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162 islimiyar IV (2001), say1 1

sindan dolayy, s6z konusu tikel cennet tasvirlerinin ashinda yerel ve tarihsel
tasvirler oldugunu soylemenin, geleneksel anlayis nezdinde hicbir gekilde
hiisn-i kabul gdérmeyecegi agikardir. Hig stiphesiz bu telakki, hesabi verilme-
mis bir evrensellik styleminin kagimilmaz, kagimilmaz oldugu kadar da yanhs
bir tasavvurun sonucudur.

S6z konusu yanls tasavvurun modern donemdeki en ¢arpici érneklerinden
biri, Kur'an’t anlama ve yorumlama konusunda gelenieksel anlayislardan olduk-
¢a farklt bir bakis acgis1 gelistiren M. Esed’in cennet yorumlarinda kendisini gos-
termektedir. Niiztl déneminin dilsel ve kiltiirel kodlarinin bilinmesini, Kuran'in
saglikl sekilde anlagilmasi baglaminda olmazsa olmaz bir sart olarak goéren
Esed, geleneksel evrensellik telakkisinin bir tezahiirii olarak, Kuran'daki tikel
cennet betimlemelerinin dogrudan ntizGl doneminin Arap akhina ve zevkine hi-
tap ettigini maalesef atlamustr. Bu gercevede, cennetin glzelliklerinin sembolik
ve mecazi anlamlar ifade ettigini belirten Esed,® bu konuda zaman zaman, cen-
netteki bir pmann 6zel ismi olan selsebiP? kelimesini ikiye bolerek “yolu
sor/ara” yani “yararli isler yapmak suretiyle cennete giden yolu ara™: tarzinda,
[smaililerin bauni te'villerini animsatan son derece zorlama yorumlar tiretmigtir.

Kur'an'da tasvir edilen cennet nimetlerinin sembolik anlamlar tasidigim ve
dolaysiyla, Allah'in vahyin itk muhataplarm ~hisi— kandirdigini varsayan bu
yorum anlayisinin arka planinda, s6z konusu evrensellik telakkisinin yan sira,
ozellikle mustesriklann Kuran’daki cennet tasvirlerine yonelik birtakim elegti-
rilerde bulunmug olmalarindan kaynaklanan savunmac: bir refleksten veya il-
gili tasvirlerde cennet nimetlerinin niiz(l donemi Araplanna 6zgi zevk ve be-
genilerini yansitan objelerden secilmesi ve bu objelerin siradanlagtirilarak yo-
rumlanmasindan, bilhassa cinsellige iliskin boliimlere rivayetler araciligtyla bir-
takim ¢irkin motifler eklenmesinden neg’et eden bir rahatsizlik ya da tatmin-
sizlik duygusunun varligindan s6z etmek mimkiindir.s

Ancak, sebep her ne olursa olsun, Esed’in bu sembolik cennet yorumunda
cok onemli bir gercek g6z ardi edilmistir, Bu ¢nemli gercek ise, Kuran'in ilk
defa miladi yedinci yizyilin Arabistan Yanmadasi’'nda yasayan bir Arap kabi-

lesine (Kureys) Arapga olarak hitap ettigi ve bu hitaba form kazandiran keh- :

melerin hemen hepsini bu kabilenin ligatcesinden sectigidir.

8 Ornek olarak bkz. Esed, Kur'an Mesaji, 11. 520 (34. not), 913 (20. ve 21. not); IIL. 931 (46 not)
1100, (22., 24., 26., 27, 29. notlar), 1104-1105 (6., 8., 15. notlar), 1264, (3. not).

90 76. insan, 18.

91 Esed, Kur'an Mesajs, 111, 1218 (17. not). :

92 Nitekim bu tirden bir tatminsizlik, gecmiste sufiler tarafindan da dolayli sekilde dile getmlm1§—
tir. Bu baglamda, cenneti avamin ve havassin cenneti olmak tzere iki kisma ayran Gazzah sun-
lare soylemistir: (...) Arif, kendisine ma’rifet cennetinin sekiz kapist aralaninca orada kalir ve as-

ld aptallann cennetine doniip bakmaz. Gergekte, cennet ehlinin cogu ahmaktr, Illiyyon'ise; -
hadiste de zikredildigi gibi, akil sahibi kimselere mahsustur. (...) Senin bildigin cennet, cisirbler-
den yaraulmustir, Bu yiizden her ne kadar genis de olsa, bir sonu vardur. Zira, mimkiin [varhk—

lar} igerisinde hicbir sonsuz varlik ‘yoktur ve olmast da muhaldir. Sen daha stiin olam ve!
daha agag olani almaktan sakin. Aksi takdirde, her ne kadar cennet ehlinden olsan da ahmal

lar grubuna dahil olursun. Nitekim, Hz. Peygamber style buyurmustur: “Cennet ehlinin ¢ogu -

abmakur. illiyyin ise, akil sahiplerine aittir”() Bkz. Gazzili, EbG Hiamid Muhammed,
Ceviahirw'l-kur'an, Beyrut 1401/1981, s. 43-44, 49. .

