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Jan Rypka, "History of Persian literature up to the
beginning of the 20th century", in History of Iranian
literature, ed. Karl Jahn, Dordrecht, Holland: D. Reidel
Publishing Company. 1968.
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S ‘ZUHURI TURSHIZI — ZULM 567

graphs of Zuh@Ts authentic and putative prose
works, see Storey-de Blois, iii, 281-5. In- addition
to the translation listed in this source, a full Persian
text and English translation of Zuh@urt’s & nathr can
Iso be found in ‘Abdu’l Ghani, History, iii, 305-
ﬁ67. o (P.E. LosENsKY)

ZULALI-vi KHYANSARI, Persian poet from
the reign of Shah ‘Abbias I [g.0.]. Reports on his date
of death range from 1016/1607 to 1037/1627-8, but
the most probable seems to be 1024-5/1615-16. Little
is known about his life. He was born in Kh“ansar
to the northwest of Isfahan and divided his life between
these two towns. Although reputedly quiet and retir-
ing by nature, Zulali had close contacts with the
Safawid court, particularly with Mir Bakir al-Damad
Astarabadi [¢.0], his principal patron.

Although Zulali composed ghazals and kasidas, his
enduring claim to fame is the collection of seven
mathnawis, entitled Sab‘a-yi sayyara (“The seven plan-
ets”™), Husn-i gulzar, written in the metre of Nizami’s
[g.v.] Makhzan al-asrar, consists of short anecdotes in
a Sufi-didactic framework. Of a similar structure is
Shula-yi didar, in the metre of Rumi’s Mathnawi-yi ma“-
naw?. The remaining five poems present continuous
narratives. Maykhana tells the story of the legendary
king Djamghid and the discovery of wine. Zulal’s
Dharra wa Khurshid is the tale of a dust mote’s love
for the sun, and another allegory of mystical love
appears in Adhar wa Samandar, written in the metre
associated with the Lapla wa Madinin romance. The
Sulayman-nama narrates Solomon’s love for Bilkis in
the heroic mutakarib metre. These six mathnawis are
all relatively short, containing 500-1,000 verses. Com-
posed over the course of twenty years, Mahmid wa
Ayaz concerns the legendary love of Sultan Mahmid
Ghaznawf for his slave boy. It is by far Zulali’s longest
work and his most sustained effort to emulate Nizami’s
Khusraw wa Shirin.

ZulalT’s style is highly complex and innovative in
its use of neologistic compounds and unprecedented
similes and metaphors. In the opinion of most crit-
ics, his work is very uneven, with impenetrably opaque
verses side-by-side with conceits of startling original-
ity and beauty. This was apparently the result of the
poet’s intuitive, almost haphazard method of composi-
tion; according to Awhadi Balyani, he worked on all
seven of his mathnawis simultaneously. His works were
left in a state of disarray on his death, and Mahmid
wa Ayiz was redacted in its final form in India. He
had a great influence on the later romance tradition
throughout the Persian-speaking world. Tughra-yi
Mashhadi, a poet at the court of Shah Djahan, com-
posed a set of prose introductions to Zulali’s works
entitled Ashith-nama to accompany the short introduc-
tions written by the poet himself.

Bibliography: For a list of fadhkira sources, see

Dh. Safa, Tarikh-i adabiyyat dar Iran, Tehran 1364

sh./71985, v/2, 965-6. The most important of these
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Browne, LHP, iv, 252, and Rypka, Hist. of Iranian

literature, 301. Manuscripts of Zulal’s mathnawis are

abundant, both individually and collectively; for full
listings, see A. Munzawi, Fihrisi-i nuskhaha-yi khatfi-

i farst, under title of each work. Lithograph edi-

tions include: Mahmid wa Ayaz, Tehran 1302/1885

and 132171903, and Mathnawiyi Quiali, Lucknow

1290/1874. A recent edition of Zulalf’s six shorter

mathnawts, prepared as a doctoral dissertation at the

University of Isfahan 1374 ./1995 by Aman Allah

‘AlT ‘Askari, provides the first critical edition of the

poet’s works. (P.E. Losensky)

