybént, a.g.e., 1/548-550.

18 Ebt Yisuf, a.g.e., s. 60; Seybani, a.g.e., 1/558-561.

122 bt Yasuf, a.g.e., 5. 71,74; Seybani, a.g.e., 1/593-599.

13 Ebt Yosuf, a.g.e., s. 41; Seybani, a.g.e., 1/603-604.

¥ Canl tutulmaya caligian “uygulamadan” maksat, Ebi Yfisuf'un da belirttii iizere, bir gekilde Hz. Pey-
gamber’e istinat ettirilen, dolayisiyla kaynag: olan uygulamadir. Ebt Y0isuf'un muhtemelen hocasindan
tevariis ettigi bu yalklagim icin bkz., er-Red ald Siyeri’l-Evzdi, s. 31,45. “Ebfi Hanife nasil olur da, sabit bir
hadisin lafzi yorumuna uymayan bir ictihddda bulunabilir¢” seklinde kendisine yoneltilen bir soruya Ebt
Yosuf'un verdigi su cevapta da ayni icerigi gdrmek miimkiindiir: “Oyle santyorum ki o, yine duydugu bir
bagka bilgiden hareketle bunu s&ylemistir.” Bkz., el-Hardc, s. 64. '

‘35. Saymer, a.g.e., s. 11,67; S4lih, a.ge., sb. 176 (Hasen b. Salil'in tespitine gére: Kane Ebti Hanife Sedide’l-
ittibd’ Ii;é 1kénieb al;(yhi’n—nﬁ_sﬁ bibeledih); Uzunpostalel, “Ebfi Hanife”, DA, 10/136; Ahmed Hassan
a.g.e, s. 54; krg. 1bn Kayyim, ['ldmu’l-Muvakkiin, 1/17; Dehlevi, i’l-Balig ; dnsaf
P el_Fikru’s.S%f, ,1 o / vi, Huccetullahi‘l-Baliga, 1/534; a.mlf., el-Insdf,

186 Cassés, el-Fusfl, 3/274.
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[LK VAHYIN GELiSI HADISI BAGLAMINDA
VARAKA B. NEVFELIN HZ. PEYGAMBER’E
DINI.KULTUREL ETKISINE DAIR IDDIALARIN
DEGERLENDIRILMESI

Ozcan HIDIR'

EVALUATION OF THE CLAIMS ABOUT WARAQAH B. NAWFAL'S RELIGIOUS-
CULTURAL INFLUENCE ON RASULULLAH IN THE CONTEX OF FIRST HADITH
ON REVELATION

Waragah bin Nawfal lived for the most of his life in the pre-Islamic era. He died
shortly after the first revelation to the Prophet Muhammad. He refused paganism, the
bad habits of the Arabs such as killing girls, was searching for the truth, and was a
wised man and a Christian who believed in only one God. However, we don not find suf-
ficient information about him in the early Islamic literature. This led to the fact that he
did not become a well-known person. This is also the source of the speculations about
him aroused by orientalists. )

On the other hand, the knowledge of Waragah about the holy books of pre-
Tslamic religions (Judaism, Christianism etc.) which we know from the Islamic literature
particularly hadiths on the first revelations to the Prophet is at first sight susceptible for
different interpretations. Starting from this, the orientalists claim that Waragah influ-
enced on the Prophet’s teachings and personality. However, if we consider the informa-
tion on the subject as a whole and study the different variants of the hadith concerning
Waraqah, we can conclude that the conclusion of the orientalists on the subject comes
into being as a result of not studying the information in the literature as a whole. Beside
this, we can also consider the manner of the orientalists to the subject as an effort to
separate the teachings of the Prophet from the divine revelation.

In this article, we will mention firstly the view of the orientalists on the subject
and then we will analyze the information about Waragah in the hadiths on the first reve-
lation to the Prophet from an Islamic point of view.

Girig
Asil adi Varaka b. Nevfel b. Esed b. Abdu’l-Uzza b. Kusay' olan Varaka b.

