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Sunccession of Al-Zahir .

. An Nasir was succeeded by his son Abu Nasr Muhammad who
assumed the title of Al-Zahir on succession.
Policies of Al-Zahir

Al-Zahir came to power at the age of fifty-two. He was a man
of a religious bent of mind, and power had little attraction for him.
He adopted the Caliph Umar b Abdul Aziz as his model and tried
to follow im his foctsteps. When he succeeded to the throne he did
not give expression to any joy. He was asked “Dont you rejoice?”
He replied, “Verily, the harvest is blighted”. His courtiers said,
“May God prosper you!” Hesaid “What can a man earn who
opens his shop later in the afternoon”’.

This dialogue has a dual meaning. It implies that Al-Zahir
came to the throne in the afternoon of his life, and much ceuld not
be expected of him. It also signifies that by this time the harvest
of the Abbasids stood blighted and it was too difficult to restore
the giory of their earlier rule.

He led a simple life, and enjoined upon others around him not
1o indulge in pomp and show. His father was a man of the world.
He had levied numerous taxes, and had taken pains to fill up the
treasury. He bad confiscated the properties of many persons, and
all those against whom there was any suspicion of disloyalty were
lodged in jails. Al-Zahir reversed the policies of his father. He
opened the gates of the prisons, and most of the prisoners weie
released, He personally looked into all cases about the confiscation
of properties, and most of the confiscated properties were restored
to their owners. He remitted all the oppressive taxes. He was
solicitous of the welfare of the poor and the distressed. He distri-
buted large sums out of the state treasury among the poor and the

References:

1. Shert History of the Saracens : Ameer Ali.
2. History of the Arabs : Philip K. Hitti.
3, History of the Caliphs : Suyuti.
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classified as extremist Shi‘a by the Muslim heresiog-
raphers (see ‘Abd al-Kahir al-Baghdadi, al-Fark bayn
" al-firak, ed. M. Muhyt al-Din, Cairo n.d., 281 fI:
al-Shahrastani, al-Milal wa ‘l-nikal, ed. ‘Abd al-‘Aziz
al-Wakil, Cairo 1968, 1, 192; al-Ghazalt, Fada’ih
al-batiniyya, ed. ‘Abd al-Rahman Badawi, Cairo 1964;
L Goldziher, Streitschrifi des Gazali gegen die Batinja-
Sekte, Leiden 1916; Abt Muhammad al-Yamani, ‘Aka’id
al-thalath wa-sabina firka, ed. Muhammad al-Ghamidr,
Medina 1414/1993, ii, 477). The Zaydis are opposed
to Batin? ta’wil as practiced by Isma‘ilis and Imamis.
Druzes [see pURTZz], on the other hand, affirm that
the Bible, the Kur’an and their own scriptures have
esoteric as well as exoteric meanings. They further
maintain that in addition to these two levels of mean-
ing there is vet another level, called “the esoteric of
the esoteric” (Samy Swayd, The Druzes. An annotated bib-
liography, Kirkland, Wash. 1998, 36).

The Saffs also maintain this principle of zahir and
batin with regard to the Kur’an. The tafstr of Sahl al-
Tustarf (d. 283/896 [¢.2.]), one of the oldest extant works
representing mystical interpretation of the Kur’an, is
a good case in point. At the basic level of interpre-
tation al-TustarT’s division is twofold: zakir (exoteric)
and batin (esoteric). The former aspect comprises mostly
traditions (ehddith) explaining religious law, occasions
of revelations, and other obvious matters, while the
latter aspect comprises mystical explanations. Referring
to the Kuran, at the beginning of the tgfsir, al-TustarT
states, “Its apparent meaning (zdhir) is beautiful and
its inner meaning (6dtin) is profound, and no mind is
capable of comprehending it” (Tafstr al-Kur’an al-azim,
Cairo 1326/1908, 2; G. Bowering, The mystical vision
of existence n classical Islam. The Qur’anic hermeneutics of the
Sift Sahl al-Tustarr, New York 1980, 139). Further ex-
plaining the meaning of the Kur’anic verses, he states,
“Each verse has four levels of signification: a zdhir, a
batin, a hadd and a matla® (or muttala®). The zakir is
the recitauon of that verse, the bdtin is its [proper]
understanding, the kadd defines what is lawful and
what is unlawful, and the matla® (the point of tran-
scendency) or the muttala‘ (anagogical meaning) is the
spectacle of the heart and its meaning intended by
God” (see also al-Sulami, Haka’ik al-tafstr, in Bowering,
The mystical vision, 140; this fourfold division is attrib-
uted by al-Sulami to ‘Alf b. AbT Talib in 1tkan).

