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Carl Brockelmann, Geschichte der arabischen Litteratur,
Leiden 1943-1949, Supplementband, 1937-1942; EPB, s.
"]_311_u1min, Abu1-Fayd" (by M. Smith); Carl W. Ernst,
"The stages of love in early Persian sufism, from Rabia
to Riizbihan", Classical Persian suﬁ.s'm:" from its origins
fo Rumi, ed. Leonard Lewisohn, London: Khaniqgahi
Nimatullahi Publications, 1993; Nasrollah Fatemi,
Faramarz Fatemi, and Fariborz Fatemi, Sufism, message
of brotherhood, harmory, and hoppe, Cranbury, NJ.
1976; Paul Nvwyia, Exégése Coranique et langage mystique,

.Beirut 1970.
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242 DHU 'L-KALASA — DHU 'L-NONIDS

about the idol according to which the prophet said:
“The hour will not come until the women of Daws
crowd about Dhu 'l-Khalasa, worshipping it as in
the past” (Ibn al-Kalbi, lLe., 23; Wensinck, Con-
cordance, i, 85).

Bibliography: All traditional data has been
assembled in Yakat, ii, 461-3, which uses Ibn
al-Kalbi, K. al-Asnam, ed. Ah. Zaki Pasha,
after R. Klincke-Rosenberg, Thesis, Leipzig 1941,
22 £. and 29 (English translation by N. A. Faris,
Princeton 1952, 29-32). Cf. J. Wellhausen, Reste?,
Berlin 1897, 45-8. (T. Faup)

ﬂ/ DHU ’.-KIFL, a personage twice mentioned in

the Kur’an (XXI, 85 and XXXVIII, 48, probably
second Meccan period), about whom neither Kur’anic
contexts nor Muslim exegesis provides any certain
information. John Walker (Who is Dhu ’l-Kifl?, in
MW, xvi (1926}, 399-401) would like the name to
be understood in the sense of ‘‘the man with the
double recompense’ or rather ‘““the man who received
recompense twice over”, that is to say Job (Ayyib
[g.v.]; cf. Job xlii, 10). Without being certain, this
explanation does not lack probability; in any case,
no better suggestion has been put forward. Muslim
exegesis either adopts a similar opinion in making
Dhu 'I-Kifl the second name of Hizkil (¢.v.] = Ezekiel,
or else identifies him with an imaginary Bishr
(Bashir), son of Ayyub (as early as Tabari, Annales,
i, 364). ‘‘Etymological” speculations about the
meaning of kifl or the derivatives of the root KFL
(double, caution, subsistence) have helped to swell

the legends that have been woven round the rather l

insignificant figure in the Kur’in; thus, for example,
Dhu ’'1-Kifl assumes the role of Obadiah, Ahab’s pious
major domo who, according to the Bible (I Kings,
xviii, 4) kept and fed a great number of prophets.

The figure of Dhu ’1-Kifl reappears elsewhere in
certain edifying accounts in which another person
of the same name is presented as typical of the
sinner who, having overcome some particularly
strong temptation, gains his eternal reward.

As with many other historical or legendary
personages, various local traditions attribute to
Dhu '1-Kifl burial places far removed from each
other.

Bibliography: Commentaries on the two
passages in the Kur’an; Thalabi; ‘drd%s al-
Madjalis, Cairo edition 1371, 155; other references
in the very elaborate article by I. Goldziher
in EI'; in addition to the note by J. Walker
quoted supra, there is also J. Horovitz, Koranische
Untersuchungen, 113 (which adds nothing to
Goldziher). For the theme of the repentant sinner,
see the Judeo-Arab legend edited in the original
language by J. Obermann (Studies in Islam and
Judaism, The Arabic Original of Ibn Shlhin's
Book of Comfort, New Haven 1933, 129 ff.), and the
introduction by H. Z. Hirschberg to his Modern
Hebrew version of this text, Rabbénu Nissim...
mi-Kayruwdn, Hibbir ydfeh méha-yesha‘ah, Jeru-
salem 1954, 63-9.—The burial of Dhu °l-Kifl:
Harawl, K. al-ishdrdt ild ma‘rifat al-Ziydrat, ed.
J. Sourdel-Thomine, 76, trans. by the same
Guide des lieux de Pélerinage, Damascus 1957, 174
(in which the figure is identified with Hizkil).

(G. VAJDA)

DRHU ’'.-NUN, ABU 'L-FAYD Tuawsin B.

BRAHIM AL-Misrl. This early SGfl was born at
Ikhmim, in Upper Egypt, about 180/796. His
father was a Nubian and Dhu ’l-Nidn was said to
have been a freedman. He made some study of
medicine and also of alchemy and magic and he must

have been influenced by Hellenistic teaching. Sa‘diin
of Cairo is mentioned as his teacher and spiritual
director. He travelled to Mecca and Damascus and
visited the ascetics at Lubbin, S. of Antioch; it was
on his travels that he learnt to become a master of
asceticism and self-discipline. He met with hostility
from the Mu‘tazila {g.v.] because he upheld the
orthodox view that the Kur’in was uncreated: he
was condemned by the Egyptian Maliki ‘Abd Allah
b. ‘Abd al-Hakam for teaching mysticism publicly.
Towards the end of his life he was arrested and sent
to prison in Baghdad, but was released by order of
the caliph Mutawakkil {g.v.] and returned to Egypt;
he died at Dijiza in 246/861.