Nevfel, Hz. Hatice’nin amcasinin ogludur. islam kaynaklarinda hayatiyla aldkali fazla

* Assist. Prof Dr. Islamitische Universiteit Rotterdam. ohidir@hotmail.com

* bk, [bn Higom, es-Siretil‘n-nebeviyye, thk. Mustafa es-Sekkd ve dgr., Kahire 1875/1955, I, 222; {bniv'l-Esir,
Ebu'l-Hasen Izzuddin, Usdii'l-gabe ff ma'tifeti’s-sahdbe, Muhammed ibrahim el-Bennd ve dgr., yayin yeri ve
tarih yok, V, 88; Jbn Hacer, $ihabfiddin Abhmed b. Ali el-Askalant, el-Isabe fi temyizi’s-sahdbe, Beyrut 1327,
111, 633; Matnifi, Uveyyid b. Ayad, Varaka b. Nevfel fi bathdui'l-cenne, Mekke 1993, s. 6. Varaka ve Hz. Pey-
gamber’in nesepleri, Hz. Peygamber'in IV. kusaktan dedesi olan Kusay b. Kilab’'ta birlegmektedir (bk.
Matnfi, a.g.e., 45).
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al-Warraq

his time), al-Wagqidi used the rich resources
available in Medina to present a work note-
worthy for its historiographical sophistication
(see the entry for Muhammad) and wealth of
detail. But much of this material seems to have
been unknown to his predecessors, and in
many cases the details and chronology are
undoubtedly based on arbitrary speculation;
the sorting of the genuine survivals of old
material from more recent accretions has thus
been an important subject in a scholarly dis-
cussion with implications for the understand-
ing of other early historical texts.

Text edition

Numerous futiih texts have been published under al-
Wagqidi’s name, but all such attributions are
false.

Kitab al-Maghazi, Marsden Jones (ed.), Oxford
(1966).

Muhammed in Medina. Das ist Vakidi’s Kitab
" alMaghazi in verkiirzter deutscher Wiedergabe,
Julius Wellhausen (trans.), Berlin (1882) (the
best translation, though outdated).

Further reading

More traditional approaches to al-Waqidi are J.
Horovitz, “The earliest biographies of the pro-
phet and their authors’, IC 2 (1928), 498-521;
A.A. Duri, The Rise of Historical Writing
Among the Arabs, L.1. Conrad (trans.), Prince-
ton (1983), 37-9 (with further bibliography);
Tarif Khalidi, Arabic Historical Thought in the
Classical Period, Cambridge (1994), 44-8;
Michael Lecker, ‘The death of the Prophet
Muhammad’s father: did Wagidi invent some of
the evidence?’, ZDMG 145 (1995), 9-27. For
the more sceptical perspective, see JM.B.
Jones, ‘The chronology of the Maghazi: a
‘textual survey’, BSOAS 19 (1957), 245-80;
Lawrence I. Conrad, ‘The conquest of Arwad: a
source-critical study in the historiography of the
early medieval Near East’, in The By:zantine and
Early Islamic Near East, I: Problems in the
Literary Source Material, Averil Cameron and
Lawrence 1. Conrad (eds), Princeton (1992),
364-84.

L.I. CONRAD

See also:  futith; historical literature

Waraqa ibn Nawfal (late sixth—
. early seventh century CE?)
A pre-Islamic ascetic and sage, member of

the Asad ibn ‘Abd al-‘Uzza (Quraysh), and a
paternal cousin of Khadija, Muhammad’s

first wife. He is said to have converted to
Christianity, to have been a hanif, and to
have been able to read and write Hebrew. In
the sources he is wrapped in the cloth of
legend. He did not convert to Islam or trans-
mit any traditions. He seems to have
composed poetry, although little of his work
is extant and has not been collected. His
verses, generally of a monotheistic,
‘religious’ stamp, are often attributed to Zayd
ibn ‘Amr ibn Nufayl, with whom he is
closely associated, and to Umayya ibn Abi
al-Salt, a ‘religious’ poet from al-Ta’if. His
two ‘religions’ poems are suspiciously
Koranic, and there is one pleasant, unexciting
piece of ghazal, very much in the manner of
‘Umar ibn Abi Rabi‘a’s less inspired
productions. :

Further reading
Cheikho, L., Kitab Shu‘ar@’ al-Nasraniyya, Beirut
(1922-6), vol. 1, 616-18.
J.E. MONTGOMERY

al-Warraq (d. c.230/845)

Mahmid ibn (al-) Hasan al-Warraq was a poet
of the middle *Abbasid period, who lived in
Baghdad. Al-Warraq (trader in papers/books,
copyist of books), who is said to have earned a
living as a slave trader at times, mainly com-
posed ascetic and gnomic poetry. The
collection by al-‘Ubaydi, which could be
enlarged from sources published since 1969,
contains 215 pieces the length of which varies
from single lines up to 14 lines. Topics of his
ascetic poems (zuhdiyyat) include obedience
to God, renunciation of the wordly life and of
worldly possessions, praise of generosity,
modesty, truthfulness and forgiveness and
blame of hypocrisy, calumny and envy. As
many of the gnomic poems bear on moral
topics as well, they are closely related to the
zuhdiyyat.