islimiyat IV (2001), say: 1, s. 163-180

John Wansbrough’nun Kur’an Tarihi Teorisi
ve Bat’'da Dogurdugu Tartismalar

ISMAIL ALBAYRAK
YRD.DOG.DR., SAKARYA U. ILAHIYAT FAKULTES]

2. yy'da, Peter de Venerable'in himayesinde, Robert Ketton tarafindan ger-
1 ceklestirilen Kuran'mn Latince tercimesi sayesinde Kuran'la ilk defa amatér-
ce tarusma imkam bulan Bat, bu tir ¢alismalan yikselen bir trendle gliniimtze
kadar siirdiiregelmigtir. Genelde Islam ve 6zelde Kuran ¢alismalan, Bat’da son
derece onemli bir literatiiriin dogmasma sebep olmustur. Zaman zaman pole-
mik, zaman zaman apolojetik karakter sergileyen bu calismalar, ozellikle 19.
yy'in ikinci yansmdan itibaren bazi tarafsiz akademisyenlerin de gabalanyla,
farkli yaklagimlarin dogmastna vesile olmustur. Bu dénemi Ortagag’daki Kur'an
calismalarindan ayiran dnemli dzelliklerden biri, hiristiyan aragtirmacilann ya-
ninda yahudi ilim adamlarinin da yer almalarndir. Akademik ¢ogulculugun Kur'an
calismalanina canhlik getirdigi inkar edilemez; fakat bu farkh yaklagimlann bir
stire sonra rekabete déniigtiigi ve sonug olarak da, Kur'an cahsmalarnin yahu-
di ve huristiyan yazarlar tarafindan bir savas alam hiline getirildigi gozlenmek-
tedir. Dolayisiyla, yahudi aragurmaciar, Hz. Peygamber'in kullandifi kaynag
Yahudilik’te ararken, Hiristiyanlar da Hz, Peygamber'i Kilise’nin 6grencisi olarak
gormiislerdir. Bu kisir dongi, iki taraft da akil almaz bir yanisa stritklemistir. Bu
tiir yaklasimlan Hiristiyanhfin temsilcisi olan Wellhausen, Andrea, Ahrens, Tis-
dall, Bell; Yahudiliin temsilcisi olan Geiger, Hirschfeld, Horovitz, Hirschberg,
Schapiro ve Torrey'in eserlerinde ¢ok acik bir sekilde gorebilmek miimkundur.

Bu dénemin Kuran calismalar, elbette, yukarida isimleri gegen sahislarla
sinirh degildir. Kur'an'in orijini ile ilgilenmekle beraber, biitin enerjilerini bu
konuya hasretmeyen yazarlar da mevcuttur. Weil'in Historisch-kritische Einle-
itung in den Korans (Tarihi Elegtiri Perspektifinden Kuran'a Girig) ve Nolde-
ke’nin Geschichte des Koran (Kur'an Tarihi) adh eserleri, bu tiir yaklasimlann
en glizel drnegini sergilemektedir. Kuran'in tarihi, vahiy olayi, Mekki ve Me-
deni surelerin tematik yapist vb. konulan isleyen bu iki yahudi ilim adamm



f

RIPPIN, Andrew. Liter i

N, . ary analysis of Qur’

and sira: the methodologies o e e
Approaches to Islam in religious M:

ed. Tucson 1985, p. O :
s rp. Oxford: Oneworld, 2001, p;

A4 RIPPIN. Andrew. Literary analysis of Qur' an, wafsir

and stra: the methodologies of

Approuaches 1o [slam in religious studies. RC
ed. Tucson 1985, p. Oxtord: Oneworld. 2001, pp-151-

163:227-232

p.151-

2545 RIPPIN.A. Literary analysis of Qur'an. tafsir,

ar}d sira: the methodologies of John
Waqsbrough Apgroachfs te Islam in religious
studies. R.C.Martin. ed. Tucsom: University of

Arizona Press. 1985, pp.15

34
BRETT, M. & HAWTING, G.R. Published writings of

J.E.Wansbrough. Bulletin
: . of the Sch 1
and African Studies, 57 1 (199{1) ;p.4c~1%01 o Orientat,

X WT
1E Wansbrough- Bu

o African Studies, 571 (1

published writings of

NG, GR. '
lletin of the School of Oriental

994) pp-4-13

1-t63

YAPP, M.E. Professo
s Vb r J.E.Wansbrough .
the School of Ori : ugh. Bulletin of
pp.1-4 of Oriental and African Studies, 57 (1994)

MOJADDEDI, Jawid A. Taking Islam seriously: the
tegacy of John Wansbrough. Journal of Semitic
Studies, 451 (2000) pp‘lOB—l 14 (Review of Herbert
Berg (ed.) Islamic origins reconsidered: John
Wansbrough and the studv of Islam (special issue of
Method and theory in the Study of Religion ...) 1997.)



its |

and
{(Variorum Collected Studies '

Qur’an

The
ion

Rippin,

Interpretative Tradit

Andrew

Series: C8715),

2001 Aldershot, Hampshire.

(ISAM DN. 92410).