ZULM (a,, verbal noun of form I}, basically mean-
ing, according to the authoritative lexicologists, “putting
a thing in a place not its own” (Lane, L4, 74), ie.
displacement. In the moral sphere, it denotes acting
in such a way as to transgress the proper limit and
encroach upon the right of some other person. In
common usage, Zulm has come to signify wrong-
doing, evil, injustice, oppression and tyr-
anny, particularly by persons who have power. and
authority. Frequently it is therefore used as the
antonym to ‘ad/ [g.v], wsaf [¢.v.] and kit and (some-
times by expressing a slightly different shade of mean-
ing) as a synonym to baghy (encroachment, abuse),
djawr (oppression), fisk (moral deficiency [see FASIK]),
infiraf (deviation), map! (inclination) and fughyan
{tyranny). Because of its general and comprehensive
meaning the root z-l-m is current in the vocabulary
of religion, theology, philosophy, ethics, law and polit-
ical theory. ,

1. In religion and ethics during the pre-
modern period.

The word zulm and its derivatives are found in
more than 280 places in the Kur’an; it can be seen
as one of the most important negative value-words in
the sacred book. The warnings against oppression, the
admonitions against injustice and the frequent empha-
sis on the principles of uprightness, equity and tem-
perance in the Kur’an and the prophetic dicta must
be seen mainly as a reaction against the pre-Islamic
tribal society which paid little or no attention to jus-
tice. That zulm is used as a generic term becomes
obvious by the semantic equivalence or close relation-
ship between zulm and terms such as fuff (e.g. II, 254;

IV, 168-9) [see RAFIR], shirk [g.v] (e.g. II, 165; XXXI,

13), fusk (e.g. VII, 162) or i%da’ (transgression; e.g. V,
107); in addition, zulm is used in the sense of dhanb
(offence; cf. LXV, 1; II, 35), naks (detriment; cf. XVIII,
33; XIX, 60) or darar (harm; cf. II, 57). Zulm can be
done to God (by man’s transgressing the limits imposed
by God; e.g. II, 229), to others (by going beyond the
bounds of proper conduct in social life; by hurting
someone seriously without any conceivable reason; e.g.
X1, 75; XX, 58-9), or even to oneself, each one of
the preceding being in fact wrongdoing to oneself
(zulm al-ngfs): “Whoever does an injustice has wronged
himself” (e.g. II, 231; III, 117; IX, 70; X, 44). The
particular parameters decreed by God remain an insol-
uble mystery to men; sometimes, however, they are
understandable in terms of the social good, e.g. when
God designates usury as zulm (II, 279), or the devour-
ing of entrusted orphan’s property (IV, 2, 10), or the
violation of rules concerning inheritance (IV, 11-14)
and divorce (LXV, 1) prescribed by God.

The Traditions take up the warnings against the
punishment of zulm in the Hereafter. Not only is the
zalim himself damned but also the one who does not
support the magzlim [g.v.] or curb the zalim. Prayers
against an injust ruler will be granted in the other
world; the triumph over the zalim is certain. Beside
this predominant idea of compensation for zulm (an
evident reflection of the historical circumstances), con-
crete examples of social injustice are mentioned, such
as the usurpation of landed property; the delay in
repaymeht of debts by someone who is rich enough
to repay them (matl al-ghani); the unjustifiable mal-
treatment of slaves or subjects; and the £dd’s unjust
sentence. Only one kind of zulm is unpardonable,



7y L £E '} %q,{) %b’}

< gl [ FEx

250. Zulali (Yzah al-maknan 11, 3; EI : Zulali maddesi).
Sab‘a-i sayyara
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Tire,Necib Pasga nr. 333,/7 (ya.p. 325 b-370 b, ist. 1061 h.).