Text edition

Diwan, ‘AR al-‘Ubaydi (ed.), Baghdad (1969); for
a futher edition see R. Weipert, ZGAIW (1985),
271.

Further reading

Husayn, M.'AM., Jawanib al-‘iza wa-al-hikma fi
shi‘r Mahmid al-Warraq, Cairo (1987).
T. SEIDENSTICKER
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WARAQAH ibn-NAW FAL, a cousin of Muhammad’s wife Khadijah*,
and his intimate friend. He belonged to the so-called Hanifs*, i.e.
‘Godseckers’, men who at the time when Muhammad began his
teaching bad rejected paganism without finding their spiritual satis-
faction in the maze of antagonizing Christian or Jewish sects of that
period. Although it is not certain if finally he embraced Islam, he was
made the center of several pious legends, being said to have foretold
Muhammad’s mission from a sign on the forehead of the Prophet’s
father, and to have been seen by the Prophet himself, in a vision,
clad after his death in the white garment of the blessed of Paradise.
Some of Muhammad’s early biographers, however, refer to him as a
Christan, stating that he copied parts of the New Testament in Hebrew,
according to others, in Arabic script. Modern research interprets these
passages as allusions to an early Arabic or Syriac version of the New

Testament written in ‘Karshini’ (Syriac script).
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Z/ﬂ/' /ZZAm Tféz E:/Z 3///& [Zgég /aé/r, k_/eodkj.é’»f!%y /995, The Khadija-Waraqa Story

THE GOAL OF INITIATION and guidance is revelation. Already in the previous
chapters reference has been made to traditions describing the actual beginning of
Muhammad's prophetic revelations. We have seen that in some versions the
event is linked to the opening of Muhammad's breast (Chapter 3). Some models
of the same scene recur in the story of guidance (Chapter 4). The present chap-
ter is dedicated to a more concentrated study of additional versions of the
beginning of Muhammad's prophetic revelations. This moment has drawn the
attention of numerous Islamicists, but all have tried to unveil the factual back-
ground of the story, not the textual history of the story itself.!

I

The moment of first revelation, which is so crucial in stories about many
prophets, is attached with no less importance when retold about Muhammad. It
contains the usual components, such as visions of voices and light, startling ap-
pearance of a supernatural figure (mostly an angel), the inexperienced prophet's
fear, address of the angel, etc. These elements were built into the private case of
Muhammad, the prophet that emerged in Mecca. His story is set, of course, in a
Meccan scene, and the plot revolves round two figures of his closest family—
his first wife Khadija, and her cousin Waraqga ibn Nawfal, an Arabian Christian
scholar. The latter is mentioned in the sources alongside Zayd ibn ‘Amr and
other hanifs who abandoned Meccan polytheism and searched for the true reli-
gion of Abraham.2 His role links the story to the theme of biblical attestation
(Chapter 1); his knowledge of the sacred scriptures enables him to assert that
the first vision experienced by Muhammad is indeed a genuine prophetic one,

1 See e.g. Noldeke—-Schwally, I, 74-89; Richard Bell, “Mohammed's Call”, The Muslim
World 24 (1934), 13-19; idem, “Muhammad's Visions”, The Muslim World 24 (1934),
145-54; Frants Buhl, Das Leben Muhammeds, trans, Hans H. Schaeder (Heidelberg, 1961),
134-38; Rudi Paret, Mohammed und der Koran (Stuttgart, 1966), 46-48; Theodor
Lohmann, “Surc 96 und die Berufung Muhammeds”, Mitteilungen des Instituts fiir Orient-
forschung 14 (1968), 249--302, 416-69; Watt, M/Mecca, 39-52; Rudolf Sellheim,
“Mubhammeds erste Offenbarungserlebnis”, Jerusalem Studies in Arabic and Islam 10
(1987), 1-16.

2E.g. Ibn Hisham, I, 237-38.

103 -7/ %




< SIG ) . 437105 957hal

Two Christians of Pre-Islamic Mecca
‘Uthman ibn al-Huwairith and Waraqah ibn Naufal

- N L% oo 0
Ditan b Hevay
" *" Dr. M. HAMIDULLAH

!