VI

40

ture (such that reference o seripture on legal issues comes subsequent to
the acceptance of the text as a whole as supported and promulgated
through haggadic exegesis) all point in this direction for Wansbrough.

Putting aside the purposes to which Wansbrough used his analysis within
his book, however, the significance of his work on the tafsir texts remains. It
is to this significance in terms of its impact upon the discipline and some of
the challenges which the work has prompted that this essay will pay atten-
tion. This will be facilitated by looking at two recent works which typify
some of the reactions to Wansbrough's work.

7

44\%“/
/

2.  The significance of Wansbrough’s work
g Wansbrough’s

i

One initial point is worth emphasizing. Wansbrough’s analysis contained in

hodlds
o,/y -

~

=~ part IV of Quranic Studies constitutes the first time many of the texts had
\‘Q\) been looked at with a scholarly eye. Most of the texts were in manuscript
S \: form when he looked at them; some were misidentified in manuscript cata-
o S logues. Since the publication of his book, all but one or two (as far as [ can
by < determine) of the significant early texts have been published. Whether one
“23 can say thal in every instance this is a direct result of Wansbrough’s work
~ & and his creating interest in the texts is doubtful but it may well be partially
y 3 true in some cases. The foundational nature of Wansbrough’s work may he
5 S

appreciated by the references to it in recent works such as Josel van s,
Theologie wnd Gesellschaft im 2. wnd 3. Jultrhundert Hidschra, volumes |
and 2.!

/
elipren, 1X J1779, p 2= 4

?‘ § Further scholarly studies have also built upon Wansbrouglh's work, in
\i v~ terms of adding clarification to the nature of some of the texts themselves,
~ \: extending his scheme of analysis, or applying certain of his principles to the
b ~ analysis of other texts. For example, I have pursued detailed studies of vari-
3 g ous texts ascribed to Ibn ‘Abbas (on which, see further below) (Rippin 1981;

< L 1983), edited and analyzed a text on abrogation (naskh) which Wansbrough

E \3': ~ ~>mentioned but had been unable to examine (1984), as well as attempted to
3 g apply some of the methods of analysis to a detailed re-examination of one
G <™

text ascribed by Wansbrough to al-Kalbi (1994). As well, I have re-examined
the role of one of the excgetical tools which Wansbrough isolated, the “occa-
sions of revelation” (asbab al-nuzal), and reassessed its use within a broader
framework of exegesis (1985; 1988). Norman Calder, in an impressive article

“Tafsir from Tabari to Ibn Kathir” (1993), has extended Wansbrough’s analy-

1. See, for example, the treatment of Sufyan al-Thawri (Ess 1990: 1.227-228) and Mugatil b. Su-
layman (Ess 1992: 2,516-528).

Some methodological notes 41

sis beyond the formative period of tafsir and analyzed the procedural devices
in the main exegetical works from the classical Islamic period. As a final ex-
ample, Christopher Buck has used Wansbrough’s isolation of exegetical pro-
cedural devices as a starting point for the analysis of the nineteenth century
work of exegesis by Baha’w’llah, the Kitab-i Iqan (1995).

But Wansbrough's work in this part of the book has also brought forth
various challenges. Here [ wish to focus not upon those works which may
have suggested corrections of a factual or even an interpretative nature, but
rather, those works which have suggested basic methodological challenges to
the assumptions of his approach. There have not been many such works
which have paid direet attention to part 1V of Quranic Studies (in whole or in
part) in this way and those that do tend to share a common methodological
objection which has come forth in other contexts also in dealing with
Waunsbrough's work. This issue revolves around Wansbrough's insistence
upon having textual evidence for historical claims and, what is more, secing
those texts which do provide evidence as complex expressions of several gen-
erations of editors. The claims put forth by mechanisms such as isndds (chains
of authorities) cannot be trusted to provide a good historical basis for discus-
sion. However, other methodological issues do arise as well, as we shall see.

3. 1bn ‘Abbas

Perhaps the best example of the issue which is at stake revolves around the
person of Ibn ‘Abbds. The fame and significance of this cousin of Muhammad
as the source of a great deal of exegetical material has been the focus of
much attention in scholarly discussions of tafsir, at least since the time of
Goldziher (1920; compare, however, Gilliot 1985). Wansbrough drew atten-
tion to a series of texts ascribed specifically to Tbn ‘Abbas, all of them of a
lexicographical nature. One of the roles of the figure of Ibn “Abbas within the
development of tafsir, according to Wansbrough’s argument, was bringing the
language of the Qurian into alignment with the language of the “Arabs”
(variously defined, sometimes Bedouin, sometimes urban dwellers, some-
times the 1lijaz as a whole). Identity of the people as solidified through lan-
guage became a major ideological stance promulgated in such texts.