He was called “the head of the Sifis”, a great
teacher who had many disciples during his lifetime
and afterwards. A few books on magic and alchemy,
attributed to him, have survived, but his mystical
teaching is found only in what has been transmitted
by other writers, including his great contemporary,
al-Muhasibi. There are many of his prayers recorded
and also some poems of fine guality. He was the
first to explain the Safi doctrines and to give syste-
matic teaching about the mystic states (@hwdl) and
the stations of the mystic way (makamadt). He
taught the, duty of repentance, self-discipline,
renunciation and otherworldliness. Self, he consi-
dered, was the chief obstacle to spiritual progress
and he welcomed affliction as a means of self-
discipline. Sincerity in the search for righteousness
he calls *“‘the sword of God on earth, which cuts
everything it touches”. Solitude helps towards this
end, “for he who is alone sees nothing but God, and
if he sees nothing but God, nothing moves him but
the Will of God™.

Dhu ’1-Nin was the first to teach the true nature
of gnosis (marifa), which he describes as ‘‘know-
ledge of the attributes of the Unity, and this belongs
to the saints, those who contemplate the Face of
God within their hearts, so that God reveals Himself
to them in a way in which He is not revealed to any
others in the world”. ““The gnostics are not them-
selves, but in so far as they exist at all they exist
in God”. The gnostic needs no state, he needs only
his Lord in all states. Gnosis he associates with
ecstasy (wadid), the bewilderment of discovery.
Dhu ’1-Niin used the word hubd for love to God,
which means, he says, to love what God loves and
to hate what God hates. But the love of God must
not exclude love to man, for love to mankind is the
foundation of righteousness. He is one of the first
to use the imagery of the wine of love and the cup
poured out for the lover to drink.

Dhu ’1-Niin was a practical mystic, who describes
in detail the journey of the soul on its upward way
to the goal, and gives the Sufl conception of the
unitive life in God.

Bibliography: al-Sulami, Tabakdt al-Sifiyya
{ed. J. Pedersen), i, 23-32; Abi Nu‘aym, Hilya,
ix, 331-95; CAttir, Tadhkirat al-Awiliyd® (ed.
R. A. Nicholson), i, 114-34; Diami, Nafahdt al-
Uns (ed. Nassau Lees), 35-18; Ibn “Asakir, Ta’rikh,
v, 271-88 ; L. Massignon, Lexique technique, 206-13,
238; Brockelmann, S I, 214. (M. SurtH)
DPHU '.-NUNIDS, in Arabic Biani Dhi ’I-Nin,

a prominent family of al-Andalus, originally Berbers
of the tribe of Hawwaira. Their name appears to be
the Arabicization of an earlier Zannin (cf. Ibn
¢Idhari, Baydns, iii, 276) which would explain the
alternative spelling Dhunniin {adj. Dhunninl). In
the sth/rith century, during the first period of the
‘Party Kings® (Mulik al-Tawd’if), the Dhu ’I-Ninids
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YAHYA B. AL-HADIDI, UN NOTABLE EN LA CORTE
DE LOS DU L-NUN DE TOLEDO

5 Isabel TORAL

- ESTUDIOS o | Titingen
ONOMASTICO-BIOGRAFICOS N’h
DE AL-ANDALUS

(HOMENAJE A JOSE M.* FORNEAS)
Fn un artfculo que se publica en este mismo volumen de los

E.0.B.A., M. Fierro alude a la necesidad de hacer un andlisis detallado

de la historia polftica y social del toledo de los Dii I-Nun'. Realmente
VI se echa en falta, ya que los estudios publicados hasta la fecha no tratan
el tema en profundidad®.

Este estudio no tiene como objetivo suplir por completo esta falta,
pero pienso que a través de la biograffa detallada de uno de los
principales protagonistas de la vida publica toledana en el siglo V/XI
podré contribuir a aclarar algunos puntos de la historia politica de este
pequeiio reino.

editados por Manuela Marin

Tarkive j};ymﬁyt Vakfi
$slam Arestrmalan Merkezi 1. La familia®
Kmph&;sm
Bom. Mot ij’;i-i Lt Nuestro protagonista era miembro de una de las familias mds
I olb. Oubg ilustres de Toledo, los Banii [-Hadidi. Su abuelo, Abii ‘Umar Ahmad b.
Tas. No EST.0

1 “E] proceso contra Ibn Hatim al-Tulaytuli (afios 457/1064-464/1072)".
Aprovecho estas lfneas para agradecer el apoyo de M? 1. Fierro, que me di6 la
idea de escribir este articulo y me animé a publicarlo.

2 V. los trabajos de D. M. Dunlop, "The Dhunnunids of Toledo", J.R.A.S.,
1942, 77-96 y "Notes on the Dhunnunids of Toledo", J.R.4.S., 1943, 17-19; el
trabajo de H. Sharabi, Toledo under the Banu Dhi’l- Nun (1032- 1085) a study of
the political and cultural relations in eleventh century Spain, tesis doctoral
inédita, Universidad de Chicago, 1953; y el estudio de E. Terés, "Le développe-
ment de la civilisation arabe a Tolede", Cahiers de Tunisie, 18 (1970), 73-86.

MADRID, 1994 ) 3 Véase Marin, M., "Familias de ulemas de Toledo", E.O.B.A. V, 248 y ss.
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