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The title may come as a surprise, since these two philosophers seem at first to have
little in common. Al-Réazi was Persian; he was the most important clinical physician in
the history of the Islamic world and practised more or less all the sciences of his time
(with the exception of mathematics); he was nominally Muslim but held notoriously
unorthodox views about religion; and he had no known disciple in philosophy, his
work in this field having been sometimes refuted but mostly simply ignored. Ibn ‘Adj,
nearly thirty years younger than al-Razi, was Aramean; in science, he only dealt with
mathematics and theoretical physics within translations or polemics against kalam;
he was a convinced Christian, dedicating a good part of his work to defending his
Jacobite faith; and he was a technician of philosophy whose influence would be carried
on by various pupils, both Christian and Muslim.

If we look in detail at the philosophical orientations of each, the opposition seems
to be even stronger. Al-RazI’s metaphysics is generally linked to Iranian trends, and
he himself would have said that it was inspired by the Sabeans of Harran; his rejection
of Aristotle is obvious. Ibn ‘Adi has mostly left logical and epistemological texts and
is regarded, both by his contemporaries and at the present time, as an eminent repre-
sentative of the Peripatetic school. Furthermore, he is known as a disciple of al-Farabi,
who in fact dedicated a book — unfortunately lost - to refuting al-Razi’s metaphysics.!

However, a contemporary witness, the historian and polymath al-Mas‘adi, puts
them together in a rather enigmatic sentence:

wa 1a a'lamu fi hadhd l-waqt ahad yurja‘u ilayhi fi dhalika illa rajul wahid min al-
nagdrd bi-madinat al-salam yu‘rafu bi-Abi Zakariyyd’ ibn *Adi wa kana mabda’ amrihi
wa ra’yihi wa tarigatihi fi dars tariqgat Muhammad ibn Zakariyya® al-Razi wa huwara’y
al-futhaghuriyyin fi l-falsafa al-ali ‘ald md qaddamna.?

In those days, I do not know of anyone to whom one could have recourse in this
regard [philosophical instruction], apart from one Christian in Baghdad, known as
Abit Zakariyya’ b. ‘Adi The beginning of his career, doctrine, and method lies in his
study of the method of Muhammad b. Zakariyya’ al-Razi, which is the doctrine of the
Pythagoreans about first philosophy, as we mentioned.

This sentence, sometimes quoted but always in isolation, makes two distinct claims.
On the one hand, it seems to confirm an intellectual link between the two authors,
on the basis of their common allegiance to a Pythagorean metaphysics. On the other
hand, the word dhalika invites the readers to understand this statement in the con-
text of Mas'iidi’s wider discussion. The passage follows al-Mas"adi’s discussion of the

1. Kitdb al-Radd ‘ald I-Razi fi I-ilm al-ilahi, cited by Ibn Abi Usaybi‘a, ‘Uyiin al-anba’ fi tabagat
al-atibba’, ed. N. Rida, Beirut, undated, p. 608.

2. Mas"adi, Kitab al-Tanbih wa-l-israf, ed. M. J. de Goeje, 2 vols, Leiden, 1893-4, 1, p. 122.
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67. Read pis as in the Leiden manuscript; geseas in Badawi’s edition.
68. Read 1,23l The Leiden manuscript has .23} Badawi has | | a3,
69. Read i as in the Leiden manuscript; Badawi has &lis”.

70. Add s as in the Leiden manuscript; omitted in BadawT's edition.
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ion Universals and the Intellect

Carl Ehrig-Eggert

This paper will begin with several texts on a familiar question: the existence or non-
existence of universals, and the related problem of knowledge of universals and parti-
culars. I shall argue that Yahya ibn ‘Ad7’s views on this question relate to his treatment
of the Trinity. Further, I shall suggest that Ibn ‘Adi adapted ideas from his teacher, al-
Farabj, for use in this theological context. In particular, Ibn ‘Adi uses al-Farabi’s term
tasawwur, which had featured in an explanation of rational, philosophical knowledge,
in discussing the second person of the Trinity.

DIVINE OMNISCIENCE AND THE UNIVERSALIA

As an introduction to these problems I would like to take a look at the controver-
sial issue of Divine omniscience, and particularly at the question of whether and how
God knows particulars and universals. On this topic Yahya ibn ‘Adi seems to contra-
dict some of his prede'c/essors. Ibn "Adi treats the question on at least three occasions.
Here I shall mention only one: his replies to a set of questions on the problem of di-
vine knowledge (dated 358/969).! As the editor of this text, Father Khalil Samir, has
pointed out, Yahya ibn ‘Adi clearly states here that God knows al-juziyyat. The ques-
tion is whether juz iyyat here refers to particulars, in the sense of individual, concrete
material objects. The relevant passage runs as follows:

Wa-qad tabayyana anna al-Bari’ . .. ‘alim bi-l-juz’iyydt wa-l-kulliyydt aydan, idh kdnat
al-kulliyyat hiya ajza’ hudid juz’iyyatiha, wa-min al-bayyin annahu yajibu dariratan
an yakina al-‘alim bi-mahiyyat al-juz’iyyat ‘aliman bi-l-kulliyyat aidan idh biha ta-
timmu hududuhad.?

Samir translates as follows:

il est alors démontré que le Créateur Trés-Haut connait les choses particuliéres et les
choses universelles aussi; car les choses universelles sont les parties des définitions de
leurs choses particuliéres; et il est évident qu’il faut nécessairement que celui qui con-
nait les quiddités des choses particuliéres connaisse aussi les choses universelles, car
C’est par ces choses universelles que se réalisent les définitions des choses particuli¢res.?

But there are good reasons to doubt that this is quite what Ibn ‘Adi means. First,

1. K.Samir, ‘Science divine et théorie dela connaissance chez Yahya ibn ‘Adi: textes édités et traduits’,
Annales de philosophie, 7, 1986, pp. 75-115. For references to the other two contexts (his short treatise
On Matter and a discussion of divine attributes in one of his theological treatises), see C. Ehrig-Eggert,
Die Abhandlung iiber den Nachweis der Natur des Moglichen von Yahya ibn ‘Adi (gest. 974 A.D.), Frank-
furt a.M., 1990, pp. 53-4.

2. Samir, ‘Science divine’, p. 91.

3. Ibid,, p. 90.
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