Such an argument, however, depended upon a number of preceding fac-
tors, including the emergence of the Quran as authoritative, before it could
be mounted. Such an argument could not have been contemporary with Ibn
‘Abbas, who died in 687 C.E., but must stem from several centuries later.
The ascription to Ibn ‘Abbas was an appeal to authority in the past, to the

family of the Prophet and to a name which was gathering an association
with exegetical activity in general.

Vi
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PREFACE
PROFESSOR J. E. WANSBROUGH

It was at the beginning of October 1957 that a casually dressed man,
carrying a haversack and looking rather like a soldier on leave, knocked on
the door of Bernard Lewis’s room and announced that he was a new postgradu-
ate student by the name of John Wansbrough. Interrogated on his academic
credentials acquired at Harvard, the reasons for his interest in Middle Eastern
history and on his military record in the armed forces of the United States, he
responded with dignity and restraint and was duly admitted to the department
of history at the School. It so happened that I witnessed this notable event
because 1 was sitting in Bernard’s room having joined the staff of the depart-
ment as an assistant lecturer that same morning. Subsequently, that dearly
loved teacher, Vernon Parry, wandered in, following the casual pattern of the
opening of the session in those pleasant and unexacting days, and introductions
were made, Unsurprisingly, Vernon mixed up the new postgraduate and the
new teacher—even then the self-possessed, mature John looked much more
like a university teacher than I did—and when the confusion was eventually
sorted out regarded us with dark suspicion as though we had been engaged in
some conspiracy to subvert the proper order of affairs in the School. He was
not the last to harbour such notions. It was not long, however, before, in 1960,
we were to welcome John as an academic colleague in the history department.
As he took up his academic duties so, with his wife and growing family, he
settled into a seventeenth-century house in Essex. As he described it the house
seemed to be as inconvenient a dwelling as could be imagined but when I
asked why he did not live in a more modern one he looked surprised. ‘It
would be a waste to live in England and not to live in a house that had some
history,” he replied.

John stayed in his historical house until he moved to Islington more than
twenty years later but his sojourn in the history department was much shorter.
Although, as may be observed from his willingness to subject himself to
physical hardship in the cause of the discipline, he was far from disliking
history, John had already conceived some doubts about historians, whom he
regarded as people prone to skim on the surface of scholarship rather than to
trouble to equip themselves adequately to investigate the depths of their subject.
There was current at the time an expression, more common indeed by repute
than in usage, to the effect that language was a tool of study and John had
already concluded that language was much more fundamental to the study of
the past than this dictum suggested. As part of his postgraduate training he
had attended the lectures given by Paul Wittek on Ottoman history and was
strongly drawn towards that scintillating combination of language and history
which the great Austrian scholar displayed to all of his students, or at least to
those who were willing to sit up to all hours of the night because Wittek’s day
only began at 3.0 p.m. As determined in execution as he was thorough in his
convictions John quietly went off to read for the B.A. Arabic and was duly
rewarded by a first class degree.

At that time the School constituted a loose framework intended to facilitate
the personal academic initiatives of its academic staff rather than a scheme of
neat and purposive pigeonholes in which individual scholars laboured to
achieve a greater good. Nevertheless, it was felt that in studying Arabic when
he should have been researching and writing history John had somewhat
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LINGUA FRANCA IN THE MEDITERRANEAN:
JOHN WANSBROUGH
AND THE HISTORIOGRAPHY OF MEDIAEVAL EGYPT

MicHAEL BrETT

John Wansbrough is not normally associated with the history of medi-
aeval Egypt. His fame as the author of Quranic Studies and The Sectarian
Milieu, concerning the development (rather than the origins) of Islam,
has obscured the fact that the subject of his doctoral thesis was the
series of diplomatic and commercial agreements between the Mamtuk
Sultanate and the Ttalian city-states presrved in the archives of Venice
and Florence in Italian and in Arabic versions. Between 1961 and
1971, the outcome of this study was six articles on the documents
in question, mainly in the Bulletin of the School of Oriental and African
Studies." These raised, but did not specifically address, a problem to
which he referred at the time, namely the difficulty of deciding the
precise relationship of the Italian and the Arabic versions to cach
other: to what extent, if at all, were they translations the one of the
other. Some thirty years after he turned away from the whole ques-
tion to the study of the Qur’an, his solution to that vexing problem
is now the key to a very much wider thesis on the subject of com-
munication and language in the Mediterranean over the last four
thousand years, entitled Lingua Franca in the Mediterranean.?

The first chapter is entitled ‘Orbits’, in the original sense of ‘cir-
cuits’, on the principle that what is sent out will eventually return.

U J.E. Wansbrough, “A Mamluk letter of 877/1473”, BSOAS, 24, (1961), 200-13;
“A Moroccan amir’s commercial treaty with Venice of the year 913/1508”, BSOAS,
95, (19692), 449—71; “A Mamluk ambassador to Venice in 913/1507”, BSOAS, 26,
(1963), 503-30; “Venice and Florence in the Mamluk commercial privileges”, BSOAS,
28, (1965), 483-523; “A Mamluk commercial treaty concluded with the Republic
of Florence, 894/1489”, in S.M. Stern, ed., Documents from Islamic Chancertes (Oxford,
1965), 39-79; “The safe-conduct in Muslim chancery practice”, BSOAS, 34, (1971),
90-35. For a complete kst of his relevant publications, see “Published writings of
J.E. Wansbrough”, BSOAS, 57, (1994), 4-13.