Abti ‘Abd al-Rahmian al-Sulamr’s (d. 412/1021)
Haka@’tk al-tafstr, which holds a unique place in the
history of SGII tafsir, also uses the distinction of zahir
and batin (Bowering, The Qur'an commentary of Sulams,
in Islamic studies presented to Charles Adams, ed. W. Hallaq
and D.P. Little, Leiden 1991, 41-56; al-Sulami, Zjyadat
hak@’tk al-tafsir, ed. Bowering, Beirut 1995, 1, 24, 38,
42, 43, 101, 106.) This trend of SGfi esoteric inter-
pretation of the Kur’an was continued by Riuzbihin
al-Bakli (d. 606/1209), Ibn al-‘Arabi (d. 638/1240),
and others.
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AaL-ZAHIR [see BARKOK; BAYBARS IJ.

aL-ZAHIR B-AMR ALLAH, As0 Nasr Munawm-
MAD b. al-Nasir, 35th “Abbasid caliph, r. 622-3/
1225-6. In 585/1189 he was designated by al-Nasir
[g.2.], as his father’s elder son, to succeed him, but
in 60171205, probably under the influence of the
Shi‘f vizier Ibn Mahdi, the caliph changed his mind
and made his heir his younger son ‘Ali, more
favourable towards Shi‘ism than the elder one, who
was very attached to SunnI orthodoxy. To explain
and justify this decision, a letter was produced, signed
by two witnesses, in which the prince Abn Nasr
Muhammad asked his father to relieve him of the
function of wali al-“ahd, which he felt incapable of
assuming. However, ‘All died in 612/1215-16, and
since the caliph had no other heir, AbG Nasr was
restored to his former status but kept under close sur-
veillance undl 615/1218-19 or 618/1221-2.

On his father’s death, he was hailed as caliph at
the end of Ramadan 622/beginning of October 1225
when he was more than 50 vyears old, and chose the
regnal lakab of al-Zahir. His reign was only 9 months
and 14 days, since he himself died on 14 Radjab 623/
11 July 1226; but he is unanimously praised by the
historians as a just, generous and pious ruler who gave
extensive alms, freed unjustly-confined prisoners and
restored to their owners lands confiscated by his father.

In the political and religious fields, he had hardly
any time to accomplish any major work. The influence
of the Hanbalis increased in Baghdad, whilst as his
external policy, the caliph tried to end the fratricidal
strife of the Ayytbid princes in Syria and Egypt, hop-
ing to make them his own vassals. To this end he de-
spatched Muhyi al-Din Yasuf Ibn al-Djawzi, son of
the famous Hanbali theologian [see BN AL-DjAWZI]
with robes of honour and investiture diplomas. In the
economic and fiscal spheres, he undertook a series
of important measures, at the risk of diminishing the
state revenues, by forbidding uncanonical taxes (mufiis),
abolishing the increases in land tax made by his father
and attacking the frauds that were rife within the pub-
lic treasury. He further combatted the excessive price
rises of staple foods, especially at the time of the great
famine which affected all of Upper Mesopotamia
during the year of his reign. Within Baghdad, he had
constructed a second bridge of boats across the Tigris
and abolished the espionage and intelligence service
set up in every quarter of the city by his father, to
the great relief of the population.

Bibliography: 1. Sources. Ibn al-Athir, ed.

Beirut, xii, 441-4, 456-7; Sibt Ibn al-Djawzi, Mgt