The Christians in transit such as traders, caravan leaders and
“ tourists ”’, including missionary monks, must have visited Mecca
frequently in the period from the birth of Jessus Christ to the advent
of Islam. Similarly “ foreign ™ Christian residents of this city, such
as slaves (both men and women) among others, are also met with
there during the same period. The indigenous Meccans, renouncing
there pagafiism and embracing Christianity, do not seem to exist,
at least just before the dawn of Islam ; they are certainly very rare.
In so far as I know, the two of the earliest personalities of this kind are
the batrig (patrice) ‘ Uthman ibn al-Huwairith, and the quss (priest)
Waraqah ibn Naufal, both members of the tribes of Quraysh, of the
branch Asad. Both of them are well-known to the historians, yet
the origin of their conversion to Christianity is preserved, in so far
as 1 could ascertain, in a still unpublished MS., viz. Kitab al-Munam-
maq (Lucknow, India, pp 118—123) by the famous historian Mu-
hammad ibn Habib (d. 245 H/869). The library of the late mujtahid
Nasir Husayn, where it is found;is not easily accessible to research
scholars. It is proposed therefore to reproduce here this  account
in its entirety :

The story of * Uthman ibn al-Huwairith and the Byzantine Emperor, -
reported on the authority of Hisham al-Kalbi, of Abu Amr ash-Shaybani
and of others.

It so happened that ‘ Uthman ibn al-Huwairith ibn * Abd al-
‘Uzza once went to Ibn Jafnah—i.e. ‘Amribn Abi Shamir, brother
of al-Harithibn Abi Shamir —sovereign (malik) of Syria, and proposed
to him : “ If you desire that the Qurayshites should be submissive
to you ?” Hesaid : “ Yes . Thereupon * Uthman demanded :
“ Write a letter patent in my favour, and nominate me as their king.”
‘The sovereign did that, and moreover imposed a tribute on each
Mecca clan, to be paid to ‘Uthman. )

Then ¢ Uthman returned to Mecca with this letter of nomination,
the Qurayshites found it inadmissible, and they sent a delegation to the
sovereign. Meeting him, they said : “ * Uthman is an idiot ; andan
intelligent person like you can not behave us in this way. In fact,

e
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WARAQAH B. NAWFAL

by
Yusur Aseas HasuMl, KARACHI,

“al-Fasdd has appeared in the land and the sea on account
of that which men’s hands have wrought’1—in the midst of the
wreck of the empires and the nations and in the wild turmoil
of the races and the tribes and the clans, thus depicts the Qur’an
the ignorance, the mischief and the darkness prevailing over
the entire ‘civilised” world at the close of the 6th and
the beginning of the 7th Century of the Christian era, The
highest ennobling ideal of the absolute Unity of the Divine Being,
which alone can sustain humanity in its search of Truth and
in its acquiring righteous happiness, was, by now, disfigured,.
mutilated, corrupted and adulterated. There was a voice in the
air—east and west, north and south—that Alldh’s Message
was close at hand ; the shephered was nigh who was to call back
the erring flock into the Master’s fold.2 Had the voice spoken
to the heart of Waraqah b. Nawfal too?

The personality of Waragah b. Nawfal b. Asad
b, ‘Abd al-*Uzza b. Qusayy, first cousin of Khadijah,
the first wife of Rasiil Allah, has remained somewhat obscure
and doubtful. By the Muslim Traditionists and Sirah writers
he has not been given any undue importance and has been
described as one of the several contemporaries of the early days
of Rasil Allah who might be in search of truth but the
Truth never dawned upon them, while to the Islamists these
contemporaries appear to have obtained certain light in search

of the Truth and to have influenced Rasol Alldh in his
1. Al-Qur'dn, xxx : 41. .
2 c¢f. Spirit of Islam, Amir *Ali, London, 1949, pp. 18--19,
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Claude Gilliot, “Textes Arabes Anciens Edités en Egypte au Cours des
Annéés 2004-2006" MIDEO (Melanges Institut Dominicain des Etudes
Orientales), vol. XX(VIII, 2010 Cairo. pp. 295-542.. S

1 (210056)

0
LoD

) 1/3 talea b J@%M/éé/“
\5}2 WaraQa I8N NAWFAL, Diwdn al-rabib al-qass Waraqa’b. Nawfal b. Asad

b. al-"Uzzd, éd. Jamal M. Aba Zayd (Silsilat al-dawawin al-shi‘tiyya, 1); 14,5%20 cm.,
Le Caire (Choubra), Dar al-Hurriyya, s.d. (d.. 2006), 48 p-» bibliogr..

Introd. sur Waraqa, puis sur Khadija. Texte (29-44): 98 vers, 13 poémes: tawil (4),
basit (3), wifir (3), kiamil (3). V. I'éd. de Ayham ‘Abbas Hammudi al-Qaysi, in al-
Mawrid, 17/2 (1988), 168-181; Weipert, Carp, 197, n° 1323.
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