? J. Wansbrough, Lingua Franca in the Mediterrancan (London, 1996).
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\ THE LEGACY OF JOHN WANSBROUGH*

JawiD A. MOJADDEDI

UNIVERSITY OF EXETER

John Wansbrough's two monographs, Quranic Studies and The Sec-
varian Milien,! are arguably the most significant works that have
been written in the field of Islamic studies in the last twenty years.
Although they are both now out of print, they continue to influence
the study of early Islam through the works of the ‘revisionist’ scholars
who have been inspired by them.? The majority of Islamicists, how-
ever, have preferred to dismiss the challenges that Wansbrough's
works represent. Whilst no one has yet produced a refutation of his
arguments on the basis of his own methodology, with a few excep-
tions, responses to his works have tended to be emphatically nega-
tive. Islamic Origins Reconsidered serves as a timely reminder of this
contentious episode, and as evidence of its ongoing significance.

If there is one methodological principle which sets Wansbrough's
work apart from that of his opponents, it is his uncompromising de-
mand for literary evidence to support historical claims. Although it
may be commonplace in the general discipline of historical studies, it
is still the exception in the study of early Islam. This is largely due to
the implications of the fact that no surviving Muslim texts can be
dated earlier than about 800 CE. Whilst this problem was recog-
nized before Wansbrough, his scholarship, for many, has become in-
extricably linked to it, on account of the seriousness with which he
takes it into consideration. Most scholars have chosen to work
around the problem, usually by pointing to the likelihood that

* Review of Herbert Berg (ed.), Islamic Origins Reconsidered: John Wansbrough
and the Study of Islam (Special Issue of Method and Theory in the Study of Religion:
Journal of the North American Association for the Study of Religion) 9-1, Mouton de
Gruyter, Berlin 1997. Pp. 90. Price: DM 53.00 paperback. ISSN: 0943-3058.

U'J. Wansbrough, Quranic Studies: Sources and Methods of Scriptural Inserpreta-
tion (London Oriental Series 31, Oxford 1977); The Sectarian Milien: Content and
Composition of Islamic Salvation History (London Oriental Series 34, Oxford 1978).

2" For an overview of ‘revisionist’ approaches to carly Islam, see J. Koren and
Y.D. Nevo, ‘Methodological Approaches to Islamic Studies, Der Islam 68 (1991),
87-107.
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the Experts Determine How We See the Rest of the World

(New York, 1981).

Los Angeles Times, Wednesday, December 12, 1979, Section
VIII, pp.l-2.

Hamid Algar, Plenary Session: 'The Rise of Islam as a Force
in Recent International Affairs', American Academy of
Religion Annual Meeting, San Francisco, December 19, 1981,
pProfessor Algar was not present at the meeting and his
paper was read for him; the 'vituperative' tone was in the
style and content of the writing and not (necessarily) in
the actual oral presentation.

Most revealing in this respect are the various reactions to
the works by Wansbrough, especially his Quranic Studies,
but also his The Sectarian Milieu: Content and Composition
of Islamic Sacred History (Oxford, 1978).

A.Rippin, ‘'Methodological Considerations in the Study of
tafsir', paper read at the American Oriental Society Annual
Meeting, Boston, March 15, 1981.

See especially H.R.Jauss, 'Literary History as a Challenge
to Literary Theory', in New Literary History 2 (1970),
pp.7-37. Basic to any consideration of Literary History is
Rene Wellek and Austin Warren, Theory of Literature (3rd edn;
New York, London, 1977), Chapters 4 and 19.

Hayden White, ‘Literary History: The Point of it All', in
New Literary History 2 (1970), pp.173-185.

Fazlur Rahman, Major Themes of the Qur’gn {(Minneapolis,
Chicago, 1980), pp.97 and 131. See my review of this book,
in BSOAS 44 (198l1), pp.360-363. On Gabriel also see A.T.
Welch, *al-Kur'an', Encyclopaedia of Islam, V, p.403, for a
remarkably éositivist statement.

See Wansbrough, op.cit., 120; Arkoun, cp.cit., p.421.
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Literary Analysis of Qur'an, lafsir, and Sira
The Methodologies of John Wansbrough

hat Judaism and Christianity are religions “in his-

tory” seems to be a commonly accepted notion

among many people today. The view is that histo-
ry is the “proving ground” of these religions, that the intervention of
God in the historical sequence of events is the most significant truth
attested by these religions. Whether or not this is theologically valid is
a question that must be left for those who pursue such questions; what
1s of interest here are the implications which this view has had for
“secular” historical studies and, most importantly here, for the histor-
ical study of religion. The idea that these are religions “in history” has
led to an emphasis on the desire to discover “what really happened,”
ultimately, because of the underlying belief that this discovery would
demonstrate the ultimate truth or falsity of the individual religion.
Now that may or may not be an appropriate task depending on the
particular view of history taken by the historian, but it has led to one
important problem in the study of religion—the supposition that the
sources available to us to describe the historical foundations of a given
religion, most specifically the scriptures, contain within them discern-
ible historical data which can be used to provide positive historical
results. In other words, the approach assumes that the motivations of
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Quranic Studies, part 1V:
Some methodological notes

1. Introduction

Of all the insights offered by John Wansbrough’s Quranic Studies (1977),
the theories proffered about the origins of the Quran have tended to
overshadow the others. It would seem that some people, knowing that the
book contains these suggestions which run counter to accepted theories,
have disregarded the entire work and cite it merely as an example of
“Orientalist” misguidedness. As a result perhaps, the extensive treatment
of the formative Muslim interpretative tradition, fafsir, contained in part
IV of Quranic Studies has not received the detailed attention that it has
deserved among scholars.

Having said that, however, it must be clarified immediately that the
analysis of the rafsir texts conducted by Wansbrough does not stand apart
from his overall theory on the Qur'an. Indeed, part of the proof for the idea
of the gradual emergence of the Quran as an authoritative text within the
Muslim community is based upon the evidence of the rafsir texts. The im-
plicit arguments which these texts contain for the definition of a canon of
scripture and for the general development of notions of authority of scrip-



LTl Datlilldgllidbl LLIUIAAIALLLL, vy Lad o lilall By it e MY ARaaaiaaaiast Aieslnis
karakterini yok edecegini kavramakta yeteri kadar uzakgoriiglii olamamalan
ise sasilacak bir durumdur.*’ ‘ ‘

~ JOHN WANSBROUGH VE AHKAM TEFSIRI

Ur.igl Heyd, “Islam in Modern Turkey” adli makalesinde ise, Tiirkiye
Cumbhirriyeti’'nin kurulusundan makalenin yazildigt 1947 yilina kadar gegen
suiede, islam’in modern Tiirkive’deki seriivenini, kayip ve kazanimlarimi
anlatur. ' ‘ ' :

Y. Doc. Dr. ismail Albayrak'

Islam’in bugiinkii Tiirkiye’de resmi bir din olarak konumunu kaybetti- :
gini ve giiclii kurumlarmin kapatildiging; dinin, egitim gibi, bir Devlet fonk-
siyonu haline getirildigini séyleyen Uriel Heyd, Tiirkiye’de dinin son dénem-
lerdeki yeniden canlamginda, dig faktorler yanmda’ ig faktérlerin de ethin
oldugunu belirterek, maddi ve manevi alanlarda yasanan hizli batihlagma-
min, Tiirkiye’de derin bir sosyal ve ahlaki krize sebep oldugunu ve bugiin
diinyanin pek gok iilkesinde oldugu gibi Tiirkiye’de de milliyetgiligin, kargi
kargiya bulunulan biitiin, ic problemleri yalniz bagma ¢ozme gﬁciine’ sahip
bulunmadigina isaret eder. Bu geligmeler gergevesinde Heyd, Tiirkiye'de
daha biiyiik bir demokratik hiirriyet déneminin ba@lamﬂ&yléi, fslam’m, bu
eski iktidar merkezinde, kaybettigi bazi mevzileri veniden elde edebile;egi
éngoriisiinde bulunur.*! '

Abstract
" John Wansbrough and His Views on Legal Exegesis

This article deals with John Wansbrough's general approach to
Halakhic (legal/ahkam) exegesis. Briefly, like Schacht, he. does not
accept that Islamic Jurispuredence derives mainly from Qur‘anic data.’
He also claims that many legal rules flourish on the basis of Muslims’
polemic against Judea-Christian tradition. In addition, he thinks that
not only legal rules but also methodologies are taken from these
traditions. Wansbrough, due to his extreme scepticism, misuses many
evidences and sources that oppose to.his conclusion. '

Bu makalede vgenelde islam, 6zelde ise Kur’an arastirmalar1 konusun-
da radikal yaklagimlariyla tanman John Wansbrough’min ahkim tefsiriyle

Igili goriigleri iizerinde durulacaktir. S6z konusu alan haklkindaki diigiince-
lerinden 6nce Wansbrough’mn hayati, ilmi kigiligi, temel eserleri ile birlikte
genel olarak tefsir kitabiyatr haklundaki yaklagimlar: dzetlenecektir.

" John Wansbrough Kimdir?

John Wansbrough 19 Subat 1928 yilmda Illinois/ABD da dogdu.
Harvard da Sami dilleri iizerinde tahsilini gordit. Askerlik sonrast Ekim 1957
de doktora 6grencisi olarak Londra Universitesi Tarih boliimiine intisap etti.
1960’da akademisyen olarak aym béliimde gorev yapmaya basladi. Doktora
egitiminin bir pargas: olan tarih derslerini Avusturyali Prof. Paul Wittek’ten
almigtir. Wansbrough’nin erlen donemde baglayan Ortadogu tarihiyle ilgili
aligmalar1 boliimde uzun siiredir yogunlagtig1 Arap dili 6 grenimiyle daha da
wetlenmigtir. Osmanlh ve Memlik tarihi galigan Wansbrough 1967 yilinda
arih bolitmiinii birakarak Yakindogu Arastirmalar boliimiine Arapga 0gre-
im {iyesi olarak atanmug, uzun siiredir ilgi duydugu I. Goldziher ve J.
chacht gibi yazarlarm etkisiyle o da ilk dénem Islam aragtirmalar: iizerinde -
ogunlagmaya baglamustir. 1975’de  dogent, 1984’de profesér olan

'(’“ I:Ieyd’.ir‘l .modernle§meye karst Osmanli ulemAsinm tavriyla ilgili burada’ verilen
goriigleri icin Pk. Uriel Heyd; “IIl: Selim ve II. Mahmud Dénemlerinde Batiblagima vé
()smaph Ulemasx‘l” (tre. Sami Brdem), Derguh, VII/80, Istanbul 1996, s. 18-20; VII/81
s. 15-16; VII/83, Istanbul 1997, 5. 17-19. S
1 Uriel Heyd, “Islam in Modern Turkey”, Journal ) ! t |
| vd, “Isla v of the. Royal Central Asian Soctety, voli
NXXIV/3-4, July-October, 1947, s. 299-308. it vob
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truth of metahistory. Historical criticism was brushed aside in favor of
something higher. We have already seen examples of Corbin’s tenden-
cy to ignore the multiplicity and richness of historical Islam in Iran
and elsewhere by compressing it into a mold of his own devising.
There are others equally striking that can also be cited. For example,
in connection with the Canonical Sayings of the Imams, he mentions
the skepticism of many—one may say in fact, the majority—of schol-
ars that the Imams ever actually said many of the things attributed to
them. There is no attempt to deal with the issue in terms of the nor-
mal criteria for establishing the authenticity of a text or its attribution.
In the place of historical analysis of the issue there is a polemic against
historicism and repetition of the methodological principle that what
ultimately counts is the Shi‘i consciousness.

The Shi‘a believed that the sayings transmitted to them were spo-
ken by the Imams; indeed, in Shi‘i souls the Canonical Sayings are the
Imams eternally speaking to the faithful. In the interior lives of the
believers these sayings are real events. This fact makes the ahadith, or
Canonical Sayings, valid historical documents without the need for
more to be said. A similar argument is mounted in connection with
the authorship of Nakj al-Baligha, which the Ithna ‘Ashari Shi‘a tradi-
tionally attribute to the First Imam. These documents make an equiv-
ocal use of the word “history” in their attributions of historicity, and
the question of the actual authorship of the sayings or the treatise is
never seriously raised. The argument offered is rather ad hominem,
proceeding on the basis of the evil results that Corbin considers histor-
icism to have produced. Far from elucidating the question of histor-
icity, Corbin’s procedure thrusts it into the background and denies its
importance. Nonetheless, in full confidence Corbin says of the abadith
of the Imams, “In my opinion historically and chronologically we can-
not go back to any more ancient sources in Islam.” One must agree
with Corbin that these historical questions are not the fundamental
issue in the study of Shi‘i religiosity, but it is not acceptable to relegate
critical considerations to the dustbin of insignificance. !

Corbin’s hermeneutics of Shi‘i Islam is, it will be evident, more
than an effort to make the nature of Shi‘i piety understood on the
intellectual plane. It is also an exposition and defense of a world view
to which Corbin himself was committed. The encounter with Shi‘i
gnosticism in Corbin’s works is an open invitation to us all to enter and
dwell in that realm if only we will “decide” to do so.
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Literary Analysis of Qur'an, Tafsir, and Sira

The Methodologies of John Wansbrough

ANDREW RIPPIN

=y hat Judaism and Christianity are religions “in his-
tory” seems to be a commonly accepted notion
among many people today. The view is that histo-
ry is the “proving ground” of these religions, that the intervention of
God in the historical sequence of events is the most significant truth
attested by these religions. Whether or not this is theologically valid is
a question that must be left for those who pursue such questions; what
is of interest here are the implications which this view has had for
“secular” historical studies and, most importantly here, for the histor-
ical study of religion. The idea that these are religions “in history” has
led to an emphasis on the desire to discover “what really happened,”
ultimately, because of the underlying belief that this discovery would
demonstrate the ultimate truth or falsity of the individual religion.
Now that may or may not be an appropriate task depending on the
particular view of history taken by the historian, but it has led to one
important problem in the study of religion—the supposition that the
sources available to us to describe the historical foundations of a given
religion, most specifically the scriptures, contain within them discern-
ible historical data which can be used to provide positive historical
results. In other words, the approach assumes that the motivations of
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The Development of Exegesis in Early Islam

render inconclusive his attempt to refute some of Goldziher's and
Schacht’s arguments concerning the theological literature during the
Umayyad period, the oral/written transmission of material, and the fictive
nature of the exegetical materials that employ isnads. Even if his methods
and reasoning were sound, the conclusions reached by studying the
hadrths ascribed to Mujahid cannot be readily applied to the earliest
exegetes, such as Ibn “Abbas. The latter not only lived much earlier, but
also has associated with him a status that is not comparable to the former.

Horst, Birkeland, Abbott, Sezgin, Goldfeld, and Stauth, while not in
total agreement, share the belief that isndds (at least those attached to
exegesis) are reasonably reliable — reliable enough to reconstruct in some
fashion the actual exegetical views of certain exegetes, such as Ibn “Abbas
or Mujahid. This sanguine approach differs only marginally from the
traditional Muslim approach, which also accepts isnads at face value. This
optimism has not gone unchallenged.

THE SCEPTICISM AND LITERARY ANALYSIS OF
J: WANSBROUSQ;H, A. RIPPIN, ET AL.

Thus far the scepticism regarding the hadiths of the sunna expressed by
Goldziher and Schacht remains largely absent from the hadiths of tafsir
Most scholars of quranic ¢afsz; even those who were willing to be convinced
by the advocates of scepticism, feel that it is immune from the same
suspicions because of the genre’s uniqueness in terms of provenance and
content or because of its more reliable transmission. The tide of scepticism
that began with Goldziher ebbed after Schacht. However, starting in the
late 1970s, a new wave of scepticism rolled in that succeeded in not only
casting suspicion upon the description of the early origin and development
of exegesis by Muslim and Western scholars, but also bringing fafs#r to the
very centre of the debate about the authenticity of all early Muslim texts.
The most revolutionary approach to early Muslim texts, including
exegetical works, since that of Goldziher® came with the publication of
John Wansbrough’s Quranic Studies and The Sectarian Milieu, which focus
on the related developments of the Qur’an’s canonical status and the
Islamic salvation history, respectively. In so doing, he pits himself against
“that school of sanguine historiography in which the pursuit of
reconstruction is seldom if ever deflected by the doubts and scruples
thrown up in recent (and not so recent) years by practitioners of form-
criticism, structuralism and the like.”®5 In this endeavour, he has been
supported by the efforts of Andrew Rippin and a handful of other
scholars. Rippin summarizes Wansbrough’s point of departure thus:

What the Qur’dn is trying to evidence, what tafs#, sira, and
theological writings are trying to explicate, is how the sequence of
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Exegetical Hadiths and the Origins of Tafsir

worldly events centered on the time of Muhammad was directed by
God. All the components of Islamic salvation history are meant to
witness the same point of faith, namely, an understanding of history
that sees God’s role in directing the affairs of humankind. ...
Salvation history comes down to us in a literary form and must be
approached by means appropriate to such: literary analysis.®®

The historical analysis based on these texts which endeavours to
determine “what really happened” is missing the point: “we do not know
and probably never can know what really happened; all we can know is
what later people believed happened”.%” And while virtually every facet of
the first three centuries of Islam is radically re-interpreted by Wansbrough

et al, 1 shall try, as far as possible, to focus only on his discussion of

exegesis.%

Wansbrough notes that the exegetical material is not homogeneous in
terms of function and style. By function, he means the role a certain type
of exegesis plays “in the formulation of its history by a self-conscious
religious community.”® Borrowing some terms from Jewish scriptural
interpretation, Wansbrough classifies the material according to exegetical
types (“typical context” or “habitual framework™): haggadic (narrative),
halakhic (legal), masoretic (textual), rhetorical, and allegorical. By style,
he means the “explicative elements” or “procedural devices” which have
been employed by Muslim exegetes. Wansbrough identifies twelve such
elements: anecdote, prophetic tradition, identification, circumstances of
revelation, abrogation, analogy, periphrasis, poetic citations, grammatical
explanation, lexical explanation, variant readings, and rhetorical explana-
tion. These exegetical types and explicative elements are mutually
corroborative for Wansbrough. Each of the latter is typical of one of the
former in a fairly consistent manner. “Study of the distribution of these
phenomena across the range of exegetical literature ought to produce a
means of isolating the essentially separate activities which preceded the
appearance of classical Islamic tafsir 10 Thus, it is worth looking at each of
these activities in greater detail.

Wansbrough maintains that sira, the telling of the life of the prophet
of Islam, and t{afs?; the explanation of the scriptural text, were
identical activities in the early period of Islam, only to become distinct
literary genres later. That is, in the early period, exegesis consisted of
narration (haggada), and employed the stylistic devices of anecdote,
prophetical tradition, and identification (ta’yn almubham) in the
main.” For the examples employed by Wansbrough, the Tafsir of
Mugatil and the S@ra of Ibn Ishaq, the scriptural text remained
subordinate, conceptually and syntactically, to the narrative. The Sitz im
Leben for this haggadic exegesis on the basis of both style and content
is the popular sermon, which not only explicated the prophetic logia72
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